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INTRODUCTION

TO THE PENTATEUCH AND HISTORICAL BOOKS

by Robert Jamieson

The Pentateuch, the name by which the first five books of the Bible are designated, is derived from two Greek words, pente, "five," and teuchos, a "volume," thus signifying the fivefold volume. Originally these books formed one continuous work, as in the Hebrew manuscripts they are still connected in one unbroken roll. At what time they were divided into five portions, each having a separate title, is not known, but it is certain that the distinction dates at or before the time of the Septuagint translation. The names they bear in our English version are borrowed from the Septuagint, and they were applied by those Greek translators as descriptive of the principal subjects—the leading contents of the respective books. In the later Scriptures they are frequently comprehended under the general designation, The Law, The Book of the Law, since, to give a detailed account of the preparations for, and the delivery of, the divine code, with all the civil and sacred institutions that were peculiar to the ancient economy, is the object to which they are exclusively devoted. They have always been placed at the beginning of the Bible, not only on account of their priority in point of time, but as forming an appropriate and indispensable introduction to the rest of the sacred books. The numerous and oft-recurring references made in the later Scriptures to the events, the ritual, and the doctrines of the ancient Church would have not only lost much of their point and significance, but have been absolutely unintelligible without the information which these five books contain. They constitute the groundwork or basis on which the whole fabric of revelation rests, and a knowledge of the authority and importance that is thus attached to them will sufficiently account for the determined assaults that infidels have made on these books, as well as for the zeal and earnestness which the friends of the truth have displayed in their defense. 

The Mosaic origin of the Pentateuch is established by the concurring voices both of Jewish and Christian tradition; and their unanimous testimony is supported by the internal character and statements of the work itself. That Moses did keep a written record of the important transactions relative to the Israelites is attested by his own express affirmation. For in relating the victory over the Amalekites, which he was commanded by divine authority to record, the language employed, "write this for a memorial in a book" [Hebrew, the book], (Exodus 17:14), shows that that narrative was to form part of a register already in progress, and various circumstances combine to prove that this register was a continuous history of the special goodness and care of divine providence in the choice, protection, and guidance of the Hebrew nation. First, there are the repeated assertions of Moses himself that the events which checkered the experience of that people were written down as they occurred (see Exodus 24:4-7; Exodus 34:27; Numbers 33:2). Secondly, there are the testimonies borne in various parts of the later historical books to the Pentateuch as a work well known, and familiar to all the people (see Joshua 1:8; Joshua 8:34; Joshua 23:6; Joshua 24:26; 1 Kings 2:3, &c.) Thirdly, frequent references are made in the works of the prophets to the facts recorded in the books of Moses (compare Isaiah 1:9 with Genesis 19:1; Isaiah 12:2 with Exodus 15:2; Isaiah 51:2 with Genesis 12:2; Isaiah 54:9 with Genesis 8:21-22; compare Hosea 9:10 with Numbers 25:3; Hosea 11:8 with Genesis 19:24; Hosea 12:4 with Genesis 32:24-25; Hosea 12:12 with Genesis 28:5; Genesis 29:20; compare Joel 1:9 with Numbers 15:4-7; Numbers 28:7-14; De 12:6, 7; 16:10, 11; compare Amos 2:9 with Numbers 21:21; Amos 4:4 with Numbers 28:3; Amos 4:11 with Genesis 19:24; Amos 9:13 with Leviticus 26:5; compare Micah 6:5 with Numbers 22:25; Micah 6:6 with Leviticus 9:2; Micah 6:15 with Leviticus 26:16, &c.) Fourthly, the testimony of Christ and the Apostles is repeatedly borne to the books of Moses (Matthew 19:7; Lu 16:29; 24:27; John 1:17; John 7:19; Acts 3:22; Acts 28:23; Romans 10:5). Indeed the references are so numerous, and the testimonies so distinctly borne to the existence of the Mosaic books throughout the whole history of the Jewish nation, and the unity of character, design, and style pervading these books is so clearly perceptible, notwithstanding the rationalistic assertions of their forming a series of separate and unconnected fragments, that it may with all safety be said, there is immensely stronger and more varied evidence in proof of their being the authorship of Moses than of any of the Greek or Roman classics being the productions of the authors whose names they bear. But admitting that the Pentateuch was written by Moses, an important question arises, as to whether the books which compose it have reached us in an authentic form; whether they exist genuine and entire as they came from the hands of their author. In answer to this question, it might be sufficient to state that, in the public and periodical rehearsals of the law in the solemn religious assemblies of the people, implying the existence of numerous copies, provision was made for preserving the integrity of "The Book of the Law." But besides this, two remarkable facts, the one of which occurred before and the other after the captivity, afford conclusive evidence of the genuineness and authenticity of the Pentateuch. The first is the discovery in the reign of Josiah of the autograph copy which was deposited by Moses in the ark of the testimony, and the second is the schism of the Samaritans, who erected a temple on Mount Gerizim, and who, appealing to the Mosaic law as the standard of their faith and worship equally with the Jews, watched with jealous care over every circumstance that could affect the purity of the Mosaic record. There is the strongest reason, then, for believing that the Pentateuch, as it exists now, is substantially the same as it came from the hands of Moses. The appearance of a later hand, it is true, is traceable in the narrative of the death of Moses at the close of Deuteronomy, and some few interpolations, such as inserting the altered names of places, may have been made by Ezra, who revised and corrected the version of the ancient Scriptures. But, substantially, the Pentateuch is the genuine work of Moses, and many, who once impugned its claims to that character, and looked upon it as the production of a later age, have found themselves compelled, after a full and unprejudiced investigation of the subject, to proclaim their conviction that its authenticity is to be fully relied on. 

The genuineness and authenticity of the Pentateuch being admitted, the inspiration and canonical authority of the work follow as a necessary consequence. The admission of Moses to the privilege of frequent and direct communion with God (Exodus 25:22; Exodus 33:3; Numbers 7:89; Numbers 9:8); his repeated and solemn declarations that he spoke and wrote by command of God; the submissive reverence that was paid to the authority of his precepts by all classes of the Jewish people, including the king himself (De 17:18; 27:3); and the acknowledgment of the divine mission of Moses by the writers of the New Testament, all prove the inspired character and authority of his books. The Pentateuch possessed the strongest claims on the attention of the Jewish people, as forming the standard of their faith, the rule of their obedience, the record of their whole civil and religious polity. But it is interesting and important to all mankind, inasmuch as besides revealing the origin and early development of the divine plan of grace, it is the source of all authentic knowledge, giving the true philosophy, history, geography, and chronology of the ancient world. Finally, the Pentateuch "is indispensable to the whole revelation contained in the Bible; for Genesis being the legitimate preface to the law; the law being the natural introduction to the Old Testament; and the whole a prelude to the gospel revelation, it could not have been omitted. What the four Gospels are in the New, the five books of Moses are in the Old Testament." 

Genesis, the book of the origin or production of all things, consists of two parts: the first, comprehended in the first through eleventh chapters, gives a general history; the second, contained in the subsequent chapters, gives a special history. The two parts are essentially connected; the one, which sets out with an account of the descent of the human race from a single pair, the introduction of sin into the world, and the announcement of the scheme of divine mercy for repairing the ruins of the fall, was necessary to pave the way for relating the other, namely, the call of Abraham, and the selection of his posterity for carrying out the gracious purpose of God. An evident unity of method, therefore, pervades this book, and the information contained in it was of the greatest importance to the Hebrew people, as without it they could not have understood the frequent references made in their law to the purposes and promises of God regarding themselves. The arguments that have been already adduced as establishing the Mosaic origin of the Pentateuch prove of course that Moses was the author of Genesis. The few passages on which the rationalists grounded their assertions that it was the composition of a later age have been successfully shown to warrant no such conclusion; the use of Egyptian words and the minute acquaintance with Egyptian life and manners, displayed in the history of Joseph, harmonize with the education of Moses, and whether he received his information by immediate revelation, from tradition, or from written documents, it comes to us as the authentic work of an author who wrote as he was inspired by the Holy Ghost (2 Peter 1:21). 

Exodus, a "going forth," derives its name from its being occupied principally with a relation of the departure of the Israelites from Egypt, and the incidents that immediately preceded as well as followed that memorable migration. Its authorship by Moses is distinctly asserted by himself (Exodus 24:4), as well as by our Lord (Mr 12:26; Lu 20:37). Besides, the thorough knowledge it exhibits of the institutions and usages of the ancient Egyptians and the minute geographical details of the journey to Sinai, establish in the clearest manner the authenticity of this book. 

Leviticus. So called from its treating of the laws relating to the ritual, the services, and sacrifices of the Jewish religion, the superintendence of which was entrusted to the Levitical priesthood. It is chiefly, however, the duties of the priests, "the sons of Aaron," which this book describes; and its claim to be the work of Moses is established by the following passages:—2 Chronicles 30:16; Nehemiah 8:14; Jeremiah 7:22-23; Ezekiel 20:11, Matthew 8:4; Lu 2:22; John 8:5; Romans 10:4; Romans 13:9; 2 Corinthians 6:16; Galatians 3:12; 1 Peter 1:16. 

Numbers. This book is so called because it contains an account of the enumeration and arrangement of the Israelites. The early part of it, from the first through the tenth chapters, appears to be a supplement to Leviticus, being occupied with relating the appointment of the Levites to the sacred offices. The journal of the march through the wilderness is then given as far as Numbers 21:20; after which the early incidents of the invasion are narrated. One direct quotation only from this book (Numbers 16:5) is made in the New Testament (2 Timothy 2:19); but indirect references to it by the later sacred writers are very numerous. 

Deuteronomy, the second law, a title which plainly shows what is the object of this book, namely, a recapitulation of the law. It was given in the form of public addresses to the people; and as Moses spoke in the prospect of his speedy removal, he enforced obedience to it by many forcible appeals to the Israelites, concerning their long and varied experience both of the mercies and the judgments of God. The minute notices of the heathen people with whom they had come in contact, but who afterward disappeared from the pages of history, as well as the accounts of the fertility and products of Canaan, and the counsels respecting the conquest of that country, fix the date of this book and the time of its composition by the hand of Moses. The close, however, must have been added by another; and, indeed, it is supposed by some to have formed the original preface to the Book of Joshua. 

Joshua. The title of this book is derived from the pious and valiant leader whose achievements it relates and who is commonly supposed to have been its author. The objections to this idea are founded chiefly on the clause, "unto this day," which occurs several times (Joshua 4:9; Joshua 6:25; Joshua 8:28). But this, at least in the case of Rahab, is no valid reason for rejecting the idea of his authorship; for assuming what is most probable, that this book was composed toward the close of Joshua's long career, or compiled from written documents left by him, Rahab might have been still alive. A more simple and satisfactory way of accounting for the frequent insertion of the clause, "unto this day," is the opinion that it was a comment introduced by Ezra, when revising the sacred canon; and this difficulty being removed, the direct proofs of the book having been produced by a witness of the transactions related in it, the strong and vivid descriptions of the passing scenes, and the use of the words "we" and "us," (Joshua 5:1-6), viewed in connection with the fact, that, after his farewell address to the people, Joshua "wrote these words in the book of the law of God" [Joshua 24:26]—all afford strong presumptive proof that the entire book was the work of that eminent individual. Its inspiration and canonical authority are fully established by the repeated testimonies of other Scripture writers (compare Joshua 6:26 with 1 Kings 16:34; compare Joshua 10:13 with Habakkuk 3:11; Joshua 3:14 with Acts 7:45; Joshua 6:17-23 with Hebrews 11:30; Joshua 2:1-24 with James 2:25; Psalms 44:2; Psalms 68:12-14; Psalms 78:54-55). As a narrative of God's faithfulness in giving the Israelites possession of the promised land, this history is most valuable, and bears the same character as a sequel to the Pentateuch, that the Acts of the Apostles do to the Gospels. 

Judges is the title given to the next book, from its containing the history of those non-regal rulers who governed the Hebrews from the time of Joshua to that of Eli, and whose functions in time of peace consisted chiefly in the administration of justice, although they occasionally led the people in their wars against their public enemies. The date and authorship of this book are not precisely known. It is certain, however, that it preceded the Second Book of Samuel (compare Jud with 2 Samuel 11:21), as well as the conquest of Jerusalem by David (compare Jude 1:21 with 2 Samuel 5:6). Its author was in all probability Samuel, the last of the judges (see Jud 19:1; 21:25), and the date of the first part of it is fixed in the reign of Saul, while the five chapters at the close might not have been written till after David's establishment as king in Israel (see Jud 18:31). It is a fragmentary history, being a collection of important facts and signal deliverances at different times and in various parts of the land, during the intermediate period of three hundred years between Joshua and the establishment of the monarchy. The inspired character of this book is confirmed by allusions to it in many passages of Scripture (compare Jud 4:2; 6:14 with 1 Samuel 12:9-12; Jud 9:53 with 2 Samuel 11:21; Jud 7:25 with Psalms 83:11; compare Jud 5:4, 5 with Psalms 7:5; Jud 13:5; 16:17 with Matthew 2:13-23; Acts 13:20; Hebrews 11:32). 

Ruth is properly a supplement to the preceding book, to which, in fact, it was appended in the ancient Jewish canon. Although it relates an episode belonging to the time of the Judges, its precise date is unknown. It appears certain, however, that it could not have been written prior to the time of Samuel (see Ruth 4:17-22), who is generally supposed to have been its author; and this opinion, in addition to other reasons on which it rests, is confirmed by Ruth 4:7, where it is evident that the history was not compiled till long after the transactions recorded. The inspiration and canonical authority of the book is attested by the fact of Ruth's name being inserted by Matthew in the Saviour's genealogy [Matthew 1:5]. 

The First and Second Books of Samuel. The two were, by the ancient Jews, conjoined so as to make one book, and in that form could be called the Book of Samuel with more propriety than now, the second being wholly occupied with the relation of transactions that did not take place till after the death of that eminent judge. Accordingly, in the Septuagint and the Vulgate, it is called the First and Second Books of Kings. The early portion of the First Book, down to the end of the twenty-fourth chapter, was probably written by Samuel; while the rest of it and the whole of the Second, are commonly ascribed to Nathan and Gad, founding the opinion on 1 Chronicles 29:29. Commentators, however, are divided about this, some supposing that the statements in 1 Samuel 2:26; 1 Samuel 3:1, indicate the hand of the judge himself, or a contemporary; while some think, from 1 Samuel 6:18; 1 Samuel 12:5; 1 Samuel 27:6, that its composition must be referred to a later age. It is probable, however, that these supposed marks of an after-period were interpolations of Ezra. This uncertainty, however, as to the authorship does not affect the inspired authority of the book, which is indisputable, being quoted in the New Testament (1 Samuel 13:14 in Acts 13:22, and 2 Samuel 7:14 in Hebrews 1:5), as well as in many of the Psalms. 

The First and Second Books of Kings, in the ancient copies of the Hebrew Bible, constitute one book. Various titles have been given them; in the Septuagint and the Vulgate they are called the Third and Fourth Books of Kings. The authorship of these books is unknown; but the prevailing opinion is that they were compiled by Ezra, or one of the later prophets, from the ancient documents that are so frequently referred to in the course of the history as of public and established authority. Their inspired character was acknowledged by the Jewish Church, which ranked them in the sacred canon; and, besides, it is attested by our Lord, who frequently quotes from them (compare 1 Kings 17:9; 2 Kings 5:14 with Lu 4:24-27; 1 Kings 10:1 with Matthew 12:42). 

The First and Second Books of Chronicles were also considered as one by the ancient Jews, who called them "words of days," that is, diaries or journals, being probably compiled from those registers that were kept by the king's historiographers of passing occurrences. In the Septuagint the title given them is Paraleipomenon, "of things omitted," that is, the books are supplementary because many things unnoticed in the former books are here recorded; and not only the omissions are supplied, but some narratives extended while others are added. The authorship is commonly ascribed to Ezra, whose leading object seems to have been to show the division of families, possessions, &c., before the captivity, with a view to the exact restoration of the same order after the return from Babylon. Although many things are restated and others are exact repetitions of what is contained in Kings, there is so much new and important information that, as Jerome has well said, the Chronicles furnish the means of comprehending parts of the New Testament, which must have been unintelligible without them. They are frequently referred to by Christ and the Apostles as forming part of "the Word of God" (see the genealogies in Matthew 1:1-16; Lu 3:23-38; compare 2 Chronicles 19:7 with 1 Peter 1:17; 2 Chronicles 24:19-21 with Matthew 23:32-35). 

Ezra was, along with Nehemiah, reckoned one book by the ancient Jews, who called them the First and Second Books of Ezra, and they are still designated by Roman Catholic writers the First and Second Books of Esdras. This book naturally divides itself into two parts or sections, the one contained in the first six chapters, and which relates the circumstances connected with the return of the first detachment of Babylonish exiles under Zerubbabel with the consequent rebuilding of the temple and the re-establishment of the divine service. The other part, embraced in the four concluding chapters, narrates the journey of a second caravan of returning captives under the conduct of Ezra himself, who was invested with powers to restore, in all its splendor, the entire system of the Jewish ritual. The general opinion of the Church in every succeeding age has been that Ezra was the author of this book. The chief objection is founded on Ezra 5:4, where the words, "Then said we unto them after this manner, What are the names of the men that make this building?" have occasioned a surmise that the first portion of the book was not written by Ezra, who did not go to Jerusalem for many years after. But a little attention will show the futility of this objection, as the words in question did not refer to the writer, but were used by Tatnai and his associates [Ezra 5:3]. The style and unity of object in the book clearly prove it to have been the production of but one author. The canonical authority of this book is well established; but another under the name of Ezra is rejected as apocryphal. 

Nehemiah appears to have been the author of this book, from his usually writing in his own name, and indeed, except in those parts which are unmistakably later editions or borrowed from public documents, he usually employs the first person. The major portion of the book is occupied with a history of Nehemiah's twelve years' administration in Jerusalem, after which he returned to his duties in Shushan. At a later period he returned with new powers and commenced new and vigorous measures of reform, which are detailed in the later chapters of the book. 

Esther derives its name from the Jewess, who, having become wife of the king of Persia, employed her royal influence to effect a memorable deliverance for the persecuted Church of God. Various opinions are embraced and supported as to the authorship of this book, some ascribing it to Ezra, to Nehemiah, or to Mordecai. The preponderance of authorities is in favor of the last. The historical character of the book is undoubted, since, besides many internal evidences, its authenticity is proved by the strong testimony of the feast of Purim, the celebration of which can be traced up to the events which are described in this book. Its claim, however, to canonical authority has been questioned on the ground that the name of God does not once occur in it. But the uniform tradition both of the Jewish and the Christian Churches supports this claim, which nothing in the book tends to shake; while it is a record of the superintending care of divine providence over his chosen people, with which it is of the utmost importance the Church should be furnished. The name of God is strangely enough omitted, but the presence of God is felt throughout the history; and the whole tone and tendency of the book is so decidedly subservient to the honor of God and the cause of true religion that it has been generally received by the Church in all ages into the sacred canon. 

01 Chapter 1 

Verse 1
Then Moab rebelled against Israel after the death of Ahab.

Then Moab rebelled. Subdued by David (2 Samuel 8:2), they had, in the partition of Israel and Judah, fallen to the share of the former kingdom. But they took advantage of the death of Ahab to shake off the yoke (see the notes at 2 Kings 3:5). The casualty that befell Ahaziah prevented his taking active measures for suppressing this revolt, which was accomplished as a providential judgment on the house of Ahab for all their crimes. 

Verse 2
And Ahaziah fell down through a lattice in his upper chamber that was in Samaria, and was sick: and he sent messengers, and said unto them, Go, inquire of Baalzebub the god of Ekron whether I shall recover of this disease.

Ahaziah fell down through a lattice in his upper chamber [ has

Verse 3
But the angel of the LORD said to Elijah the Tishbite, Arise, go up to meet the messengers of the king of Samaria, and say unto them, Is it not because there is not a God in Israel, that ye go to inquire of Baalzebub the god of Ekron?

The angel of the Lord - not an angel, but the angel who carried on all communications between the invisible God and His chosen people. This angel commissioned Elijah to meet the kings' messengers, to stop them peremptorily on the idolatrous errand, and convey by them to the king information of his approaching death. This consultation of an idol being a breach of the fundamental law of the kingdom (Exodus 20:3; Deuteronomy 5:7), was a daring and deliberate rejection of the national religion. The Lord, in making this announcement of his death, designed that he should see in that event a judgment for his idolatry. 

Verse 4
Now therefore thus saith the LORD, Thou shalt not come down from that bed on which thou art gone up, but shalt surely die. And Elijah departed.

Thou shalt not come down from that bed. On being taken up, he had probably been laid on the divan-a raised frame about three feet broad, extending along the sides of a room, covered with cushions and mattresses, serving, in short, as a sofa by day and a bed by night, and ascended by steps. (Genesis 49:4; Psalms 132:3 : cf. 2 Kings 20:2; also 1 Kings 20:4).

Elijah departed - to his ordinary abode, which was then at mount Carmel (2 Kings 2:25; 1 Kin. 17:42 ). 

Verse 5
And when the messengers turned back unto him, he said unto them, Why are ye now turned back? The messengers turned back. They did not know the stranger; but his authoritative tone, commanding attitude, and affecting message, determined them at once to return. 

Verse 6
And they said unto him, There came a man up to meet us, and said unto us, Go, turn again unto the king that sent you, and say unto him, Thus saith the LORD, Is it not because there is not a God in Israel, that thou sendest to inquire of Baalzebub the god of Ekron? therefore thou shalt not come down from that bed on which thou art gone up, but shalt surely die.

No JFB commentary on this verse. 

Verse 7
And he said unto them, What manner of man was he which came up to meet you, and told you these words?

What manner of man was he which came up? [ Meh (Hebrew #4100) Mishpat (Hebrew #4941) haa'iysh (Hebrew #376)] - What was the fashion, or appearance, or description, of the man? [Septuagint, tis hee krisis tou andros.] 

Verse 8
And they answered him, He was an hairy man, and girt with a girdle of leather about his loins. And he said, It is Elijah the Tishbite.

An hairy man , [ 'iysh (Hebrew #376) ba`al (Hebrew #1167) see`aar (Hebrew #8181), a man, lord of hair; Septuagint, aneer dasus, a hairy, shaggy man (cf. Josephus, 'Antiquities,' b. 5:, ch. 2:, sec. 5)]. This was the description, not of his person, as in the case of Esau, but of his dress, which consisted either of unworked sheepskins or goatskins (Hebrews 11:37), or of camel's hair-cloth-the coarser manufacture of this material-like the rough hair-cloth we use as coverings for goods. The dervishes and Bedouins are attired in this wild, uncouth manner; while their hair flows loose on the head, their shaggy cloak is thrown over their shoulders, and tied in front on the breast, naked, except at the waist, round which is a skin girdle-a broad, rough, leather belt. The Soofees are supposed by some to derive their name from Soof (hair-cloth), for the members of this sect wear a uniform of this description (Joseph Wolff, 'Missionary Labours,' p. 75). Others, among whom is Dean Stanley (Smith's 'Dictionary,' article 'Elijah'), consider that the prophet was described as "an hairy man" because the hair of his head and beard was long, hanging down his neck and shoulders.-Similar to this was the girdle of the prophets, as in keeping with their coarse garments, and their stern, uncompromising office. 

Verse 9
Then the king sent unto him a captain of fifty with his fifty. And he went up to him: and, behold, he sat on the top of an hill. And he spake unto him, Thou man of God, the king hath said, Come down.

Then the king sent unto him a captain of fifty - i:e., an officer with a body of 50 soldiers at his command. Any appearance of cruelty that there is in the fate of the two captains and their men will be removed on a full consideration of the circumstances. God being the king of Israel, Ahaziah was bound to govern the kingdom according to the divine law: to apprehend the Lord's prophet, for discharging a commanded duty, was the act of an impious and notorious rebel. The captains abetted the king in his rebellion; and they exceeded their military duty by contemptuous insults.

Man of God. In using this term they either spoke derisively, believing him to be no true prophet, or, if they regarded him as a true prophet, the summons to him to surrender himself bound to the king was a still more flagrant insult; the language of the second captain being worse than that of the first. 

Verse 10
And Elijah answered and said to the captain of fifty, If I be a man of God, then let fire come down from heaven, and consume thee and thy fifty. And there came down fire from heaven, and consumed him and his fifty.

If I be a man of God, then let fire come down , [ teered (Hebrew #3381) 'eesh (Hebrew #784), fire shall come down; and so the Septuagint, katabeesetai pur]. The "fire" was lighting (2 Kings 1:12). Not to avenge a personal insult of Elijah, but an insult upon God, in the person of His prophet; and the punishment was inflicted, not by the prophet, but by the direct hand of God. 

Verses 11-14
Again also he sent unto him another captain of fifty with his fifty. And he answered and said unto him, O man of God, thus hath the king said, Come down quickly.

No JFB commentary on these verses. 

Verse 15
And the angel of the LORD said unto Elijah, Go down with him: be not afraid of him. And he arose, and went down with him unto the king.

Arose, and went down with him. A marvelous instance of faith and obedience. Though he well knew how obnoxious his presence was to the king, yet on receiving God's command, he goes unhesitatingly, and repeats with his own lips the unwelcome tidings conveyed by the messengers. 

Verse 16
And he said unto him, Thus saith the LORD, Forasmuch as thou hast sent messengers to inquire of Baalzebub the god of Ekron, is it not because there is no God in Israel to inquire of his word? therefore thou shalt not come down off that bed on which thou art gone up, but shalt surely die.

No JFB commentary on this verse. 

Verse 17
So he died according to the word of the LORD which Elijah had spoken. And Jehoram reigned in his stead in the second year of Jehoram the son of Jehoshaphat king of Judah; because he had no son.

In the second year of Jehoram the son of Jehoshaphat. [The Septuagint has: en etei oktookaidekatoo, in the 18th year (cf. 2 Kings 3:1).] The text is apparently corrupt, arising probably from the error of a transcriber, who wrote Jehoram twice. This is a more likely way of accounting for the statement than the hypothesis that Jehoram was associated in the government with his father Jehoshaphat, of which there is no direct evidence (see 'Introduction to Kings'). "Jehoram" - the brother of Ahaziah (see the notes at 2 Kings 3:1). 

02 Chapter 2 
Verse 1
And it came to pass, when the LORD would take up Elijah into heaven by a whirlwind, that Elijah went with Elisha from Gilgal.

When the Lord would take up Elijah. A revelation of this event; had been made to the prophet; but, unknown to him, it had also been revealed to his disciples, and to Elisha in particular, who kept constantly beside him.

Gilgal. This Gilgal (Jiljil) was near Ebal and Gerizim: a school of the prophets was established there. At Beth-el there was also a school of the prophets, which Elijah had founded, notwithstanding that place was the headquarters of the calf-worship; and at Jericho there was another. In traveling to these places, which he had done through the impulse of the Spirit (2 Kings 2:2; 2 Kings 2:4-6), Elijah wished to pay a farewell visit to the several institutions, which lay on his way to the place of ascension; and at the same time, from a feeling of humility and modesty to be in solitude, where there would be no eye-witnesses of his glorification. All his efforts, however, to prevail on his attendant to remain behind were fruitless. Elisha knew that the time was at hand, and at every place the sons of the prophets spoke to him of the approaching removal of his master. Their last stage was at the Jordan, in going to which they were followed at a distance by fifty scholars of the prophets, from Jericho, who were desirous, in honour of the great occasion, to witness the miraculous translation of the prophet (cf. 1 Samuel 7:15) 'Jericho,' says Drew. ('Scripture Lands,' p. 99) 'is very seldom mentioned in the history before the captivity, and chiefly in connection with the "schools of the prophets," whose habits and personal discipline were favoured by the wildness of the bordering desert.' The revelation of this striking event to so many was a necessary part of the dispensation; because it was designed to be, under the law, like that of Enoch in the patriarchal age, a visible proof of another state, and a type of the resurrection of Christ. 

Verse 2
And Elijah said unto Elisha, Tarry here, I pray thee; for the LORD hath sent me to Bethel. And Elisha said unto him, As the LORD liveth, and as thy soul liveth, I will not leave thee. So they went down to Bethel.

No JFB commentary on this verse. 

Verse 3
And the sons of the prophets that were at Bethel came forth to Elisha, and said unto him, Knowest thou that the LORD will take away thy master from thy head to day? And he said, Yea, I know it; hold ye your peace. Take away thy master from thy head - an allusion to the custom of scholars sitting at the feet of their master, the latter being over their heads (Acts 22:3). 

Verses 4-6
And Elijah said unto him, Elisha, tarry here, I pray thee; for the LORD hath sent me to Jericho. And he said, As the LORD liveth, and as thy soul liveth, I will not leave thee. So they came to Jericho.

No JFB commentary on these verses. 

Verse 7
And fifty men of the sons of the prophets went, and stood to view afar off: and they two stood by Jordan.

They two stood by Jordan , [ `al (Hebrew #5921) ha-Yardeen (Hebrew #3383), upon the Jordan; so Septuagint, epi tou Iordanou. 

Verse 8
And Elijah took his mantle, and wrapped it together, and smote the waters, and they were divided hither and thither, so that they two went over on dry ground.

Elijah took his mantle , [ 'adartow (Hebrew #155)]. This word generally denotes a large and sumptuous cloak (Joshua 7:21; Jonah 3:6); but here, the hairy mantle of the prophet (cf. 2 Kings 2:13-14; 1 Kings 19:13; 1 Kings 19:19; Zechariah 13:4; also Genesis 25:25); Septuagint, teen meelooteen, the sheep's skin (Hebrews 11:37).

And wrapped it together , [ wayiglom (Hebrew #1563)] - rolled it like a staff.

And smote the waters. Like the rod of Moses, it had the divinely operating power of the Spirit (Exodus 7:19; Exodus 8:5; Exodus 8:16; Exodus 9:23; Exodus 10:13; Exodus 14:16 : cf. 2 Kings 2:20). 

Verse 9
And it came to pass, when they were gone over, that Elijah said unto Elisha, Ask what I shall do for thee, before I be taken away from thee. And Elisha said, I pray thee, let a double portion of thy spirit be upon me.

Elijah ... Ask what I shall do for thee - trusting either that it would be in his power to bequeath it, or that God, at his entreaty, would grant it.

Let a double portion of thy spirit be upon me [ piy (Hebrew #6310) sh

Verse 10
And he said, Thou hast asked a hard thing: nevertheless, if thou see me when I am taken from thee, it shall be so unto thee; but if not, it shall not be so.

Thou hast asked a hard thing - an extraordinary blessing, which I cannot, and God only can, give. Nevertheless Elijah, doubtless by the secret directions of the Spirit, proposed a sign, the observation of which would keep Elisha in the attitude of an anxious waiter, as well as suppliant, for the favour. 

Verse 11
And it came to pass, as they still went on, and talked, that, behold, there appeared a chariot of fire, and horses of fire, and parted them both asunder; and Elijah went up by a whirlwind into heaven.

As they still went on, and talked. Surely that conference was needful, and upon matters of high importance to the Church and the nation, in connection with the promises of their covenant God, otherwise we might have expected it would have given way to private meditation, and Elijah had been taken up rather from his knees than from his feet. But as Dr. Hall remarks ('Contemplations,' 2:, pp. 25-29), 'There can be no better posture or state for the messenger of our dissolution to find us in, than in a diligent prosecution of our calling. The busy attendance on our holy vocation is no less pleasing to God than an immediate devotion.' 'Happy is the servant whom the Master, when he comes, shall find so doing.' Behold, there appeared a chariot of fire, and horses of fire - some bright effulgence, which, in the eyes of the spectators, resembled those objects. Angels are called "chariots," and represented as such in mysterious fire (Psalms 68:18; Ezekiel 1:4-13; Ezekiel 10:6). Angels are meant by chariots and "horses of fire," because, like chariots of war, they are the strength and protection of the Lord's people, and because of their swiftness in doing the work. Dean Stanley uses very ambiguous language respecting this miraculous event. He does not say that Elijah was lost in a tempest, but he does not accept the miraculous view given in the record, and seems to believe the prophet was carried off, like Romulus, in a thunderstorm, narrated in the Oriental style of description. Josephus, whom the Dean apparently follows ('Antiquities,' b. 9:, ch. 2:, sec. 2) says that 'Elijah disappeared from among men, and no one knows of his death to this very day. Indeed, as to Elijah and as to Enoch, it is written in the sacred books that they disappeared, but so that nobody knew that they died.'

That Enoch was actually translated, is placed beyond controversy by the testimony of the apostle. And the same conclusion is inferentially drawn in the analogous case of Elijah. Dr. Hall's observations on this translation of Elijah are too appropriate and beautiful to be disregarded,-`Long and happily had Elijah fought the wars of his God; and now, after his noble and glorious victories, God will send him a chariot of triumph. How full of heavenly joy was the soul of Elijah while he foreknew and looked for this instant happiness! Jordan must be crossed by Elijah in his way to heaven. There must be a parallel between the two great prophets that shall meet Christ at Tabor-Moses and Elias. Both received visions on Horeb; to both God appeared there-in fire and in other forms of terror; both were sent to kings-one to Pharaoh, the other to Ahab; both revenged idolatries with the sword-the one upon the worshippers of the golden calf, the other upon the 400 Baalites; both divided the waters-the one of the Red Sea, the other of Jordan; both must be fetched away beyond Jordan-the body of Elijah is translated, the body of Moses is hid. What Moses doth by his rod, Elijah does by his mantle; he only bids the waters stand aside, and they give way to his last walk, that he might with dry feet mount up into the celestial chariot.'

Went up by a whirlwind - a tempest or storm; wind accompanied with vivid flashes of fire, figuratively used for the divine judgments (Isaiah 24:6). 

Verse 12
And Elisha saw it, and he cried, My father, my father, the chariot of Israel, and the horsemen thereof. And he saw him no more: and he took hold of his own clothes, and rent them in two pieces.

Elisha saw it, and he cried, My father - i:e., spiritual father, as the pupils of the prophets are called their sons.

The chariot of Israel, and the horsemen thereof - i:e., that is, as earthly kingdoms are dependent for their defense and glory upon warlike preparations, there a single prophet had done more for the preservation and prosperity of Israel than all her chariots and horsemen.

Took hold of his own clothes, and rent them - in token of his grief for his loss. 

Verse 13
He took up also the mantle of Elijah that fell from him, and went back, and stood by the bank of Jordan;

He took up also the mantle of Elijah. The transference of this prophetic cloak was, to himself, a pledge of his being appointed successor, and it was an outward token to others of the spirit of Elijah resting upon him. 

Verse 14
And he took the mantle of Elijah that fell from him, and smote the waters, and said, Where is the LORD God of Elijah? and when he also had smitten the waters, they parted hither and thither: and Elisha went over.

Smote the waters. The waving of the mantle on the river, and the miraculous division of the waters consequent upon it, was an evidence that the Lord God of Elijah was with him; and as this miracle was witnessed by the scholars of the prophets from Jericho, they forthwith recognized the pre-eminence of Elisha, as now the prophet of Israel. The mantle of an old sooffee bequeathed to a young one, is equivalent to making him heir or successor. 'The mantle of a dervish is considered as sacred, and valued as a precious legacy, if it had belonged to a dervish of note. Such, ideas have been always prevalent in the East,' (see instances in Joseph Wolff's 'Missionary Labours,' p. 493, etc.) 

Verse 15
And when the sons of the prophets which were to view at Jericho saw him, they said, The spirit of Elijah doth rest on Elisha. And they came to meet him, and bowed themselves to the ground before him.

When the sons of the prophets which were to view , [ mineged (Hebrew #5048)] - from over against; i:e., from the opposite side of Jericho. 

Verse 16
And they said unto him, Behold now, there be with thy servants fifty strong men; let them go, we pray thee, and seek thy master: lest peradventure the Spirit of the LORD hath taken him up, and cast him upon some mountain, or into some valley. And he said, Ye shall not send. Fifty strong men; let them go ... and seek thy master. Though the young prophets from Jericho had seen Elijah's miraculous passage of the Jordan, they had not witnessed the ascension. They imagined that he might have been cast by the whirlwind on some mountain or valley; or, if he had actually been admitted into heaven, they expected that his body would still be remaining somewhere on earth. In compliance with their importunity, he gave them permission, but told them what the result would be.

Lest peradventure the Spirit of the Lord hath taken him up, and cast him upon some mountain. "The Spirit of the Lord," in their view, meant the whirlwind or thunderstorm. 

Verse 17-18
And when they urged him till he was ashamed, he said, Send. They sent therefore fifty men; and they sought three days, but found him not.

No JFB commentary on these verses. 

Verse 19
And the men of the city said unto Elisha, Behold, I pray thee, the situation of this city is pleasant, as my lord seeth: but the water is naught, and the ground barren.

The situation of this city is pleasant ... but the water is naught, and the ground barren. There is near some tumuli, marking the ancient site of Jericho, a foundation, 'Ain es Sultan, 'the Foundation of Elisha.' Its waters are diffused over the plain. 

Verse 20
And he said, Bring me a new cruse, and put salt therein. And they brought it to him.

Bring me a new cruse, and put salt therein. The noxious qualities of the water could not be corrected by the infusion of salt; because, supposing the salt was possessed of such a property, a whole spring could not be purified by a dishful for a day, much less in all future time. The pouring in of the salt was a symbolic act with which Elisha accompanied the word of the Lord, by which the spring was healed. 

Verse 21
And he went forth unto the spring of the waters, and cast the salt in there, and said, Thus saith the LORD, I have healed these waters; there shall not be from thence any more death or barren land.

Thus saith the Lord, I have healed these waters. There can be no reason to doubt that this is the spring which flowed into the city; because Elisha "went forth unto the spring of the waters," and healed it, and caused even the land to become fruitful, which before was barren; and the rich verdure which follows its outgoings, the delicate, fringe-like beauty of the branches and graceful tendrils, so soft and slender and varied, as they crowd together, running their roots and fibres into the stream, adding to the music of its waters and the beauty of the scenery, all attest the lasting power of these, words of Elisha (cf. Psalms 107:35-36). (Osborne's 'Palestine, Past and Present,' p. 427; Porter's 'Handbook,' p. 192; Robinson's 'Biblical Researches,'

ii., p. 283; 'Tent and Khan,' p. 372). 

There shall not be from thence any more death or barren land , [ haa'aarets (Hebrew #776) m

Verse 22
So the waters were healed unto this day, according to the saying of Elisha which he spake. No JFB commentary on this verse. 

Verse 23
And he went up from thence unto Bethel: and as he was going up by the way, there came forth little children out of the city, and mocked him, and said unto him, Go up, thou bald head; go up, thou bald head.

There came forth little children , [ n

Verse 24
And he turned back, and looked on them, and cursed them in the name of the LORD. And there came forth two she bears out of the wood, and tare forty and two children of them.

He ... cursed them in the name of the Lord. Not in a fit of irritation, or from an impulse of vindictive resentment, but as the minister of God, solemnly in His name pre-intimated the awful fate which, as a providential judgment, was about to overtake these idolaters.

There came forth two she-bears. They belonged to the Ursus Syriacus, the Palestine representative of the Ursus Arctos of north Europe. It was found by Hemprich and Ehrenberg on one of the summits of Lebanon; and according to Dr. Thomson ('Land and Book'), it is still found on the high mountains of that part of the country. The appalling judgment that befell them was God's interference to uphold His newly invested prophet. 

03 Chapter 3 
Verse 1
Now Jehoram the son of Ahab began to reign over Israel in Samaria the eighteenth year of Jehoshaphat king of Judah, and reigned twelve years.

Jehoram ... in ... the eighteenth year of Jehoshaphat - (cf. 1 Kings 22:51.) To reconcile the statements in the two passages, we must suppose that Ahaziah, having reigned during the 17th year and greater part of the 18th year of Jehoshaphat, was succeeded by his brother Joram or Jehoram, in the end of that 18th year, or else that Ahaziah, having reigned two years in conjunction with his father (see the notes at 2 Kings 1:17), died at the end of that period, when Jehoram ascended the throne. His policy was as hostile as that of his predecessors, to the true religion; but he made some changes. Whatever was his motive for this alteration-whether dread of the many alarming judgments the patronage of idolatry had brought upon his father, or whether it was made as a small concession to the feelings of Jehoshaphat, his ally-he abolished idolatry in its gross form, and restored the symbolic worship of God, which the kings of Israel, from the time of Jeroboam, had set up as a partition wall between their subjects and those of Judah. 

Verse 2-3
And he wrought evil in the sight of the LORD but not like his father, and like his mother: for he put away the image of Baal that his father had made.

No JFB commentary on these verses. 

Verse 4
And Mesha king of Moab was a sheepmaster, and rendered unto the king of Israel an hundred thousand lambs, and an hundred thousand rams, with the wool.

Mesha king of Moab was a sheep-master , [ noqeed (Hebrew #5349), a herdsman, a sheep-breeder (Amos 1:1). The Septuagint retains the original, Moosa basileus Mooab een Nookeed]. His dominions embracing an extensive pasture country, he paid, as annual tribute, the wool of 100,000 lambs and 100,000 rams. It is still common in the East to pay custom and taxes in the fruits or natural produce of the land. It is probable, however, that so immense flocks were not paid as a regular yearly tribute, but only on some special occasion, as the accession of a new king to the throne of Israel. 

Verse 5
But it came to pass, when Ahab was dead, that the king of Moab rebelled against the king of Israel.

King of Moab rebelled. This is a repetition of 2 Kings 1:1, in order to introduce an account of the confederate expedition for crushing this revolt, which had been allowed to continue unchecked during the short reign of Ahaziah. 

Verse 6
And king Jehoram went out of Samaria the same time, and numbered all Israel.

King Jehoram ... numbered all Israel - made a levy from his own subjects, and at the same time sought an alliance with Jehoshaphat, which, as on the former occasion with Ahab, was readily promised (1 Kings 22:4). 

Verse 7
And he went and sent to Jehoshaphat the king of Judah, saying, The king of Moab hath rebelled against me: wilt thou go with me against Moab to battle? And he said, I will go up: I am as thou art, my people as thy people, and my horses as thy horses.

No JFB commentary on this verse. 

Verse 8
And he said, Which way shall we go up? And he answered, The way through the wilderness of Edom.

Which way shall we go? ... through the wilderness of Edom. This was a long and circuitous route, by the southern bend of the Dead Sea. Jehoshaphat, however, preferred it, partly because the part of the Moabite territory at which they would arrive was the most defenseless, and partly because he would thereby enlist in the expedition the forces of the king of Edom. But in penetrating the deep, rocky valley of Ahsy, which forms the boundary between Edom and Moab, the confederate armies were reduced, both man and beast, to the greatest extremity for want of water. They were disappointed by finding the wady of this valley, the brook Zered (Deuteronomy 2:13-18) (Robinson), dry. Jehoram was in despair. But the pious mind of Jehoshaphat inquired for a prophet of the Lord; and, on being informed that Elisha was at hand, 'the three kings went down to him;'

i.e., to his tent, which was either in the camp or close by it. He had been directed there by the Spirit of God for this special purpose. They went to him, not only as a mark of respect, but to supplicate for his assistance, and knowing his stern temper. 

Verse 9-10
So the king of Israel went, and the king of Judah, and the king of Edom: and they fetched a compass of seven days' journey: and there was no water for the host, and for the cattle that followed them.

No JFB commentary on these verses. 

Verse 11
But Jehoshaphat said, Is there not here a prophet of the LORD, that we may inquire of the LORD by him? And one of the king of Israel's servants answered and said, Here is Elisha the son of Shaphat, which poured water on the hands of Elijah.

Which poured water on the hands of Elijah - i:e., was his servant-this being one of the common offices of a servant; for the custom is not to plunge one's hands into a basin, but to hold them out, so that a servant may pour water on the hands of his master. One who is the servant of a holy Prayer of Manasseh 1:1 :e., a priest or dervish, is, on this account, highly esteemed (Joseph Wolff's 'Missionary Labours,' p. 493). 

Verse 12
And Jehoshaphat said, The word of the LORD is with him. So the king of Israel and Jehoshaphat and the king of Edom went down to him.

Jehoshaphat said, The word of the Lord is with him. The phrase is used here as synonymous with 'a true and eminent prophet,' who will reveal God's will to us. 

Verse 13
And Elisha said unto the king of Israel, What have I to do with thee? get thee to the prophets of thy father, and to the prophets of thy mother. And the king of Israel said unto him, Nay: for the LORD hath called these three kings together, to deliver them into the hand of Moab.

What have I to do with thee ... Wishing to produce a deep spirit of humility and contrition, Elisha gave a stern repulse to the king of Israel, accompanied by a sarcastic sneer, in bidding him go and consult Baal and his soothsayers. He acknowledged Jehoshaphat king of Judah alone, because it was the theocratic kingdom, and he was descended from the royal dynasty, of David (see similar instances-Hosea, a prophet of Israel, dates his prophetic writings "in the days of Uzziah, etc., kings of Judah"). "What have I to do with thee?" - (see as to this elliptic phrase the note at 1 Kings 17:18.) Its import in this passage is, What have we in common, I a prophet of the true God, and thou the descendant of idolatrous Ahab, that thou shouldest ask counsel of me? But the distressed condition, especially the imploring language, of the royal suppliants, who acknowledged the hand of the Lord in this distress, drew from the prophet the solemn assurance, that solely out of respect to Jehoshaphat, the Lord's true servant, did he take any interest in Jehoram. 

Verse 14
And Elisha said, As the LORD of hosts liveth, before whom I stand, surely, were it not that I regard the presence of Jehoshaphat the king of Judah, I would not look toward thee, nor see thee.

No JFB commentary on this verse. 

Verse 15
But now bring me a minstrel. And it came to pass, when the minstrel played, that the hand of the LORD came upon him.

Bring me a minstrel. The effect of music in soothing the mind is much regarded in the East; and it appears that the ancient prophets, before entering on their work, commonly resorted to it as a preparative, by praise and prayer, and sometimes by ascetic exercises, to their receiving the prophetic afflatus (see as to the condition of the prophets when about to deliver their prophecies, Hengstenberg, 'Christology,' 1:, p. 294; Henderson, 'On Inspiration,' p. 19). The mind of Elisha was in all probability agitated and vexed by the scene that was enacted around him; and he desired something to soothe and tranquillize his passions. "A minstrel" [ m

Verse 16
And he said, Thus saith the LORD, Make this valley full of ditches.

Make this valley full of ditches , [ `Aasoh (Hebrew #6213) hanachal (Hebrew #5158) hazeh (Hebrew #2088) geebiym (Hebrew #1356) geebiym (Hebrew #1356)] - Make in this wady ditches, (i:e., many tanks or cisterns), capable of holding water. These trenches were dug at nightfall, before which time there was no appearances of water. 

Verse 17
For thus saith the LORD, Ye shall not see wind, neither shall ye see rain; yet that valley shall be filled with water, that ye may drink, both ye, and your cattle, and your beasts.

Ye shall not see wind. It is common in the East to speak of seeing wind, from thee clouds of straw, dust, or send, that are often whirled into the air after a long drought. 

Verse 18
And this is but a light thing in the sight of the LORD: he will deliver the Moabites also into your hand.

No JFB commentary on this verse. 

Verse 19
And ye shall smite every fenced city, and every choice city, and shall fell every good tree, and stop all wells of water, and mar every good piece of land with stones.

Ye shall smite every fenced city ... and shall fell every good tree , [ Towb (Hebrew #2896), good, i:e., prolific, tree]. The destruction of fruit trees was expressly prohibited by the Mosaic law (see the notes at Deuteronomy 20:19-20). But a special permission was granted by God to the Israelites to do it on this occasion, as a punishment to Moabites (cf. Jeremiah 18:11-12), who were to be destroyed by extraordinary judgments of heaven, for their great wickedness.

And mar every good piece of land with stones - by strewing the fields with heaps of small stones, so as to render them waste and incapable of tillage (cf. Job 5:23). 

Verse 20
And it came to pass in the morning, when the meat offering was offered, that, behold, there came water by the way of Edom, and the country was filled with water.

When the meat offering was offered - i:e., at the time of the morning sacrifice, accompanied, doubtless, with solemn prayers; and these led, it may be, by Elisha on this occasion, as on a similar one by Elijah (1 Kings 18:36).

Behold, there came water by the way of Edom. Far from the Israelite camp, in the eastern mountains of Edom, a great fall of rain, a kind of cloud-burst, took place, by which the wady was at once filled, without their either seeing the wind or the rains. The divine interpretation was shown by introducing the laws of nature to the determined end, and in the pre-determined way (Keil). It brought not only aid to the Israelite army in their distress, by a plentiful of water, but destruction on the Moabites, who, perceiving the water, under the refulgent rays of the morning sun, red like blood, concluded the confederate kings had quarrelled, and deluged the field with their mutual slaughter; so that, rushing to their camp in full expectation of great spoil, they were met by the Israelites, who, prepared for battle, fought, and pursued them. Their country was laid waste in the way which has always been considered the greatest desolation in the East (2 Kings 3:24). 

Verse 21
And when all the Moabites heard that the kings were come up to fight against them, they gathered all that were able to put on armour, and upward, and stood in the border.

They gathered all that were able to put on armour [ mikol (Hebrew #3605) chogeer (Hebrew #2296) ch

Verses 22-24
And they rose up early in the morning, and the sun shone upon the water, and the Moabites saw the water on the other side as red as blood:

No JFB commentary on these verses. 

Verse 25
And they beat down the cities, and on every good piece of land cast every man his stone, and filled it; and they stopped all the wells of water, and felled all the good trees: only in Kirharaseth left they the stones thereof; howbeit the slingers went about it, and smote it.

In Kir-haraseth , [ ba-Qiyr-Charaaset (Hebrew #7025), in the fortress of Haraseth, or Kirheres-fortress of brick (Isaiah 16:7; Isaiah 16:11; Jeremiah 48:31; or Kir Moab, Isaiah 15:1)] - (now Kerak), castle of Moab, then probably the only fortress in the land (Porter's 'Handbook,' p. 59; Robinson, 'Biblical Researches,' 2:, p. 296). Since the Hebrews, in reducing this place, 'left the stones thereof,' the name, from being kareseth, a potsherd or earthen vessel, was changed into hares, brick, from the baked bricks of which its wall was built (cf. Josephus, 'Antiquities,' b. 9:, ch. 3:, sec. 2). 

Verse 26
And when the king of Moab saw that the battle was too sore for him, he took with him seven hundred men that drew swords, to break through even unto the king of Edom: but they could not.

When the king of Moab saw that the battle was too sore for him , [ chaazaq (Hebrew #2388), strong, violent, obstinate]. For a time he sustained a siege, but perceiving the imminent peril in which his city was placed, and the alarming advances the besiegers were making, he determined to attempt a sally. Putting himself at the head of his 700 men [ sholeep (Hebrew #8025) chereb (Hebrew #2719), drawing sword - i:e., armed warriors], he endeavoured to break through the enemy's camp at a point where; as Josephus says, 'the watch seemed to be negligently kept.'

To break through even unto the king of Edom. His object was not to effect his escape through the Edomite lines into the desert, though Josephus represents that as his motive ('Antiquities,' b. 9:, ch. 3:, sec. 2), but to be avenged on the king of Edom alone. Against that foe his irrepressible rage was directed, because, having been a former ally, he had forsaken him, and joined confederacy with the kings of Israel and Judah against him. Hatred and revenge, when they are roused, commonly discharge their intensest violence against former friends or allies. Mesha, however, in his effort to penetrate to the king of Edom, met with a disastrous repulse; and now, findings himself reduced to the last extremities, he resolved on an act which, among the ancient Rephaites and Phoenicians, betokened the depth of desperation. 

Verse 27
Then he took his eldest son that should have reigned in his stead, and offered him for a burnt offering upon the wall. And there was great indignation against Israel: and they departed from him, and returned to their own land.

Then he took his eldest son, that should have reigned in his stead, and offered him for a burnt offering , [ Waya`

04 Chapter 4 
Verse 1
Now there cried a certain woman of the wives of the sons of the prophets unto Elisha, saying, Thy servant my husband is dead; and thou knowest that thy servant did fear the LORD: and the creditor is come to take unto him my two sons to be bondmen.

There cried a certain woman of the wives of the sons of the prophets. They were allowed to marry as well as the priests and Levites. Her husband, not enjoying the lucrative profits of business, had nothing but a professional income, which in that irreligous age would be precarious and very scanty, so that he was not in a condition to provide for his family, or to leave them in comfortable circumstances at his death. In fact, he had died insolvent.

The creditor is come to take ... my two sons to be bondmen. A Hebrew was permitted by the law (Leviticus 25:39; Deuteronomy 15:12) to sell himself, with his children, and another Hebrew to buy them, until the year of jubilee should set them free; but the purchaser was restricted from subjecting them to the rigorous service of a slave

(Leviticus 25:39-40). A thief might be sold, in order that by his service he might repay his theft (Exodus 22:2-3). But the law did not confer upon a creditor the power of selling an insolvent debtor. The practice had crept in through time; and to such an extent had it grown, that the sons and daughters of the debtor (Neb. 5:5), his wife, as well as his children (Matthew 18:25), nay, even the sons of a deceased debtor, were liable to be sold. The practice existed in the countries bordering on ancient Israel; and acts of cruelty similar to that which is related in this passage are frequently done in the East at the present day; for at Damascus, Bagdad, and Bokhara, the sons are taken as bondmen by the creditors of their father (see Joseph Wolf, 'Missionary Labours,' p. 493). 

Verse 2
And Elisha said unto her, What shall I do for thee? tell me, what hast thou in the house? And she said, Thine handmaid hath not any thing in the house, save a pot of oil. A pot - or cruet of oil. This comprising her whole stock of domestic utensils, he directs her to borrow empty vessels not a few; then, secluding herself with her children, she was to pour oil from her cruse into the borrowed vessels, and selling the oil, discharge the debt, and then maintain herself and family with the remainder. 

Verses 3-5
Then he said, Go, borrow thee vessels abroad of all thy neighbours, even empty vessels; borrow not a few.

No JFB commentary on these verses. 

Verse 6
And it came to pass, when the vessels were full, that she said unto her son, Bring me yet a vessel. And he said unto her, There is not a vessel more. And the oil stayed.

The oil stayed - i:e., ceased to multiply; the benevolent object for which the miracle had been performed having been accomplished. 

Verse 7
Then she came and told the man of God. And he said, Go, sell the oil, and pay thy debt, and live thou and thy children of the rest.

No JFB commentary on this verse. 

Verse 8
And it fell on a day, that Elisha passed to Shunem, where was a great woman; and she constrained him to eat bread. And so it was, that as oft as he passed by, he turned in thither to eat bread.

Elisha passed to Shunem - now Sulam, in the plain of Esdraelon at the southwestern base of Little Hemon. The prophet in his journey was often entertained here by one of its pious and opulent inhabitants. 

Verse 9
And she said unto her husband, Behold now, I perceive that this is an holy man of God, which passeth by us continually.

No JFB commentary on this verse. 

Verse 10
Let us make a little chamber, I pray thee, on the wall; and let us set for him there a bed, and a table, and a stool, and a candlestick: and it shall be, when he cometh to us, that he shall turn in thither.

Let us make a little chamber - not build, but prepare it. She meant a room in the oleah, the porch, or gateway (Judges 2:20-23; 2 Samuel 18:33; 1 Kings 17:19 ), attached to the front of the house, leading into the court and inner apartments. The front of the house, excepting the door, is a dead wall, and hence, this room is called a chamber in the wall. It was usually appropriated to the use of strangers, or lodgers for a night, and from its seclusion, convenient for study and retirement. 

Verse 11-12
And it fell on a day, that he came thither, and he turned into the chamber, and lay there.

No JFB commentary on these verses. 

Verse 13
And he said unto him, Say now unto her, Behold, thou hast been careful for us with all this care; what is to be done for thee? wouldest thou be spoken for to the king, or to the captain of the host? And she answered, I dwell among mine own people.

What is to be done for thee? Wishing to testify his gratitude for the hospitable attentions of this family, he announced to her the birth of a son 'about this time next year.' The interest and importance of such an intelligence can only be estimated by considering that Oriental women, and Jewish in particular, connect ideas of disgrace with barrenness, and cherish a more ardent desire for children than women in any other part of the world (Genesis 18:10-15). 

Verses 14-18
And he said, What then is to be done for her? And Gehazi answered, Verily she hath no child, and her husband is old.

No JFB commentary on these verses. 

Verse 19
And he said unto his father, My head, my head. And he said to a lad, Carry him to his mother.

My head, my head! The cries of the boy, the part affected, and the season of the year, make it probable that he had been overtaken by a stroke of the sun. Pain, stupor, and inflammatory fever, are the symptoms of the disease, which is often fatal. 

Verse 20
And when he had taken him, and brought him to his mother, he sat on her knees till noon, and then died. He sat on her knees until noon , [ wayeesheb (Hebrew #3427), sat; but the Septuagint seems to have read wayasheen; for it renders kai ekoimeethee epi ton gonatoon, and he slept on her knees]. 

Verse 21
And she went up, and laid him on the bed of the man of God, and shut the door upon him, and went out.

No JFB commentary on this verse. 

Verse 22
And she called unto her husband, and said, Send me, I pray thee, one of the young men, and one of the asses, that I may run to the man of God, and come again.

She called unto her husband. Her heroic concealment of the death from her husband is not the least interest feature of the story. 

Verse 23
And he said, Wherefore wilt thou go to him to day? it is neither new moon, nor sabbath. And she said, It shall be well.

Wherefore will thou go to him today? it is neither new moon nor sabbath. It appears from the text that it was usual at this time to visit the prophets, and probably to make them present of victuals. 

Verse 24
Then she saddled an ass, and said to her servant, Drive, and go forward; slack not thy riding for me, except I bid thee. Said to her servant, Drive, and go forward. It is usual for women to ride on asses, accompanied by a servant, who walks behind, and the drives beast with his stick, goading the animal at the speed required by his mistress. The Shunammite had to ride a journey of the five or six hours to the top of Carmel. 

Verse 25
So she went and came unto the man of God to mount Carmel. And it came to pass, when the man of God saw her afar off, that he said to Gehazi his servant, Behold, yonder is that Shunammite:

No JFB commentary on this verse. 

Verse 26
Run now, I pray thee, to meet her, and say unto her, Is it well with thee? is it well with thy husband? is it well with the child? And she answered, It is well.

And she answered, It is well. Her answer was purposely brief and vague to Gehazi, for she reserved a full disclosure of her loss for the ear of the prophet himself. She had met Gehazi at the foot of the hill, and she stopped not in her ascent until she had disburdened her heavy-laden spirit at Elisha's feet. The violent paroxysm of grief into which she fell on approaching him, appeared to Gehazi an act of disrespect to his master. He was preparing to remove her when the prophet's observant eye perceived that she was overwhelmed with some unknown cause of distress. How great is a mother's love! how wondrous are the works of Providence! The Shunammite had not sought a son from the prophet-her child was in every respect the free gift of God. Was she then allowed to rejoice in the possession for a little, only to be pierced with sorrow by seeing the corpse of the cherished boy? Perish, doubt and unbelief! This event happened that "the works of God should be made manifest" in His prophet, "and for the glory of God." 

Verse 27-28
And when she came to the man of God to the hill, she caught him by the feet: but Gehazi came near to thrust her away. And the man of God said, Let her alone; for her soul is vexed within her: and the LORD hath hid it from me, and hath not told me. No JFB commentary on these verses. 

Verse 29
Then he said to Gehazi, Gird up thy loins, and take my staff in thine hand, and go thy way: if thou meet any man, salute him not; and if any salute thee, answer him not again: and lay my staff upon the face of the child.

Take my staff ... and lay ... upon the face of the child. The staff was probably an official rod of a certain form and size. Necromancers used to send their staff, with orders to the messengers to let it come in contact with nothing by the way that might dissipate or destroy the virtue imparted to it. Some have thought that Elisha himself entertained similar ideas, and was under an impression that the actual application of his staff would serve as well as the touch of his hand. But this is an imputation dishonourable to the character of the prophet. He wished to teach the Shunammite, who obviously placed too great dependence upon him, a memorable lesson to look to God. By sending his servant forward to lay his staff on the child, he raised her expectations, but at the same time taught her that his own help was unavailing - "there was neither voice nor hearing." The command, to "salute no man by the way," showed the urgency of the mission, not simply as requiring the avoidance of the tedious and unnecessary greetings so common in the East (Luke 10:1); but the exercise of faith and prayer. It could not be that Elisha himself expected his staff to raise to life the widow's child, for he must have known well that if he set about anything in his own strength, or expected anything from the means, without looking directly to God in and through the means, he would be rebuked, and left without success. But the act of Gehazi was allowed to fail, in order to free the Shunammite, and the people of Israel at large, of the superstitious notion of supposing a miraculous virtue resided in any person, or in any rod, and that it was only through earnest prayer and faith in the power of God, and for His glory, that this and every miracle was to be performed. 

Verses 30-33
And the mother of the child said, As the LORD liveth, and as thy soul liveth, I will not leave thee. And he arose, and followed her.

No JFB commentary on these verses. 

Verse 34
And he went up, and lay upon the child, and put his mouth upon his mouth, and his eyes upon his eyes, and his hands upon his hands: and he stretched himself upon the child; and the flesh of the child waxed warm.

Lay upon the child ... - (see the notes at 1 Kings 17:21; Acts 20:10). Although this contact with a dead body would communicate ceremonial uncleanness, yet, in performing the great moral duties of piety and benevolence, positive laws were sometimes dispensed with, particularly by the prophets. 

Verse 35
Then he returned, and walked in the house to and fro; and went up, and stretched himself upon him: and the child sneezed seven times, and the child opened his eyes.

The child sneezed seven times, and ... opened his eyes. These were the first acts of restored respiration, and they are described as successive steps. Miracles were for the most part performed instantaneously, but sometimes also they were advanced progressively toward completion, and until the Gospel dispensation, when the Spirit was poured out fully, they were performed as it were by effort, and as in this case, after partial failure (1 Kings 18:44-45; Mark 8:24-25). Some of the old Jewish writers held that this son became afterward the prophet Habakkuk, and consequently the earliest of the prophets whose collected writings are contained in Scripture; but this is a mere fancy. 

Verse 36-37
And he called Gehazi, and said, Call this Shunammite. So he called her. And when she was come in unto him, he said, Take up thy son.

No JFB commentary on these verses. 

Verse 38
And Elisha came again to Gilgal: and there was a dearth in the land; and the sons of the prophets were sitting before him: and he said unto his servant, Set on the great pot, and seethe pottage for the sons of the prophets. 

There was a dearth in the land ... (see the notes at 2 Kings 8:1.) the sons of the prophets were sitting before him. When receiving instruction, the scholars sat under their masters. This refers their being domiciled the same roof (cf. 2 Kings 6:1).

Set on the great pot. Since it is most likely that the Jewish would resemble the Egyptian "great pot," it is seen by the monumental paintings to have been a large goblet, with two long legs, which stood over the fire on the floor. The seethed pottage consisted of meat cut into small pieces, mixed with rice or meal, and vegetables. 

Verse 39
And one went out into the field to gather herbs, and found a wild vine, and gathered thereof wild gourds his lap full, and came and shred them into the pot of pottage: for they knew them not.

Went out into the field to gather herbs. Wild herbs are very extensively used by people in the East, even by those who possess kitchen-gardens. The fields are daily searched for mallows, asparagus, and other wild plants.

Wild vine , [ gepen (Hebrew #1612) saadeh (Hebrew #7704)] - 'vine of the field;' supposed to be the colo-cynth, a cucumber which, in its leaves, tendrils, and fruit, bears a strong resemblance to the wild vine. The 'gourds,' or fruit, are of the colour and size of an orange, bitter to the taste, causing colic, and exciting the nerves; largely eaten, they would occasion such a derangement of the stomach and bowels as to be followed by death. The meal which Elisha poured into the pot was a symbolic sign that the noxious quality of the herbs was removed.

Lap-full. The hyke, or large cloak or plaid, is thrown loosely over the left shoulder, and fastened under the right arm, so as to form a lap or apron. 

Verse 40-41
So they poured out for the men to eat. And it came to pass, as they were eating of the pottage, that they cried out, and said, O thou man of God, there is death in the pot. And they could not eat thereof.

No JFB commentary on these verses. 

Verse 42
And there came a man from Baalshalisha, and brought the man of God bread of the firstfruits, twenty loaves of barley, and full ears of corn in the husk thereof. And he said, Give unto the people, that they may eat.

Brought the man of God bread of the first-fruits, twenty loaves. Loaves in the East are exceedingly small, something like our penny rolls. 

Verse 43
And his servitor said, What, should I set this before an hundred men? He said again, Give the people, that they may eat: for thus saith the LORD, They shall eat, and shall leave thereof.

They shall eat, and shall leave thereof. This was not a miracle of Elisha, but only a prediction of one by the word of the Lord; and thus it differed widely from those of Christ (Matthew 15:37; Mark 8:8; Luke 9:17; John 6:12). 

05 Chapter 5 

Verse 1
Now Naaman, captain of the host of the king of Syria, was a great man with his master, and honourable, because by him the LORD had given deliverance unto Syria: he was also a mighty man in valour, but he was a leper.

Naaman ... was a great man with his master - highly esteemed for his military character and success.

And honourable , [ uwnsu' (Hebrew #5375), exalted, looked up to; Septuagint, tethaumasmenos].

Because by him the Lord had given deliverance unto Syria [ la-'Araam (Hebrew #758); Septuagint, Suria, the name given in the time of the kings to the country north of Canaan]. Yahweh, the God of Israel, is here represented as guiding the destinies of a pagan kingdom-not a mere local deity, as idolaters placed some one or other of their numerous divinities over certain provinces; but the Great Being whose superintending providence is over all the nations of the earth.

But he was a leper. This leprosy, which in Israel would have excluded him from society, did not affect his free contact in the court of Syria. 

Verse 2
And the Syrians had gone out by companies, and had brought away captive out of the land of Israel a little maid; and she waited on Naaman's wife.

A little maid - who had been captured in one of the many predatory incursions which were then made by the Syrians on the northern border of Israel (see the notes at 1 Samuel 30:8; 2 Kings 13:21; 2 Kings 24:2). By this young Hebrew slave of his wife, Naaman's attention was directed to the prophet of Israel as the person who would remove his leprosy. Naaman, on communicating the matter to his royal master, was immediately furnished with a letter to the king of Israel, and set out for Samaria, carrying with him, as an indispensable preliminary in the East, very costly presents. 

Verse 3-4
And she said unto her mistress, Would God my lord were with the prophet that is in Samaria! for he would recover him of his leprosy.

No JFB commentary on these verses. 

Verse 5
And the king of Syria said, Go to, go, and I will send a letter unto the king of Israel. And he departed, and took with him ten talents of silver, and six thousand pieces of gold, and ten changes of raiment.

Ten talents of silver - 3,421 pounds sterling.

Six thousand pieces of gold - a large sum, of uncertain value.

Ten changes of raiment - splendid dresses for festive occasions; the honour being thought to consist not only in the beauty and fineness of the material, but in having a variety to put on one after another in the same night. 

Verse 6
And he brought the letter to the king of Israel, saying, Now when this letter is come unto thee, behold, I have therewith sent Naaman my servant to thee, that thou mayest recover him of his leprosy.

No JFB commentary on this verse. 

Verse 7
And it came to pass, when the king of Israel had read the letter, that he rent his clothes, and said, Am I God, to kill and to make alive, that this man doth send unto me to recover a man of his leprosy? wherefore consider, I pray you, and see how he seeketh a quarrel against me.

When the king of Israel had read the letter, that he rent his clothes. According to an ancient practice among the Eastern people, the main object only was stated in the letter that was carried by the party concerned, while other circumstances were left to be explained at the interview. This accounts for Jehoram's burst of emotions-not horror at supposed blasphemy, but alarm and suspicion that this was merely made an occasion for a quarrel.

Am I God, to kill and to make alive? All this show of offended piety was only a pretence, for Jehoram himself was an idolater, and he assumed a zeal for the divine glory merely to excite a fiercer rage against a monarch whom he supposed to be meditating his ruin. But how did he not think of Elisha? A moment's reflection on the character, association, and habits of this king of Israel will suffice to convince any one that such a prince as he was would not readily think of Elisha, or, perhaps, have heard of his miraculous deeds. 

Verse 8
And it was so, when Elisha the man of God had heard that the king of Israel had rent his clothes, that he sent to the king, saying, Wherefore hast thou rent thy clothes? let him come now to me, and he shall know that there is a prophet in Israel.

Elisha ... sent to the king, saying ... let him come now to me. Through indirect channels the prophet learned what had passed in the palace, and he took in immediate care to relieve the king of all anxiety, by requesting that the Syrian captain might be directed to him. This was the grand and ultimate object to which, in the providence of God, the journey of Naaman was subservient. On the Syrian general, with his imposing retinue arriving at the prophet's house, Elisha sent him a message to "go and wash in Jordan seven times." This apparently rude reception to a foreigner of so high dignity, incensed Naaman to such a degree that he resolved to depart, scornfully boasting that 'the rivers of Damascus were better than all the waters of Israel.' 

Verse 9-10
So Naaman came with his horses and with his chariot, and stood at the door of the house of Elisha.

No JFB commentary on these verses. 

Verse 11
But Naaman was wroth, and went away, and said, Behold, I thought, He will surely come out to me, and stand, and call on the name of the LORD his God, and strike his hand over the place, and recover the leper.

Strike his hand over the place - i:e., wave it over the diseased parts of his body. It was anciently, and still continues to be, a very prevalent superstition in the East, that the hand of a king, or person of great reputed sanctity, touching, or waved over a sore, will heal it. 

Verse 12
Are not Abana and Pharpar, rivers of Damascus, better than all the waters of Israel? may I not wash in them, and be clean? So he turned and went away in a rage.

Abana and Pharpar - the Abana (strong); the Greek Chrysorrhoas (golden stream), now Barrada (gold river). Taking its rise in Anti-Lebanon at a height of 3,340 feet above the sea, and at least 1,000 feet above Damascus, it waters about 311 square miles of arable land. The Barrada and one of its five tributaries, most probably the 'Awaj. Joseph Schwarz (in 'Geography of Palestine') says that the Jews resident in Damascus describe Damascus still as 'situated on the two rivers Abana and Pharpar' (Wilson's 'Lands, of the Bible,' 2:, 325, note; Ritter's 'Erdkunde,' 117:, p. 1303; Porter's 'Five Years in Damascus,' 1:, pp. 159, 162, 394, 395; 2:, 11, 248, 249, 358; Lord Lindsay, 'Holy Land,' p. 330). The waters of Damascus are still as highly extolled by their inhabitants for their purity and coldness. 

Verse 13
And his servants came near, and spake unto him, and said, My father, if the prophet had bid thee do some great thing, wouldest thou not have done it? how much rather then, when he saith to thee, Wash, and be clean?

No JFB commentary on this verse. 

Verse 14
Then went he down, and dipped himself seven times in Jordan, according to the saying of the man of God: and his flesh came again like unto the flesh of a little child, and he was clean.

Then went he down, and dipped himself seven times in Jordan. Persuaded by his calmer and more reflecting attendants to try a method so simple and easy, he followed their instructions, and was cured. The cure was performed on the basis of God's covenant with Israel, by which the land, and all pertaining to it, was blessed. Seven was the symbol of the covenant (Keil). 

Verse 15
And he returned to the man of God, he and all his company, and came, and stood before him: and he said, Behold, now I know that there is no God in all the earth, but in Israel: now therefore, I pray thee, take a blessing of thy servant.

He returned to the man of God. After the miraculous cure, Naaman returned to Elisha, to whom he acknowledged his full belief in the sole supremacy of the God of Israel, and offered him a liberal reward.

Take a blessing of thy servant [ b

Verse 16
But he said, As the LORD liveth, before whom I stand, I will receive none. And he urged him to take it; but he refused. 

No JFB commentary on this verse. 

Verse 17
And Naaman said, Shall there not then, I pray thee, be given to thy servant two mules' burden of earth? for thy servant will henceforth offer neither burnt offering nor sacrifice unto other gods, but unto the LORD.

Two mules' burden of earth - with which to make an altar (Exodus 20:24) to the God of Israel. What was his motive or his purpose in this proposal-whether he thought that God could be acceptably worshipped only on his own soil, or he wished, when far away from the Jordan, to have the earth of Palestine to rub himself with, which the Orientals use as a substitute for water; and whether, by making such a request of Elisha, he thought the prophet's grant of it would impart some virtue, or whether, like the modern Jews and Mohammedans, be resolved to have a portion of this holy earth for his nightly pillow, it as not easy to say. It is not strange to find such notions in so newly a converted pagan. 

Verse 18
In this thing the LORD pardon thy servant, that when my master goeth into the house of Rimmon to worship there, and he leaneth on my hand, and I bow myself in the house of Rimmon: when I bow down myself in the house of Rimmon, the LORD pardon thy servant in this thing.

Goeth into the house of Rimmon - a Syrian deity, probably the sun, or the planetary system, of which a pomegranate (Hebrew Rimmon) was the symbol.

Leaneth on my hand - i:e., meaning the service which Naaman rendered as the attendant of his sovereign. It is quite clear that Naaman, as a convert to the faith of the true God, meant to perform no act of religion in the temple of Rimmon, and hoped that his official attendance there upon his royal master would be pardoned, as not done by his consenting will. In regard to the privilege of toleration to worship the true God, there is no reason to believe that it would not be enjoyed by Naaman, as by Joseph, Daniel latterly, Nehemiah, and others. In regard to Naaman's remark about 'bowing in the house of Rimmon,' Elisha's prophetic commission not extending to any but the conversion of Israel from idolatry, he makes no remark, either approving or disapproving, on the declared course of Naaman, but simply gives (2 Kings 5:19) the parting benediction. But another view has been given of Naaman's and Elisha's words, by rendering them in the past tense, which is perfectly admissible. 'In this thing the Lord pardon thy servant, that when my master went into the house of Rimmon to worship there, and he leaned on my hand, and I worshipped in the house of Rimmon; in that I have worshipped in the house of Rimmon, the Lord pardon thy servant in this thing.' 

Verse 19
And he said unto him, Go in peace. So he departed from him a little way.

And he said unto him, Go in peace - i:e., God will accept of thy repentance. The Septuagint, however, does not support the interpretation in our version (see fully in Poli Synopsis).

So he departed from him a little way , [ kibrat (Hebrew #3530) 'aarets (Hebrew #776), a piece of ground or way (see the notes at Genesis 35:16; Genesis 48:7); Septuagint, eis Debratha tees gees]. The name in this Aramaic form was probably used in the days of the Greek translators as a definite measure of length. [In the last-cited passage they accompany Chabratha (the form used there), with the explanatory clause, kata ton hippodromona, race-course, the distance a horse should be made to go for daily exercise, probably three or four miles (see Rosenmuller's 'Bible Geography,' 1:, p. 24).] 

Verse 20
But Gehazi, the servant of Elisha the man of God, said, Behold, my master hath spared Naaman this Syrian, in not receiving at his hands that which he brought: but, as the LORD liveth, I will run after him, and take somewhat of him.

I will run after him, and take somewhat of him. The respectful courtesy to Elisha, shown in the person of his servant, and the open-handed liberality of his gifts, attest the fullness of Naaman's gratitude; while the lie, the artful management in dismissing the bearers of the treasure, and the deceitful appearance before his master, as if he had not left the house, give a most unfavourable impression of Gehazi's character. 

Verse 21-22
So Gehazi followed after Naaman. And when Naaman saw him running after him, he lighted down from the chariot to meet him, and said, Is all well?

No JFB commentary on these verses. 

Verse 23
And Naaman said, Be content, take two talents. And he urged him, and bound two talents of silver in two bags, with two changes of garments, and laid them upon two of his servants; and they bare them before him.

In two bags. People in the East, when traveling, have their money, in certain sums, put up in bags. 

Verse 24
And when he came to the tower, he took them from their hand, and bestowed them in the house: and he let the men go, and they departed.

When he came to the tower [ haa`opel (Hebrew #6076), the hill, rising ground; some particular tumulus or eminence at the entrance into the city. The Septuagint has: eelthen eis to skoteinon, he came to the dark (secret) place]. 

Verse 25
But he went in, and stood before his master. And Elisha said unto him, Whence comest thou, Gehazi? And he said, Thy servant went no whither.

No JFB commentary on this verse. 

Verse 26
And he said unto him, Went not mine heart with thee, when the man turned again from his chariot to meet thee? Is it a time to receive money, and to receive garments, and oliveyards, and vineyards, and sheep, and oxen, and menservants, and maidservants?

Is it a time to receive money ... [The Septuagint renders, You have now received money and garments, and may obtain oliveyards and vineyards, etc., yet the leprosy of Naaman (notwithstanding all your wealth) will cleave to you, etc.] 'Nor,' says Poole, 'was this punishment too severe for Gehazi's wickedness, which was great and various; horrid covetousness, which is idolatry; the profanation of God's name by a wicked oath; downright theft; deliberate and impudent lying, and that to a prophet, which was in a manner a lying to the Holy Ghost (Acts 5:3); a desperate contempt of God's omniscience, justice, and holiness; a horrible reproach fastened upon the prophet and his religion; and a mischievous scandal given to Naaman, and to all other Syrians who might hear of it.' 

Verse 27
The leprosy therefore of Naaman shall cleave unto thee, and unto thy seed for ever. And he went out from his presence a leper as white as snow.

Leper as white as snow - (see the notes at Leviticus 13:3.) This heavy infliction was not too severe for the crime of Gehazi. For it was not the covetousness alone that was punished; but at the same time the ill use made of the prophet's name to gain an object prompted by a mean covetousness, and the attempt to conceal it by lying (Keil). 

06 Chapter 6 

Verse 1
And the sons of the prophets said unto Elisha, Behold now, the place where we dwell with thee is too strait for us.

The place where we dwell with thee - margin, 'sit before thee.' The one points to a common residence, the other to a common place of meeting. The tenor of the narrative shows the humble condition of Elisha's pupils. The place was either Beth-el or Jericho-probably the latter. The ministry and miracles of Elisha brought great accessions to his schools. 

Verse 2
Let us go, we pray thee, unto Jordan, and take thence every man a beam, and let us make us a place there, where we may dwell. And he answered, Go ye.

Let us go ... unto Jordan - whose wooded banks would furnish plenty of timber. 

Verse 3-4
And one said, Be content, I pray thee, and go with thy servants. And he answered, I will go.

No JFB commentary on these verses. 

Verse 5
But as one was felling a beam, the axe head fell into the water: and he cried, and said, Alas, master! for it was borrowed.

It was borrowed - literally, begged. The scholar's distress arose from the consideration that the axe had been lent to him; and that owing to his poverty he could not procure another. 

Verse 6
And the man of God said, Where fell it? And he shewed him the place. And he cut down a stick, and cast it in thither; and the iron did swim.

Cut down a stick, and cast it in there . Although this means was used, it had no natural adaptation to make the iron swim. Besides, the Jordan is at Jericho so deep and rapid that there were a thousand chances to one against the stick falling into the hole of the axehead. All attempts to account for the recovery of the lost implement on such a theory must be rejected. "The iron did swim" - only by the miraculous exertion of Elisha's power. 

Verse 7
Therefore said he, Take it up to thee. And he put out his hand, and took it.

No JFB commentary on this verse. 

Verse 8
Then the king of Syria warred against Israel, and took counsel with his servants, saying, In such and such a place shall be my camp.

The king of Syria warred against Israel. This seems to have been a sort of guerilla warfare, carried on by predatory inroads on different parts of the country. Elisha apprised king Jehoram of the secret purposes of the enemy, so, by adopting precautionary measures, he was always enabled to anticipate and defeat their attacks. The frequency of his disappointments having led the Syrian king to suspect some of his servants of carrying on a treacherous correspondence with the enemy, he was informed about Elisha, whose apprehension he forthwith determined to effect. This resolution was, of course, grounded on the belief that however great the knowledge of Elisha might be, if seized and kept a prisoner, he could no longer give information to the king of Israel. 

Verses 9-12
And the man of God sent unto the king of Israel, saying, Beware that thou pass not such a place; for thither the Syrians are come down.

No JFB commentary on these verses. 

Verse 13
And he said, Go and spy where he is, that I may send and fetch him. And it was told him, saying, Behold, he is in Dothan.

Dothan - or Dothaim; a little north of Samaria (see the notes at Genesis 37:17). 

Verse 14
Therefore sent he thither horses, and chariots, and a great host: and they came by night, and compassed the city about.

No JFB commentary on this verse. 

Verse 15
And when the servant of the man of God was risen early, and gone forth, behold, an host compassed the city both with horses and chariots. And his servant said unto him, Alas, my master! how shall we do?

His servant said ... Alas, my master! how shall we do? On the Syrian detachment surrounding the place by night, for the apprehension of the prophet, his servant was paralyzed with fear. This was a new servant, who had only been with hint since Gehazi's dismissal, and, consequently, had little or no experience of his masters powers. His faith was easily shaken by so unexpected an alarm. 

Verse 16
And he answered, Fear not: for they that be with us are more than they that be with them.

No JFB commentary on this verse. 

Verse 17
And Elisha prayed, and said, LORD, I pray thee, open his eyes, that he may see. And the LORD opened the eyes of the young man; and he saw: and, behold, the mountain was full of horses and chariots of fire round about Elisha.

Elisha prayed ... that he may see - the invisible guard of angels that encompass and defend us (Psalms 34:7). The opening of the eyes, which Elisha prayed for, referred to the spirit, not to the body. The eye of faith sees the reality of the divine presence and protection where all is vacancy or darkness to the ordinary eye. The horses and chariots were symbols of the divine power (see the notes at 2 Kings 2:12); and their fiery nature denoted their supernatural origin; for fire, the most ethereal of earthly elements, is the most appropriate symbol of the Godhead (Keil). 

Verse 18
And when they came down to him, Elisha prayed unto the LORD, and said, Smite this people, I pray thee, with blindness. And he smote them with blindness according to the word of Elisha.

Smite this people, I pray thee, with blindness - not a total and material blindness-for then they could not have followed him-but a mental hallucination (see the notes at Genesis 19:11), that they did not perceive or recognize him to be the object of their search. The Syriac and Arabic versions convey the impression that their sight was obscured by a dense fog or haze. 

Verse 19
And Elisha said unto them, This is not the way, neither is this the city: follow me, and I will bring you to the man whom ye seek. But he led them to Samaria.

This is not the way, neither is this the city. This is considered by some as a falsehood or equivocation, like the falsehood of Abraham to Abimelech and Pharaoh, of Isaac to Pharaoh, of Rebekah and Jacob to Isaac, and many of the patriarchs. But the statement is so far true, that, as he had now left the place of his residence, they would not have got him by that road. But the ambiguity of his language was purposely framed to deceive them; and yet the deception must be viewed in the light of a stratagem, which has always been deemed lawful in war.

He led them to Samaria. When they were arrived in the midst of the capital, their eyes, at Elisha's request, were opened, and they then became aware of their defenseless condition, for Jehoram had received private premonition of their arrival. The king, so far from being allowed to slay the enemies who were thus unconsciously put in his power, was recommended to entertain them with liberal hospitality, and then dismiss them to their own country. This was a humane advice; it was contrary to the usage of war to put war-captives to death in cold blood, even when taken at the point of the sword, much more those whom the miraculous power and providence of God had unexpectedly placed at his disposal. In such circumstances, kind and hospitable treatment was every way more becoming in itself, and would be productive of the best effects. It would redound to the credit of the true religion, which inspired such an excellent spirit into its professors; and it would not only prevent the future opposition of the Syrians, but make them stand in awe of a people who, they had seen, were so remarkably protected by a prophet of the Lord. The latter clause of 2 Kings 6:23 shows that these salutary effects were fully realized. A moral conquest had been gained over the Syrians. 

Verses 20-23
And it came to pass, when they were come into Samaria, that Elisha said, LORD, open the eyes of these men, that they may see. And the LORD opened their eyes, and they saw; and, behold, they were in the midst of Samaria.

No JFB commentary on these verses. 

Verse 24
And it came to pass after this, that Ben-ha'dad king of Syria gathered all his host, and went up, and besieged Samaria.

Ben-hadad ... besieged Samaria. This was the predicted accomplishment of the result of Ahab's foolish and misplaced kindness (1 Kings 20:42). 

Verse 25
And there was a great famine in Samaria: and, behold, they besieged it, until an ass's head was sold for fourscore pieces of silver, and the fourth part of a cab of dove's dung for five pieces of silver.

An ass' head was sold for fourscore pieces of silver. Though the donkey was deemed unclean food, necessity might warrant their violation of a positive law when mothers, in their extremity, were found violating the laws of nature. The head was the worst part of the animal. Eighty pieces of silver, equal to œ5, 5s.

The fourth part of a cab. A cab was the smallest dry measure. The proportion here stated was nearly half a pint for 12 shillings, 6d. "Dove's dung" is thought by Bochart to be a kind of pulse or pea, common in Judaea, and still kept in the storehouses of Cairo and Damascus, and other places, for the use of it by pilgrim caravans. By Linnoeus and other botanists it is said to be the root or white bulb of the plant Orithogalum umbellatum, Star of Bethlehem. The sacred historian does not say that the articles here named were not regularly sold at the rates described, but only that instances were known of such high prices being given. 

Verse 26
And as the king of Israel was passing by upon the wall, there cried a woman unto him, saying, Help, my lord, O king.

As the king ... was passing - to look at the defenses, or to give some necessary orders for manning the walls. 

Verse 27-28
And he said, If the LORD do not help thee, whence shall I help thee? out of the barnfloor, or out of the winepress?

No JFB commentary on these verses. 

Verse 29
So we boiled my son, and did eat him: and I said unto her on the next day, Give thy son, that we may eat him: and she hath hid her son.

We boiled my son, and did eat him - (see the notes at Deuteronomy 28:53.) 

Verse 30
And it came to pass, when the king heard the words of the woman, that he rent his clothes; and he passed by upon the wall, and the people looked, and, behold, he had sackcloth within upon his flesh.

Had sackcloth ... upon his flesh. The horrid recital of this domestic tragedy led the king soon after to rend his garment, in consequence of which it was discovered that he wore a penitential shirt of haircloth. Mourners (2 Samuel 3:31) and the prophets (Matt. 3:24 ) wore sackcloth-a large square piece of coarse cloth, wrapped round the person and fastened at the waist by a girdle. The common practice was to wear the sackcloth over the underdress-the more closely fitting tunic; and accordingly the words signifying putting on or off the sackcloth are the same which are used to gird or to loosen any external article of dress. This rough material was sometimes worn next the skin, and as it is affirmed here of the king of Israel, the fact seems to betoken the depth of his mental distress. It is more than doubtful, however, if he was truly humbled on account of his own and the nation's sins, otherwise he would not have vowed vengeance on the prophet's life. The true explanation seems to be, that Elisha having counseled him not to surrender, with the promise, on condition of deep humiliation, of being delivered, and he having assumed the signs of contrition without receiving the expected relief, regarded Elisha, who had proved false and faithless, as the cause of all the protracted distress. 

Verse 31
Then he said, God do so and more also to me, if the head of Elisha the son of Shaphat shall stand on him this day.

No JFB commentary on this verse. 

Verse 32
But Elisha sat in his house, and the elders sat with him; and the king sent a man from before him: but ere the messenger came to him, he said to the elders, See ye how this son of a murderer hath sent to take away mine head? look, when the messenger cometh, shut the door, and hold him fast at the door: is not the sound of his master's feet behind him?

But Elisha sat in his house, and the elders sat with him. The latter clause of 2 Kings 6:33, which contains the king's impatient exclamation, enables us to account for the impetuous order he issued for the beheading of Elisha. Though Jehoram was a wicked king, and most of his courtiers would resemble their master, many had been won over, through the prophet's influence, to the true religion. A meeting, probably a prayer-meeting, of those was held in his house, probably the school of the prophets (2 Kings 6:1-2), and them he not only apprised of the king's design against himself, but disclosed to them the proof of a premeditated deliverance.

Shut the door, and hold him fast at the door - because the messenger would be sent immediately by the king, who would revoke the rash and inconsiderate order. 

Verse 33
And while he yet talked with them, behold, the messenger came down unto him: and he said, Behold, this evil is of the LORD what should I wait for the LORD any longer?

While he yet talked with them, behold, the messenger. [The Septuagint has: angelos (Greek #32), as if they understood a second messenger had come, bearing the utterance with which the chapter ends.] That utterance is apparently a response to an exhortation of the prophet to wait the Lord's way and time of deliverance; and the import of the king's answer is, that while he could not but acknowledge this evil, so heavily scourging the land, was from the Lord, he thought the condition of the kingdom was beyond remedy desperate, since mothers were appeasing the pangs of hunger with the flesh of their own children. 

07 Chapter 7 

Verse 1
Then Elisha said, Hear ye the word of the LORD Thus saith the LORD, To morrow about this time shall a measure of fine flour be sold for a shekel, and two measures of barley for a shekel, in the gate of Samaria.

Hear ye the word of the Lord . This prediction, though uttered first to the assembled elders, was intimated to the king's messengers, who reported it to Jehoram (2 Kings 7:18).

To-morrow, about this time, shall a measure of fine flour be sold for a shekel ... This may be estimated at a peck of fine flour for 2 shillings 6d., and two pecks of barley at the same price.

In the gate of Samaria. Vegetables, cattle and all sorts of country produce, are still sold every morning at the gates of towns in the East. 

Verse 2
Then a lord on whose hand the king leaned answered the man of God, and said, Behold, if the LORD would make windows in heaven, might this thing be? And he said, Behold, thou shalt see it with thine eyes, but shalt not eat thereof.

A lord on whose hand the king leaned. When an Eastern king walks, or stands abroad in the open air, he always supports himself on the arm of the highest courtier present.

If the Lord would make windows in heaven , [ 'arubowt (Hebrew #699)] - windows closed by a lattice; but here "windows in heaven" denote sluices, floodgates, opened to let rain fall (cf. Genesis 7:11; Genesis 8:2; Isaiah 24:18; Isaiah 60:8; Hosea 13:3). [The Septuagint renders it: kataraktas en ouranoo; that is, Should God rain down grain, as He had formerly done manna, this prediction might be verified.] The scoffing infidelity of this remark, which was a sneer against, not the prophet only, but the God he served, was justly and signally punished (see 2 Kings 7:20). 

Verse 3
And there were four leprous men at the entering in of the gate: and they said one to another, Why sit we here until we die?

There were four leprous men. The account of the sudden raising of the siege, and the unexpected supply given to the famishing inhabitants of Samaria, is introduced by a narrative of the visit and discovery, by these poor creatures, of the extraordinary flight of the Syrians.

At the entering in of the gate - living, perhaps, in some lazar-house there (Leviticus 13:4-6; Numbers 5:3). 

Verse 4
If we say, We will enter into the city, then the famine is in the city, and we shall die there: and if we sit still here, we die also. Now therefore come, and let us fall unto the host of the Syrians: if they save us alive, we shall live; and if they kill us, we shall but die.

No JFB commentary on this verse. 

Verse 5
And they rose up in the twilight, to go unto the camp of the Syrians: and when they were come to the uttermost part of the camp of Syria, behold, there was no man there.

They rose up in the twilight - i:e., the evening twilight (2 Kings 7:12).

The uttermost part of the camp of Syria - i:e., the extremity nearest the city. 

Verse 6
For the Lord had made the host of the Syrians to hear a noise of chariots, and a noise of horses, even the noise of a great host: and they said one to another, Lo, the king of Israel hath hired against us the kings of the Hittites, and the kings of the Egyptians, to come upon us.

The Lord had made the Syrians This ill sion of the sense of hearing hereb the besiegers (ho be it The Lord had made ... the Syrians. This illusion of the sense of hearing, whereby the besiegers (who, be it remembered, had not mediated assault, but only reducing the city by famine) imagined the tramp of two armies from opposite quarters, was a great miracle, which God performed directly for the deliverance of His people. 

Verse 7
Wherefore they arose and fled in the twilight, and left their tents, and their horses, and their asses, even the camp as it was, and fled for their life.

No JFB commentary on this verse. 

Verse 8
And when these lepers came to the uttermost part of the camp, they went into one tent, and did eat and drink, and carried thence silver, and gold, and raiment, and went and hid it; and came again, and entered into another tent, and carried thence also, and went and hid it.

These lepers ... did eat and drink . After they had appeased their hunger, and secreted as many valuables as they could carry, their consciences smote them for concealing the discovery, and they hastened to publish it in the city. 

Verse 9
Then they said one to another, We do not well: this day is a day of good tidings, and we hold our peace: if we tarry till the morning light, some mischief will come upon us: now therefore come, that we may go and tell the king's household.

If we tarry until the morning light, some mischief will come upon us [ uwmtsaa'aanuw (Hebrew #4672) `aawown (Hebrew #5771)] - we shall find punishment. 

Verse 10
So they came and called unto the porter of the city: and they told them, saying, We came to the camp of the Syrians, and, behold, there was no man there, neither voice of man, but horses tied, and asses tied, and the tents as they were.

Horses tied, and donkeys tied, and the tents as they were. The uniform arrangement of encampments in the East is, to place the tents in the center, while the cattle are picketted all around as an outer wall of defense; and hence, the lepers describe the cattle as the first objects they saw. 

Verse 11
And he called the porters; and they told it to the king's house within.

No JFB commentary on this verse. 

Verse 12
And the king arose in the night, and said unto his servants, I will now shew you what the Syrians have done to us. They know that we be hungry; therefore are they gone out of the camp to hide themselves in the field, saying, When they come out of the city, we shall catch them alive, and get into the city.

I will now show you what the Syrians have done . Similar stratagems have been so often resorted to in the ancient and modern wars of the East (see 'History of the Revolt of Ali Bey' for a deception almost the same), that there is no wonder Jehoram's suspicions were awakened. But the scouts whom he despatched soon found unmistakeable signs of the panic that had struck the enemy, and led to a most precipitous flight. 

Verse 13
And one of his servants answered and said, Let some take, I pray thee, five of the horses that remain, which are left in the city, (behold, they are as all the multitude of Israel that are left in it: behold, I say, they are even as all the multitude of the Israelites that are consumed:) and let us send and see.

One of his servants answered and said ... The sentence which follows as it stands in our version is very One of his servants answered and said ... The sentence which follows, as it stands in our version, is very obscure. Literally rendered it is thus: 'Let, then, I pray thee, five of the horses remaining, which are left in it (namely, the city), behold them like all the multitudes in Israel left in it, behold them like all the multitudes in Israel which are consumed.' The meaning seems to be, that those horses which still survive will, in all likelihood, soon share the doom of all others in Israel; wherefore, if we should employ them in this inquiry, and they should be surprised and killed, their fate will be no harder, in being cut down by the sword, than if they remained here to die of famine. The Septuagint represents the five horses as the whole stock remaining, which the people in their extremities had not killed and eaten [Labetoosan dee pente toon hippoon toon hupoleleimmenoon hoi kateleiftheesan hoode, idou eisi pros pan to pleethos Israeel to ekleipon]. 

Verses 14-16
They took therefore two chariot horses; and the king sent after the host of the Syrians, saying, Go and see.

No JFB commentary on these verses. 

Verse 17
And the king appointed the lord on whose hand he leaned to have the charge of the gate: and the people trode upon him in the gate, and he died, as the man of God had said, who spake when the king came down to him.

The king appointed the lord ... The news, spreading like lightning through the city, was followed, as was natural, by a popular rush to the Syrian camp. To keep order at the gate, the king ordered his minister to keep guard; but the impetuosity of the famishing people could not be resisted. The lord was trodden to death, and Elisha's prophecy, in all respects, accomplished. 

08 Chapter 8 

Verse 1
Then spake Elisha unto the woman, whose son he had restored to life, saying, Arise, and go thou and thine household, and sojourn wheresoever thou canst sojourn: for the LORD hath called for a famine; and it shall also come upon the land seven years.

Then spake Elisha unto the woman - rather, 'had spoken.' The repetition of Elisha's direction to the Shunammite is merely given as an introduction to the following narrative; and it probably took place before the events recorded in 2 Kings 5:1-27; 2 Kings 6:1-33.

The Lord hath called for a famine. All such calamities are chastisements inflicted by the hand of God; and this famine was to be of double duration to that one which happened in the time of Elijah (James 5:17) - a just increase of severity, since the Israelites still continued obdurate and incorrigible under the ministry and miracles of Elisha (Leviticus 26:21; Leviticus 26:24; Leviticus 26:28). 

Verse 2
And the woman arose, and did after the saying of the man of God: and she went with her household, and sojourned in the land of the Philistines seven years.

Sojourned in the land of the Philistines seven years. Their territory was recommended to her from its contiguity to her usual residence; and now that this state had been so greatly reduced, there was less risk than formerly from the seductions of idolatry, and many of the Jews and Israelites were residing there. Besides, an emigration there was less offensive to the king of Israel than going to sojourn in Judah. 

Verse 3
And it came to pass at the seven years' end, that the woman returned out of the land of the Philistines: and she went forth to cry unto the king for her house and for her land.

Cry unto the king for her house and for her land [ lits`oq (Hebrew #6817), to present a humble petition (cf. 2 Samuel 19:28); Septuagint, boeesai pros ton basilea, to complain to the king]. In consequence of her long-continued absence from the country, her possessions were occupied by her kindred, or had been confiscated to the crown. No statute in the law of Moses ordained that alienation; but the innovation seems to have been adopted in Israel. 

Verse 4
And the king talked with Gehazi the servant of the man of God, saying, Tell me, I pray thee, all the great things that Elisha hath done.

The king talked with Gehazi. The circumstances narrated in these opening verses are generally believed to have taken place before the infliction of leprosy upon Gehazi, though they are recorded after the account of it. Kings in the East often talk with the servants of others about the doings and affairs of their masters. 'Goosh Bekee, the prime minister of the king of Bokhara, engaged my Jewish servant in a conversation about my business' (Joseph Wolff, 'Missionary Labours,' p. 493). The providence of God so ordained that king Jehoram had been led to inquire with great interest into the miraculous deeds of Elisha, and that the prophet's servant was in the act of relating the marvelous incident of the restoration of the Shunammite's son, when she made her appearance to prefer her request. The king was pleased to grant it, and a state officer was charged to afford her every facility in the recovery of her family possession out of the hands of the occupier. 

Verse 5-6
And it came to pass, as he was telling the king how he had restored a dead body to life, that, behold, the woman, whose son he had restored to life, cried to the king for her house and for her land. And Gehazi said, My lord, O king, this is the woman, and this is her son, whom Elisha restored to life.

No JFB commentary on these verses. 

Verse 7
And Elisha came to Damascus; and Ben-ha'dad the king of Syria was sick; and it was told him, saying, The man of God is come hither.

Elisha came to Damascus - being directed there by the Spirit of God in pursuance of the mission formerly given to his master in Horeb (1 Kings 19:15), to anoint Hazael king of Syria. 

Verse 8
And the king said unto Hazael, Take a present in thine hand, and go, meet the man of God, and inquire of the LORD by him, saying, Shall I recover of this disease?

The king said unto Hazael ... It is an interesting confirmation of the sacred history, that the names of king Ben-hadad and his minister Hazael, as inscribed on the famous obelisk of Nimroud, were first deciphered by the late Dr. Hincks. On the arrival of the prophet being known, Ben-hadad, who was sick, sent to inquire the issue of his disease; and, according to the practice of the pagans in consulting their soothsayers, ordered a liberal present in remuneration of the service. The consultation of Elisha by the pagan king of Syria needs occasion no surprise; for it is probable, or rather certain, from the time of Naaman's cure (2 Kings 5:1-27), that the fame of the Hebrew prophet was diffused throughout that country. But besides, among the Shemitish nations in particular, there was, with all the diversity of gods, a general community of religious sentiment. The people of one region never hesitated to realize the prophets or priests of another. 

Verse 9
So Hazael went to meet him, and took a present with him, even of every good thing of Damascus, forty camels' burden, and came and stood before him, and said, Thy son Ben-ha'dad king of Syria hath sent me to thee, saying, Shall I recover of this disease?

Forty camels' burden. The present, consisting of the rarest and and most valuable produce of the land, would be liberal and magnificent. But it must not be supposed it was actually so large as to require 40 camels to carry it. The Orientals are fond of display, and would ostentatiously lay upon 40 beasts what might very easily have been borne by four.

Thy son Ben-hadad. So called from the established usage of designating the prophet 'father.' This was the same Syrian monarch who had formerly persecuted him (see the notes at 2 Kings 6:13-14). 

Verse 10
And Elisha said unto him, Go, say unto him, Thou mayest certainly recover: howbeit the LORD hath shewed me that he shall surely die.

Go, say ... Thou mayest certainly recover. There was no contradiction in this message. This part was properly the answer to Ben-hadad's inquiry. The second part was intended for Hazael, who, like an artful and ambitious courtier, reported only as much of the prophet's statement as suited his own views (cf. 2 Kings 8:14). Waterland ('Scripture Vindicated,' part 2:, p. 122), however, translates Elisha's words, 'Go, say, thou shalt certainly not live; for the Lord hath shown me,' etc. 

Verse 11
And he settled his countenance stedfastly, until he was ashamed: and the man of God wept.

He settled his countenance stedfastly , [ Waya`

Verse 12
And Hazael said, Why weepeth my lord? And he answered, Because I know the evil that thou wilt do unto the children of Israel: their strong holds wilt thou set on fire, and their young men wilt thou slay with the sword, and wilt dash their children, and rip up their women with child.

No JFB commentary on this verse. 

Verse 13
And Hazael said, But what, is thy servant a dog, that he should do this great thing? And Elisha answered, The LORD hath shewed me that thou shalt be king over Syria.

Hazael said, But what! is thy servant a dog, that he should do this great thing? [ Hakeleb (Hebrew #3611), THE dog; the Septuagint has: ho kuoon ho tethneekoos, the dead dog. This is the full phrase used in the East (cf. 1 Samuel 24:14). The predicate is not hakeleb (Hebrew #3611), which, as the article shows, belongs to the subject, `abd

Verse 14
So he departed from Elisha, and came to his master; who said to him, What said Elisha to thee? And he answered, He told me that thou shouldest surely recover.

No JFB commentary on this verse. 

Verse 15
And it came to pass on the morrow, that he took a thick cloth, and dipped it in water, and spread it on his face, so that he died: and Hazael reigned in his stead.

Took a thick cloth ... [ hamakbeer (Hebrew #4346)] - the coarse (hair) cloth used as a coverlet. In the East this article of bed furniture is generally a thick quilt of wool or cotton, so that, with its great weight when steeped in water, it would be a fit instrument for accomplishing the murderous purpose, without leaving any marks of violence. But it has been supposed by many (among whom are J.D. Michaelis and Harmer) doubtful that Hazael purposely murdered the king. It is common for Eastern people sleep with their faces covered with a mosquito net, and in some cases of fever they damp the bed clothes. Hazael, aware of those chilling remedies being usually resorted to, might have, with an honest intention, spread a refreshing cover over him; or Ben-hadad, encouraged by the report of Elisha's answer, might do it himself, and a sudden chill being produced, the act might have become unexpectedly fatal. The rapid occurrence of the king's death and immediate burial were favourable to Hazael's instant elevation to the throne. 

Verse 16
And in the fifth year of Joram the son of Ahab king of Israel, Jehoshaphat being then king of Judah, Jehoram the son of Jehoshaphat king of Judah began to reign.

Jehoram the son of Jehoshaphat ... began to reign - (see the notes at 2 Kings 3:1.) His father resigned the throne to him two years before his death. 

Verse 17
Thirty and two years old was he when he began to reign; and he reigned eight years in Jerusalem.

No JFB commentary on this verse. 

Verse 18
And he walked in the way of the kings of Israel, as did the house of Ahab: for the daughter of Ahab was his wife: and he did evil in the sight of the LORD.

Daughter of Ahab - Athaliah, through whose influence Jehoram introduced the worship of Baal and many other evils into the kingdom of Judah (see 2 Chronicles 21:2-20). This apostasy would have led to the total extinction of the royal family in that kingdom, had it not been for the divine promise to David, (2 Samuel 7:1-29.) A national chastisement, however, was inflicted on Judah by the revolt of Edom, which, being hitherto governed by a tributary ruler (2 Kings 3:9; 1 Kings 22:47), erected the standard of independence (see the notes at 2 Chronicles 21:9). 

Verses 19-23
Yet the LORD would not destroy Judah for David his servant's sake, as he promised him to give him alway a light, and to his children.

No JFB commentary on these verses. 

Verse 24
And Joram slept with his fathers, and was buried with his fathers in the city of David: and Ahaziah his son reigned in his stead.

Ahaziah his son reigned in his stead - (see the notes at 2 Chronicles 22:1-6.) 

09 Chapter 9 

Verse 1
And Elisha the prophet called one of the children of the prophets, and said unto him, Gird up thy loins, and take this box of oil in thine hand, and go to Ramoth-gilead:

Elisha ... called one of the children or the prophets. This errand referred to the last commission given to Elijah in Horeb (1 Kings 19:16). Box of oil , [ pak (Hebrew #6378), called a "vial," 1 Samuel 10:1, and "horn," 1 Samuel 16:1; Septuagint, ton fakon, the vessel, in the shape of a lentil.]

Ramoth-gilead - a city of great importance to the Hebrew people, east of Jordan, as a fortress of defense against the Syrians. Jehoram had regained it (2 Kings 8:29); but the Israelite army was still encamped there, under the command of Jehu. 

Verse 2
And when thou comest thither, look out there Jehu the son of Jehoshaphat the son of Nimshi, and go in, and make him arise up from among his brethren, and carry him to an inner chamber;

Look out there Jehu the son of Jehoshaphat, the son of Nimshi. It appears from this that he was the grandson of Nimshi, though in a loose sense he is commonly called his "son" (2 Kings 9:20; 1 Kings 19:16 : cf. Matthew 1:1).

Carry him to an inner chamber , [ cheder (Hebrew #2315) b

Verse 3
Then take the box of oil, and pour it on his head, and say, Thus saith the LORD, I have anointed thee king over Israel. Then open the door, and flee, and tarry not.

I have anointed thee king over Israel. This was only a part of the message, the full announcement of which is given, 2 Kings 9:7-10.

Flee, and tarry not - for fear of being surprised and overtaken by the spies or servants of the court. 

Verse 4
So the young man, even the young man the prophet, went to Ramoth-gilead.

So the young man ... went to Ramoth-gilead. His ready undertaking of this delicate and hazardous mission So the young man ... went to Ramoth-gilead. His ready undertaking of this delicate and hazardous mission was an eminent proof of his piety and obedience. 

Verse 5
And when he came, behold, the captains of the host were sitting; and he said, I have an errand to thee, O captain. And Jehu said, Unto which of all us? And he said, To thee, O captain.

He said, I have an errand to thee, O captain , [ hasaar (Hebrew #8269), prince, leader; Septuagint, ho (Greek #3588) archoon (Greek #758)]. The words used here, both in the Hebrew text and in the Septuagint, are different from what is rendered "captain," 2 Kings 9:25. The act of anointing being done through a commissioned prophet was a divine intimation of his investiture with the sovereign power; but it was sometimes done long prior to the actual possession of the throne (1 Samuel 16:13); and in like manner the commission had in this instance been given also a long time before to Elijah, who, for good reasons, left it in charge to Elisha, and he waited God's time and command for executing it. 

Verses 6-9
And he arose, and went into the house; and he poured the oil on his head, and said unto him, Thus saith the LORD God of Israel, I have anointed thee king over the people of the LORD, even over Israel.

No JFB commentary on these verses. 

Verse 10
And the dogs shall eat Jezebel in the portion of Jezreel, and there shall be none to bury her. And he opened the door, and fled.

In the portion of Jezreel - i:e., that had formerly been the vineyard of Naboth. 

Verse 11
Then Jehu came forth to the servants of his lord: and one said unto him, Is all well? wherefore came this mad fellow to thee? And he said unto them, Ye know the man, and his communication.

Is all well? Jehu's attendants knew that the stranger belonged to the order of the prophets by his garb, gestures, and form of address; and soldiers like them very readily concluded such persons to be crack-brained, not only from the sordid negligence of their personal appearance, and their open contempt of the world, but from the religious pursuits in which their whole lives were spent, and the grotesque actions which they frequently performed (cf. 1 Samuel 19:24; Jeremiah 29:26). 

Verse 12
And they said, It is false; tell us now. And he said, Thus and thus spake he to me, saying, Thus saith the LORD, I have anointed thee king over Israel.

No JFB commentary on this verse. 

Verse 13
Then they hasted, and took every man his garment, and put it under him on the top of the stairs, and blew with trumpets, saying, Jehu is king.

Hasted, and took every man his garment. The upper cloak, which they spread on the ground as a token of their homage to their distinguished commander (Matthew 21:7).

Top of the stairs - from the room where the prophet had privately anointed Jehu. That general returned to join his brother officers in the public apartment, who, immediately on learning his destined elevation, conducted him to the top of the stairs leading to the roof, and which was the most conspicuous place of an Oriental structure that could be chosen, being at the very top of the gate-building, and fully in view of the people and military in the open ground in front of the building (Kitto). The popularity of Jehu with the army thus favoured the designs of Providence in procuring his immediate and enthusiastic proclamation as king; and the top of the stairs was taken as a most convenient substitute for a throne. 

Verse 14
So Jehu the son of Jehoshaphat the son of Nimshi conspired against Joram. (Now Joram had kept Ramoth-gilead, he and all Israel, because of Hazael king of Syria.

Joram had kept Ramoth-gilead - rather, was keeping, guarding, or besieging it, with the greater part of the military force of Israel, which, owing to his wounds having compelled the king's retirement from the scene of action, was left in command of Jehu. 

Verse 15
But king Joram was returned to be healed in Jezreel of the wounds which the Syrians had given him, when he fought with Hazael king of Syria.) And Jehu said, If it be your minds, then let none go forth nor escape out of the city to go to tell it in Jezreel.

No JFB commentary on this verse. 

Verse 16
So Jehu rode in a chariot, and went to Jezreel; for Joram lay there. And Ahaziah king of Judah was come down to see Joram.

So Jehu rode in a chariot, and went to Jezreel. Full of ambitious designs, he immediately proceeded to cross the Jordan to execute his commission on the house of Ahab. 

Verse 17
And there stood a watchman on the tower in Jezreel, and he spied the company of Jehu as he came, and said, I see a company. And Joram said, Take an horseman, and send to meet them, and let him say, Is it peace?

A watchman on the tower in Jezreel , [ `al (Hebrew #5921) hamigdaal (Hebrew #4026)]. The Migdol was distinguished by its elevation; and not only was it frequently connected with towers, but in the East with royal residences. The Hebrew palaces, besides being situated on hills, had usually towers attached to them, not only for the pleasure of a fine prospect, but as posts of useful observation. A sentinel was always stationed there, not only as a guard of honour to the king in time of peace, but to prevent his being surprised in time of war. The ancient watch-tower of Jezreel mast have commanded a view of the whole region eastward, nearly down to the Jordan. Beth-shan stands on a rising-ground about six or seven miles distant below it, in a narrow part of the plain; and when Jehu and his retinue reached that point between Gilboa and Beth-shan, they would be fully descried by the watchman on the tower, a report being made to Joram in his palace below. A messenger on horseback is quickly despatched down into the plain to meet the ambiguous host, and question the object of their approach.

Is it peace? The appearance of an officer from the camp at Ramoth naturally caused anxiety. We may safely assume that this messenger would meet Jehu at the distance of three miles or more. On the report made of his being detained, and turned into the rear of the still advancing troops, a second messenger is in like manner despatched, who would naturally meet Jehu at the distance of a mile or a mile and a half down on the plain. He also being turned into the rear, the watchman now distinctly perceived 'the driving to be like the driving of Jehu, the son of Nimshi; for he driveth furiously' [ b

Verses 18-20
So there went one on horseback to meet him, and said, Thus saith the king, Is it peace? And Jehu said, What hast thou to do with peace? turn thee behind me. And the watchman told, saying, The messenger came to them, but he cometh not again.

No JFB commentary on these verses. 

Verse 21
And Joram said, Make ready. And his chariot was made ready. And Joram king of Israel and Ahaziah king of Judah went out, each in his chariot, and they went out against Jehu, and met him in the portion of Naboth the Jezreelite.

And they went out against Jehu [ liqra't (Hebrew #7125), to meet Jehu; Septuagint, eis apanteen] - to ascertain the cause of his journey, whether it was occasioned by any military disaster, or if he harboured any unlawful design, to take immediate measures for repressing sedition. Since the two monarchs were driving out, Jehu, who continued advancing with impetuous onset, quickly ascended from the plain up the steep northern sides of the site on which Jezreel stood, and met [ wayimtsaa'uhuw (Hebrew #4672), found] him (the king) in 'the portion of Naboth the Jezreelite.' 

Verse 22
And it came to pass, when Joram saw Jehu, that he said, Is it peace, Jehu? And he answered, What peace, so long as the whoredoms of thy mother Jezebel and her witchcrafts are so many?

When Joram saw Jehu ... he said, Is it peace, Jehu? Until that moment Joram had no apprehension of danger; but the defiant tone of Jehu, the obloquy cast upon the king's mother, and the outburst of national indignation against her foul idolatries, which through him was about to discharge itself, showed at once both the nature and the gravity of the crisis [ z

Verse 23
And Joram turned his hands, and fled, and said to Ahaziah, There is treachery, O Ahaziah.

Joram turned his hands - i:e., the reins of his chariot-steed, and exclaiming to his royal companion, 'Treason!' prepared for flight homeward. 

Verse 24
And Jehu drew a bow with his full strength, and smote Jehoram between his arms, and the arrow went out at his heart, and he sunk down in his chariot.

Jehu drew a bow with his full strength , [ milee' (Hebrew #4390) yaadow (Hebrew #3027) baqeshet (Hebrew #7198), filled his hand with the bow] - i:e., drew it out to its utmost bent, to give greater impetus to the arrow (cf. Zechariah 9:13). 

And smote Jehoram between his arms , [Septuagint, ana meson toon brachionoon autou, between the shoulders]. Many of the ancient chariots were open behind. The king was wounded in the heart, and expired immediately.-All well-informed and observant travelers have been impressed with the manifest accuracy of the sacred historian; the localities and distances being such as seem naturally to be required by the incidents related, affording just time for the transactions to have occurred in the order in which they are recorded. 

Verse 25
Then said Jehu to Bidkar his captain, Take up, and cast him in the portion of the field of Naboth the Jezreelite: for remember how that, when I and thou rode together after Ahab his father, the LORD laid this burden upon him;

Then said Jehu to Bidkar his captain , [ Bidqar (Hebrew #920), contraction for ben d

Verse 26
Surely I have seen yesterday the blood of Naboth, and the blood of his sons, saith the LORD and I will requite thee in this plat, saith the LORD. Now therefore take and cast him into the plat of ground, according to the word of the LORD.

The blood of Naboth, and the blood of his sons. Although their death is not expressly mentioned, it is plainly implied in the confiscation of his property (see the notes at 1 Kings 21:16).

I will requite thee in this plat. It was not from any preconcerted design on the part of Jehu that the descendants of Ahab were killed in the very place where the blood of Naboth had been wickedly shed; for he unexpectedly met Joram in the portion of Naboth. Jehu put his captain in mind of the prophecy, and it seems from his mentioning it, to have remained, at the distance of twenty-five years, as vividly impressed on his own memory as on the day when the denunciation of the prophet was uttered. 

Verse 27
But when Ahaziah the king of Judah saw this, he fled by the way of the garden house. And Jehu followed after him, and said, Smite him also in the chariot. And they did so at the going up to Gur, which is by Ibleam. And he fled to Megiddo, and died there. Ahaziah - was grand-nephew to king Joram, and great-grandson to king Ahab.

Jehu ... said, Smite him also in the chariot. It is remarkable that the vengeance threatened was brought on the house of Ahab at the very time that the king of Judah was on a visit to Joram, that he might partake of the punishment, as being a descendant of the wicked Ahab. It was by an unexpected concurrence of circumstances that this took place. Joram having been wounded in fighting against the Syrians at Ramah, it was providentially ordered that he should go to Jezreel rather than to Samaria, to be healed of his wounds. Thither his relative Ahaziah had come to visit him, while lying disabled in that place. There is no evidence that Jehu fixed on this time from a wish to include the king of Judah in the punishment of Ahab's family. It does not even appear that Jehu was aware of Ahaziah's being then at Jezreel. All was the result of God's immutable purpose, and accomplished by a wonderful operation of His providence.

Ibleam - near Megiddo, in the tribe of Issachar (Joshua 17:11; Judges 1:27), and Gur was an adjoining hill. 

Verse 28-29
And his servants carried him in a chariot to Jerusalem, and buried him in his sepulchre with his fathers in the city of David.

No JFB commentary on these verses. 

Verse 30
And when Jehu was come to Jezreel, Jezebel heard of it; and she painted her face, and tired her head, and looked out at a window.

Jezebel ... painted her face , [ `eeyneyhaa (Hebrew #5869), her eyes; bapuwk (Hebrew #6320), in the painting; 'put her eyes in the painting,'] according to a custom universal in the East among women, of staining the eyelids with stibium, the sulphuret of antimony, a black powder, mixed with oil, called in Syria, Egypt, and Persia, kohl, and applied with a small brush or blunt probe of wood, ivory, or silver, on the border, so that by this dark liniment on the edge, the arch of the eyebrow is darkened and elongated, the largeness as well as the luster of the eye itself was thought to be increased, and the natural beauty of the countenance supposed to be heightened by the effects of contrast. This practice existed in early times, as is proved by the ancient monuments of Egypt and the kohl vessels and probes found in the tombs (Lane's 'Egypt,' : cf. Job 42:14; Jeremiah 4:30; Ezekiel 23:40 : Xenophon, 'Cyrop.,' 1:, 15; Pliny, 'Natural History,' 11:, 37; Juvenal, 'Satires,' 2:, 93). Jezebel's object was, by her royal attire, not to captivate, but to overawe Jehu. 

Verses 31-34
And as Jehu entered in at the gate, she said, Had Zimri peace, who slew his master?

No JFB commentary on these verses. 

Verse 35
And they went to bury her: but they found no more of her than the skull, and the feet, and the palms of her hands.

Found no more of her than the skull ... The dog has a rooted aversion to prey on the human hands and feet. On Jehu's assumption of the royal authority, he commanded the palace attendants of Jezebel to throw her out of the open lattice from which she was observing the entrance of the regicide. Having spent some time in taking refreshments, he began to talk over the events of the day, particularly the tragic end of Jezebel, and apprehending that he had treated her with an indignity unbecoming her royal rank, he gave orders that her remains should receive a burial suitable to the station of one who had been the daughter, wife, and mother of a king. But his servants, on approaching the scene of the fatal catastrophe, "found no more of her than the skull, and the feet, and the palm of her hands." It is evident from the history that Jehu had no design to cooperate in the confirmation of prophecy. For until he received this information, he had no recollection of the sentence pronounced against her. Then, indeed, it occurred to his mind. 

Verse 36
Wherefore they came again, and told him. And he said, This is the word of the LORD, which he spake by his servant Elijah the Tishbite, saying, In the portion of Jezreel shall dogs eat the flesh of Jezebel:

He said, This is the word of the Lord - (see the notes at 1 Kings 21:23.) Jehu's statement, however, was not a literal, but a paraphrased quotation of Elijah's prophecy. 

10 Chapter 10 

Verse 1
And Ahab had seventy sons in Samaria. And Jehu wrote letters, and sent to Samaria, unto the rulers of Jezreel, to the elders, and to them that brought up Ahab's children, saying,

Ahab had seventy sons in Samaria. Since it appears (2 Kings 10:13) that grandsons are included, it is probable that this number comprehended the whole posterity of Ahab. Their being all assembled in that capital might arise from their being left there on the king's departure for Ramoth-gilead, or from their taking refuge in some of the strongholds of that city on the news of Jehu's conspiracy.

Jehu wrote letters, and sent to Samaria, unto the rulers of Jezreel. [The Septuagint has: pros tous archontas Samareias, which is probably the correct reading.] It may be inferred from the tenor of Jehu's letters that their first intention was to select the fittest of the royal family and set him up as king; or perhaps this challenge of Jehu was designed as a stroke of policy on his part to elicit their views, and try whether they were inclined to be pacific or hostile. The bold character of the man, and the rapid success of his conspiracy terrified the civic authorities of Samaria and Jezreel into submission. 

Verses 2-4
Now as soon as this letter cometh to you, seeing your master's sons are with you, and there are with you chariots and horses, a fenced city also, and armour;

No JFB commentary on these verses. 

Verse 5
And he that was over the house, and he that was over the city, the elders also, and the bringers up of the children, sent to Jehu, saying, We are thy servants, and will do all that thou shalt bid us; we will not make any king: do thou that which is good in thine eyes.

He that was over the house - the governor or chamberlain of the palace.

The bringers-up of the children. Anciently, and still, also, in many Eastern countries, the principal grandees were charged with the support and education of the royal princes. This involved a heavy expense, which they were forced to bear, but for which they endeavoured to find some compensation in the advantages of their connection with the court. 

Verse 6
Then he wrote a letter the second time to them, saying, If ye be mine, and if ye will hearken unto my voice, take ye the heads of the men your master's sons, and come to me to Jezreel by to morrow this time. Now the king's sons, being seventy persons, were with the great men of the city, which brought them up.

Take ye the heads of the men your master's sons. The barbarous practice of a successful usurper slaughtering all who may have claim to the throne, has been frequently exemplified in the ancient and modern histories of the East. 

Verse 7
And it came to pass, when the letter came to them, that they took the king's sons, and slew seventy persons, and put their heads in baskets, and sent him them to Jezreel.

No JFB commentary on this verse. 

Verse 8
And there came a messenger, and told him, saying, They have brought the heads of the king's sons. And he said, Lay ye them in two heaps at the entering in of the gate until the morning.

Lay ye them in two heaps ... The exhibition of the heads of enemies in the East in ancient times always was considered a glorious trophy. Sometimes a pile of heads was erected at the gate of the palace, and a head of peculiarly striking appearance selected to grace the summit of the pyramid. On the sculptures at Khorsabad, Kouyunjik, and Nimroud, eunuchs are seen collecting the heads of the slain, and writing down the number ('Nineveh and its Remains,' 2:, p. 377). This mode of reckoning the loss of an enemy was long practiced in the East; but the Egyptians generally counted by hands, and Saul, at least in one instance, fixed upon another part of the body as a trophy (1 Samuel 18:25; 1 Samuel 18:27). The heads of Ahaziah's brethren are described as piled up in two heaps at the entrance gate of Samaria; and such trophies are still laid at the gates of Eastern cities. At the principal entrance to the Sultan's palace in Constantinople there are niches appropriated to this purpose; but when there is a large number of heads, two pyramids are formed of them at each side of the gate. The same practice prevails extensively throughout Asia, particularly in Persia. Oriental conquerors, ambitious of a permanent monument of glory, sometimes erect pillars, or triumphal arches, which are inlaid at the arches, or other conspicuous parts, with heads of the king or generals of the enemy. Several of these pillars exist in Turkey and Persia, particularly in the gateways of Bagdad, where such monuments were at a comparatively recent period raised with the heads of 200 Khezail Arabs, captured by the pasha. Such barbarous usages are revolting to humanity; but we need not wonder at their prevalence in the ancient and modern East, when we remember that almost down to the beginning of the present century, gibbeting the corpses of criminals was practiced in many parts of this country. 

Verse 9
And it came to pass in the morning, that he went out, and stood, and said to all the people, Ye be righteous: behold, I conspired against my master, and slew him: but who slew all these?

Said to all the people, Ye be righteous ... A great concourse was assembled to gaze on this, novel and ghastly spectacle. The speech which Jehu addressed to the spectators was artfully framed to impress their minds with the idea that so wholesale a massacre, done without his order or connivance, was the secret result of the divine judgment denounced on the house of Ahab; and the effect of it was to prepare the public mind for hearing, without horror, of a similar revolting tragedy which was soon after perpetrated-namely, the extinction of all the influential friends and supporters of the dynasty of Ahab, including those of the royal house of Judah. 

Verse 10-11
Know now that there shall fall unto the earth nothing of the word of the LORD, which the LORD spake concerning the house of Ahab: for the LORD hath done that which he spake by his servant Elijah.

No JFB commentary on these verses. 

Verse 12
And he arose and departed, and came to Samaria. And as he was at the shearing house in the way,

At the shearing house , [ Beeyt-`Eeqed (Hebrew #1044) haaro`iym (Hebrew #7462)] - house of shepherds binding (shearing) sheep; or it may be a proper name, Beth-heked-rohim. 

Verse 13
Jehu met with the brethren of Ahaziah king of Judah, and said, Who are ye? And they answered, We are the brethren of Ahaziah; and we go down to salute the children of the king and the children of the queen.

We are the brethren of Ahaziah - i:e., not full, but step-brothers, sons of Jehoram by various concubines. Ignorant of the revolution that had taken place, they were traveling to Samaria on a visit to their royal relatives of Israel, when they were seized and put to death from the apprehension that they might probably stimulate and strengthen the party that still remained faithful in their allegiance to Ahab's dynasty.

Children of the queen - i:e., of the queen-mother, or regent, Jezebel. 

Verse 14
And he said, Take them alive. And they took them alive, and slew them at the pit of the shearing house, even two and forty men; neither left he any of them.

Slew them at the pit of the shearing house , [ 'el (Hebrew #413) bowr (Hebrew #953)] - at the pit (Genesis 37:20) of Beth-heked-rohim. 

Verse 15
And when he was departed thence, he lighted on Jehonadab the son of Rechab coming to meet him: and he saluted him, and said to him, Is thine heart right, as my heart is with thy heart? And Jehonadab answered, It is. If it be, give me thine hand. And he gave him his hand; and he took him up to him into the chariot.

Jehonadab the son of Rechab - (see the notes at 1 Chronicles 2:55.) A person who, from his piety and simple primitive manner of life (Jeremiah 35:1-19), was highly esteemed, and possessed great influence in the country. Jehu saw in a moment the advantage that his cause would gain from the friendship and countenance of this venerable man in the eyes of the people, and accordingly paid him the distinguished attention of inviting him to a seat in his chariot.

Give me thine hand - not simply to aid him in getting up, but for a far more significant and important purpose, the giving, or rather joining hands, being the recognized mode of striking a league or covenant (cf. Proverbs 6:1; Proverbs 11:15), as well as of testifying fealty to a new sovereign; accordingly, it is said he (Jehonadab) gave him (Jehu) his hand. 

Verse 16
And he said, Come with me, and see my zeal for the LORD. So they made him ride in his chariot.

He said, Come ... and see my zeal for the Lord. It was Jehu's policy, by extirpating the Baal idolatry, to re-establish the calf-symbols; and he boasts of making him by such a course a zealot for the honour of Yahweh. This is a confirmation of what was said respecting Jeroboam's innovation (see the notes at 1 Kings 12:28-30), that 'the defection of Israel did not consist in rejecting Yahweh as a false god, or in renouncing the law of Moses as a false religion, but in joining foreign worship and idolatrous ceremonies, to the ritual of the true God' (Warburton, 'Divine Legation,' b. 5:, sec. 3). 

Verse 17-18
And when he came to Samaria, he slew all that remained unto Ahab in Samaria, till he had destroyed him, according to the saying of the LORD, which he spake to Elijah.

No JFB commentary on these verses. 

Verse 19
Now therefore call unto me all the prophets of Baal, all his servants, and all his priests; let none be wanting: for I have a great sacrifice to do to Baal; whosoever shall be wanting, he shall not live. But Jehu did it in subtilty, to the intent that he might destroy the worshippers of Baal.

Call unto me the prophets of Baal. The votaries of Baal are here classified under the several titles of prophets, priests, and servants, or worshippers generally. They might be easily convened into one spacious temple, as their number had been greatly diminished both by the influential ministrations of Elijah and Elisha, and also from the late king Joram's neglect and discontinuance of the worship Jehu's appointment of a solemn sacrifice in honor of Baal, and a summons to all his worshippers to join in its celebration, was a deep-laid plot, which he had resolved upon for their extinction. It was done, however, not from religious, but purely political motives, because he believed that the existence and interests of the Baalites were inseparably bound up with the dynasty of Ahab, and because he hoped that by their extermination he would secure the attachment of the far larger and more influential party who worshipped God in Israel. Jehonadab's concurrence must have been given in the belief of his being actuated solely by the highest principles of piety and seal. 

Verse 20-21
And Jehu said, Proclaim a solemn assembly for Baal. And they proclaimed it.

No JFB commentary on these verses. 

Verse 22
And he said unto him that was over the vestry, Bring forth vestments for all the worshippers of Baal. And he brought them forth vestments.

Bring forth vestments. The priests of Baal were clad, probably, in robes of white byssus while they were engaged in the functions of their office, and these were kept under the care of an officer, in particular wardrobe of Baal's temple. This treacherous massacre, and the means taken to accomplish it, are paralleled by the slaughter of the Janissaries and other terrible tragedies in the modern history of the East. 

Verses 23-28
And Jehu went, and Jehonadab the son of Rechab, into the house of Baal, and said unto the worshippers of Baal, Search, and look that there be here with you none of the servants of the LORD, but the worshippers of Baal only.

No JFB commentary on these verses. 

Verse 29
Howbeit from the sins of Jeroboam the son of Nebat, who made Israel to sin, Jehu departed not from after them, to wit, the golden calves that were in Bethel, and that were in Dan. Howbeit from the sins of Jeroboam. Jehu had no intention of carrying his zeal for the Lord beyond a certain point, and so be considered it impolitic to encourage big subjects to travel to Jerusalem, he re-established the symbolic worship of the calves. Had Jehu resolved on putting the law into execution against idolaters (Deuteronomy 17:2-5), instead of adopting the deceptive, cruel part he did, he would have acted the part of a constitutional king; and had he, in the integrity of his heart, prosecuted the work of religious reformation thus begun by demolishing images, and restoring the pure worship of Yahweh, it is probable that the national degeneracy might have been arrested, or at least retarded; but be deemed it expedient to follow the policy of Jeroboam in reviving the calf-symbols at Beth-el and Dan, and in so doing, he showed himself unequal to the demands of the time; he failed to realize the ends for which he had been anointed king. 

Verse 30-31
And the LORD said unto Jehu, Because thou hast done well in executing that which is right in mine eyes, and hast done unto the house of Ahab according to all that was in mine heart, thy children of the fourth generation shall sit on the throne of Israel.

No JFB commentary on these verses. 

Verse 32
In those days the LORD began to cut Israel short: and Hazael smote them in all the coasts of Israel;

In those days the Lord began to cut Israel short. The national calamities to which allusion is made were occasioned, it is supposed, by cause about to be mentioned. Jehu, shortly after his obtaining possession of the Israelite throne, thought to strengthen his interests by alliance with Assyria; and accordingly he sent presents to Divanubara, who, according to Sir H. Rawlinson, was at that time the reigning monarch. This movement of Jehu gave deep umbrage to his northern neighbour, Hazel, the king of Syria, who, jealous of the interference of the Assyrian rulers in his vicinity, declared war against Jehu; and by many successful attacks on the outlying provinces of Israel, made serious inroads on the territory of that kingdom (see the notes at 2 Kings 14:25). That the king of Assyria received tribute from Jehu is well known from the black obelisk where he is called 'son of Khumri' (Omri). Jehu might have been descended from Omri on the mother's side. But the subsequent discovery of a short inscription of Shalmaneser II, king of Assyria, proves that Jehu sent tribute to Assyria in the eighteenth year of his reign. But whether this was the first time or not is not said. The inscription on the Nimroud obelisk, which contains a representation of Israelites bringing tribute to Shalmaneser II, bears to be from Jehu, 'son of Omri' - i:e., descended from the founder of Samaria; and the tribute consisted of gold and silver specie, together with vases, rings, seals, and other articles of manufacture in the precious metals. 

11 Chapter 11 

Verse 1
And when Athaliah the mother of Ahaziah saw that her son was dead, she arose and destroyed all the seed royal.

Athaliah - (see the notes at 2 Chronicles 22:2.) She had possessed great influence over her son, who, her counsels, had ruled in the spirit of the house of Ahab.

Destroyed all the seed royal - all connected with the royal family who might have urged a claim on the throne, and who had escaped the murderous hands of Jehu (2 Chronicles 21:2-4; 2 Chronicles 22:1; 2 Kings 10:13-14). This massacre she was incited to perpetrate, partly from a determination not to let David's family outline her's-partly as a measure of self-defense, to secure herself against the violence of Jehu, who was bent on destroying the whole of Ahab's posterity, to which she belonged (2 Kings 8:18-26); but chiefly from personal ambition to rule, and a desire to establish the worship of Baal. Such was the sad fruit of the unequal alliance between the son of the pious Jehoshaphat and a daughter of the idolatrous and wicked house of Ahab. Athaliah's horrid policy of 'destroying all the seed royal' was carried on until lately at Constantinople, and is stiff practiced, at Bokhara (Joseph Wolff's 'Missionary Labours,' p. 493). 

Verse 2
But Jehosheba, the daughter of king Joram, sister of Ahaziah, took Joash the son of Ahaziah, and stole him from among the king's sons which were slain; and they hid him, even him and his nurse, in the bedchamber from Athaliah, so that he was not slain.

Jehosheba - or Jehoshabeath (2 Chronicles 22:11).

Daughter of king Joram - not by Athaliah, but by a secondary wife.

Stole him from among the king's sons which were slain - either from among the corpses, he being considered dead, or out of the palace nursery.

Hid him ... in the bed-chamber - for the use of the priests, which was in some part of the temple (2 Kings 11:3), and of which Jehoiada and his wife had the sole charge. What is called however, the bed-chamber in the East is not the kind of apartment that we understand by the name, but a small closet, into which are flung during the day the mattresses and other bedding materials spread on the floors or divans of the sitting-rooms at night. Such a 'chamber of beds,' or a lumber-room, was well suited to be a convenient place for the recovery of his wounds, and a hiding-place for the royal infant and his nurse. 

Verse 3
And he was with her hid in the house of the LORD six years. And Athaliah did reign over the land.

No JFB commentary on this verse. 

Verse 4
And the seventh year Jehoiada sent and fetched the rulers over hundreds, with the captains and the guard, and brought them to him into the house of the LORD, and made a covenant with them, and took an oath of them in the house of the LORD, and shewed them the king's son.

And the seventh year - namely, of the reign of Athaliah and the rescue of Jehoash.

Jehoiada sent and fetched the rulers ... He could scarcely have obtained such a general convocation except at the time, or on pretext, of a public and solemn festival. Having revealed to them the secret of the young king's preservation, and entered into a covenant with them for the overthrow of the tyrant, he then arranged with them the plan and time of carrying their plot into execution, (see the notes at 2 Chronicles 22:10-12; 2 Chronicles 23:1-21.) The conduct of Jehoiada, who acted the leading and chief part in this conspiracy, admits of an easy and full justification: for, while Athaliah was a usurper, and belonged to a race devoted by divine denunciation to destruction, even his own wife had a better and stronger claim to the throne; the sovereignty of Judah has been divinely appropriated to the family of David, and therefore the young prince on whom it was proposed to confer the crown possessed an inherent right to it, of which a usurper could not deprive him. Moreover, Jehoiada was most probably the high priest, whose official duty it was to watch over the due execution of God's laws, and who, in his present movement, was encouraged and aided by the countenances and support of the chief authorities, both civil and ecclesiastical, in the country. In addition to all these considerations, he seems to have been directed by an impulse of the Divine Spirit, through the counsels and exhortations of the prophets of the time. 

Verses 5-12
And he commanded them, saying, This is the thing that ye shall do; A third part of you that enter in on the sabbath shall even be keepers of the watch of the king's house;

No JFB commentary on these verses. 

Verse 13
And when Athaliah heard the noise of the guard and of the people, she came to the people into the temple of the LORD.

Athaliah heard the noise. The profound secrecy with which the conspiracy had been conducted rendered the unusual acclamations of the vast assembled crowd the more startling, and roused the suspicious of the tyrant into the temple of the Lord - i:e., the courts, which she was permitted to enter by Jehoiada's direction (2 Kings 11:8), in order that she might be secured. 

Verse 14
And when she looked, behold, the king stood by a pillar, as the manner was, and the princes and the trumpeters by the king, and all the people of the land rejoiced, and blew with trumpets: and Athaliah rent her clothes, and cried, Treason, Treason.

The king stood by the pillar - probably on a platform sneered for that purpose (2 Chronicles 6:13). A seat placed near a column was reckoned an honourable and distinguished, position (2 Kings 23:3; also Homer, 'Odyssey,'

xxiii., 93,) -- 

`The monarch, by a pillar high enthroned, His eye withdrew, and fixed it on the ground.' (-POPE) 

Verse 15
But Jehoiada the priest commanded the captains of the hundreds, the officers of the host, and said unto them, Have her forth without the ranges: and him that followeth her kill with the sword. For the priest had said, Let her not be slain in the house of the LORD.

Without the ranges - i:e., fences, that the sacred place might not be stained with human blood. 

Verse 16
And they laid hands on her; and she went by the way by the which the horses came into the king's house: and there was she slain.

She went the way by the which the horses came into the king's house. 'This is by no means the king's palace, as is generally supposed, but is evidently the royal stables, quite distant from the palace. The wicked usurper, Athaliah, was put to death at the Horse gate, near this edifice, by order of Jehoiada, the high priest. It would have been strange, indeed, after all the pains taken by Jehoiada to exclude her army from the temple, at the coronation of the young king, had they incurred the hazard of her rescue by sending her beck over the bridge to her army, instead of taking her for execution in the opposite direction-to the desecrated valley of Kidron. But that this view is correct, we have the testimony of Josephus ("Antiquities," b. 9:, ch. 7:, sec. 2), who informs us that "Jehoiada called for the captains of hundreds, and commanded and to bring Atbaliah to the valley of Kidron, and slay her there ... Wherefore those that the charge of her slaughter took hold of her, led her to the gate of the king's mules, and slew her there." The gate of the king's mules is, no doubt, the Horse gate of the Scripture; and the Hippodrome is probably the king's (horse's) house, though this term in its largest sense, would include the race-ground attached, as well as the, royal stable' (Barclay's 'City of the Great King,' pp. 173, 174). 

Verse 17
And Jehoiada made a covenant between the LORD and the king and the people, that they should be the LORD's people; between the king also and the people.

A covenant between the Lord and the king and the people. The covenant with the Lord was a renewal of the national covenant with Israel (Exodus 19:1-25; Exodus 20:1-26; Exodus 21:1-36; Exodus 22:1-31; Exodus 23:1-33; Exodus 24:1-18) "to be unto him a people of inheritance" (Deuteronomy 4:6; Deuteronomy 27:9). The covenant between the king and the people was the consequence of this, and by it the king bound himself to rule according to the divine law, while the people engaged to submit to give him all allegiance as the Lord's anointed. The immediate fruit of this renewal of the covenant was the destruction of the temple, and the slaughter of the priests of Baal (see the notes at 2 Kings 10:27), the restoration of the pure worship of God in all its ancient integrity, and the establishment of the young king on the hereditary throne of Judah. 

12 Chapter 12 

Verse 1
In the seventh year of Jehu Jehoash began to reign; and forty years reigned he in Jerusalem. And his mother's name was Zibiah of Beersheba. No JFB commentary on this verse. 

Verse 2
And Jehoash did that which was right in the sight of the LORD all his days wherein Jehoiada the priest instructed him.

Jehoash did that which was right in the sight of the Lord - so far as related to his outward actions and the policy of his government. But it is evident from the sequel of his history, that the rectitude of his administration was owing more to the salutary influence of his preserver and tutor, Jehoiada, than to the honest and sincere dictates of his own mind. 

Verse 3
But the high places were not taken away: the people still sacrificed and burnt incense in the high places.

But the high places were not taken away. The popular fondness for the private and disorderly rites performed is the groves and recesses of hills was so inveterate, that even the most powerful monarchs had been unable to accomplish their suppression; no wonder that, in the early reign of a young king, and after the gross irregularities that had been allowed during the mal-administration of Athaliah, the difficulty of putting an end to the superstitions associated with "the high places" was greatly increased. 

Verse 4
And Jehoash said to the priests, All the money of the dedicated things that is brought into the house of the LORD, even the money of every one that passeth the account, the money that every man is set at, and all the money that cometh into any man's heart to bring into the house of the LORD,

Jehoash said to the priests ... There is here given an account of the measures which the young king took for repairing the temple by the levying of taxes. There are three sorts of money reckoned:

(1) "The money of everyone that passeth the account" (our translators have supplemented this word) namely, half a shekel, as an offering to the Lord (Exodus 30:13). This money was destined for the temple as it had been originally for the tabernacle.

(2) "The money that every man (Hebrew the souls or persons) is set at"- ie the redemption-price of (2) "The money that every man (Hebrew, the souls, or persons) is set at" - i:e., the redemption-price of everyone who had devoted himself or anything belonging to him to the Lord, and the amount of which was estimated according to certain rules (Leviticus 27:1-8).

(3) Free-will or voluntary offerings made to the sanctuary. The first two were paid annually (see the notes at 2 Chronicles 24:5). 

Verse 5-6
Let the priests take it to them, every man of his acquaintance: and let them repair the breaches of the house, wheresoever any breach shall be found.

No JFB commentary on these verses. 

Verse 7
Then king Jehoash called for Jehoiada the priest, and the other priests, and said unto them, Why repair ye not the breaches of the house? now therefore receive no more money of your acquaintance, but deliver it for the breaches of the house.

Why repair ye not the breaches of the house? This mode of collection not proving so productive as was expected, the dilatoriness of the priests was the chief cause of the failure, and a new arrangement was proposed. A chest was placed by the high priest at the entrance into the temple, into which the money given by the people for the repairs of the temple was to be put by the Levites who kept the door. The object of this chest was to make a separation between the money to be raised for the building from the other moneys destined for the general use of the priests, in the hope that the people would be more liberal in their contributions when it was known that their offerings would be devoted to the special purpose of making the necessary repairs, and that the duty of attending the this work was no longer to devolve on the priests, but to be undertaken by the king. 

Verses 8-10
And the priests consented to receive no more money of the people, neither to repair the breaches of the house. No JFB commentary on these verses. 

Verse 11
And they gave the money, being told, into the hands of them that did the work, that had the oversight of the house of the LORD: and they laid it out to the carpenters and builders, that wrought upon the house of the LORD,

They gave the money, being told, into the hands of them that did the work. The king set his secretary, along with an agent of the high priest (2 Chronicles 24:11), to count the money in the chest from time to time, and deliver the amount to the overseers of the building, who paid the workmen and purchased all necessary materials. The custom of putting sums of sums of certain amount in bags, which are labelled and sealed by a proper officer, is a common way of using the currency in Turkey and other Eastern countries. 

Verse 12
And to masons, and hewers of stone, and to buy timber and hewed stone to repair the breaches of the house of the LORD, and for all that was laid out for the house to repair it.

No JFB commentary on this verse. 

Verse 13
Howbeit there were not made for the house of the LORD bowls of silver, snuffers, basons, trumpets, any vessels of gold, or vessels of silver, of the money that was brought into the house of the LORD:

Howbeit there were not ... bowls ... When the repairs of the temple had been complete, the surplus was appropriated to the purchase of the temple furniture. The integrity of the overseers of the work being undoubted, no account was exacted of the way in which they applied the money given to them, while other moneys, levied at the temple were left to the disposal of the disposal of the priests, as the law directed (Leviticus 5:15-16; Numbers 5:8). 

Verses 14-16
But they gave that to the workmen, and repaired therewith the house of the LORD.

No JFB commentary on these verses. 

Verse 17
Then Hazael king of Syria went up, and fought against Gath, and took it: and Hazael set his face to go up to Jerusalem.

Then Hassel ... fought against Gath - (see the notes at 2 Chronicles 24:23-24) 

Verse 18-19
And Jehoash king of Judah took all the hallowed things that Jehoshaphat, and Jehoram, and Ahaziah, his fathers, kings of Judah, had dedicated, and his own hallowed things, and all the gold that was found in the treasures of the house of the LORD, and in the king's house, and sent it to Hazael king of Syria: and he went away from Jerusalem.

No JFB commentary on these verses. 

Verse 20
And his servants arose, and made a conspiracy, and slew Joash in the house of Millo, which goeth down to Silla.

His servants arose ... and slew Joash in the house of Millo - (see the notes at 1 Kings 9:24; 2 Chronicles 24:25.) 

13 Chapter 13 

Verse 1
In the three and twentieth year of Joash the son of Ahaziah king of Judah Jehoahaz the son of Jehu began to reign over Israel in Samaria, and reigned seventeen years.

Jehoahaz ... reigned seventeen years. Under his government, which pursued the policy of his predecessors, regarding the support of the calf-worship, Israel's apostasy from the true God became greater and more confirmed than in the time of his father Jehu. The national chastisement, when it came, was consequently the more severe; and the instruments employed by the Lord in scourging the revolted nation were Hazael, and his son and general, Ben-hadad, in resisting whose successive invasions the Israelite army was sadly reduced and weakened. 

Verse 2
And he did that which was evil in the sight of the LORD, and followed the sins of Jeroboam the son of Nebat, which made Israel to sin; he departed not therefrom.

No JFB commentary on this verse. 

Verse 3
And the anger of the LORD was kindled against Israel, and he delivered them into the hand of Hazael king of Syria, and into the hand of Ben-ha'dad the son of Hazael, all their days.

He delivered them into the hands of Hazael ... and ... Ben-hadad ... all their days - rather, 'all his days' (2 Kings 13:22-23). In the extremity of his distress Jehoahaz besought the Lord, and was heard, not on his own account (Psalms 66:18; Proverbs 1:28; Proverbs 15:8), but that of the ancient covenant with the patriarchs (2 Kings 13:23). 

Verse 4
And Jehoahaz besought the LORD, and the LORD hearkened unto him: for he saw the oppression of Israel, because the king of Syria oppressed them.

He saw the oppression of Israel - i:e., commiserated the fallen condition of His chosen people. The divine honour and the interests of true religion required that deliverance should be granted them to check the triumph of the idolatrous enemy, and put an end to their blasphemous taunts that God had forsaken Israel (Deuteronomy 32:27; Psalms 12:4). 

Verse 5
(And the LORD gave Israel a saviour, so that they went out from under the hand of the Syrians: and the children of Israel dwelt in their tents, as beforetime.

A saviour. This refers neither to some patriotic defender nor some signal victory, but to the deliverance obtained for Israel by the two successors of Jehoahaz-namely, Joash, who regained all the cities which the Syrians had taken from big father (2 Kings 13:25); and Jereboam II., who restored the former boundaries of Israel (2 Kings 14:25). [The Septuagint has: edooke kurios sooteerian too Israeel, the Lord gave deliverance to Israel.] This is probably the correct reading (see 2 Kings 13:17, "the Lord's deliverance"). Several critics are of opinion that 2 Kings 13:7 is out of its proper place, and suggest that it should come immediately after 2 Kings 13:4. 

Verse 6
Nevertheless they departed not from the sins of the house of Jeroboam, who made Israel sin, but walked therein: and there remained the grove also in Samaria.)

There remained the grove - Asherah, the idol set up by Ahab (1 Kings 16:33), and which ought to have been demolished (Deuteronomy 7:5). 

Verse 7
Neither did he leave of the people to Jehoahaz but fifty horsemen, and ten chariots, and ten thousand footmen; for the king of Syria had destroyed them, and had made them like the dust by threshing.

Made then like the dust by threshing. Threshing in the East is performed in the open air, upon a level plot of ground daubed over with a covering, to prevent as much as possible the earth, sand, or gravel from rising. A great quantity of them all, notwithstanding this precaution, must unavoidably be taken up with the grain; at the same time, the straw is shattered to pieces. Hence, it is a most significant figure, frequently employed by Orientals to describe a state of national suffering little short of extermination (Isaiah 21:10; Micah 4:12; Jeremiah 51:33). The figure originated in a barbarous war-custom, which Hazael literally followed (Amos 1:3-4 : cf. 2 Sam. 8:31; Judges 8:7 ). 

Verse 8
Now the rest of the acts of Jehoahaz, and all that he did, and his might, are they not written in the book of the chronicles of the kings of Israel?

His might. This is particularly noticed, in order to show that the grievous oppression from foreign enemies by which the Israelites were ground down, was not owing to the cowardice or imbecility of their king, but solely to the righteous and terrible judgment of God for their foul apostasy. 

Verse 9
And Jehoahaz slept with his fathers; and they buried him in Samaria: and Joash his son reigned in his stead.

No JFB commentary on this verse. 

Verse 10
In the thirty and seventh year of Joash king of Judah began Jehoash the son of Jehoahaz to reign over Israel in Samaria, and reigned sixteen years.

In the thirty and seventh year of Joash king of Judah began Jehoash ... to reign over Israel. Jehoash was associated with his father in the government three years, otherwise his reign must have been described as commencing in the fortieth year of Joash, king of Judah. 

Verse 11
And he did that which was evil in the sight of the LORD he departed not from all the sins of Jeroboam the son of Nebat, who made Israel sin: but he walked therein.

No JFB commentary on this verse. 

Verse 12
And the rest of the acts of Joash, and all that he did, and his might wherewith he fought against Amaziah king of Judah, are they not written in the book of the chronicles of the kings of Israel?

His might wherewith he fought against Amaziah - (see the notes at 2 Kings 14:8-14.) The usual summary of his life and reign occurs rather early, and is again repeated in the account given of the reign of the king of Judah (2 Kings 14:15). 

Verse 13
And Joash slept with his fathers; and Jeroboam sat upon his throne: and Joash was buried in Samaria with the kings of Israel.

No JFB commentary on this verse. 

Verse 14
Now Elisha was fallen sick of his sickness whereof he died. And Joash the king of Israel came down unto him, and wept over his face, and said, O my father, my father, the chariot of Israel, and the horsemen thereof.

Elisha was fallen sick of his sickness whereof he died. Every man's death is occasioned by some disease, and so was Elisha's. But in intimating it there seems a contrast tacitly made between him and his prophetic predecessor, who did not die. Joash ... came ... and wept over his face - visited him where he was lying ill of this mortal sickness, and expressed deep sorrow, not from the personal respect he bore for the prophet, but for the incalculable loss his death would occasion to the kingdom.

My father, my father ... - (see the notes at 2 Kings 2:12.) These word seem to have been a complimentary phrase, applied to one who was thought an eminent guardian and deliverer of his country; and the particular application of them to Elisha, who by his counsels and prayers had obtained many glorious victories for Israel, show that the king possessed some measure of faith and trust, which, though weak, was accepted, and called forth the prophet's dying benediction. 

Verse 15
And Elisha said unto him, Take bow and arrows. And he took unto him bow and arrows.

Take bow and arrows. Hostilities were usually proclaimed by a herald, sometimes by a king or general making a public and formal discharge of an arrow into the enemy's country. Elisha directed Joash to do this, as a symbolical act designed to intimate more fully and significantly the victories promised to the king of Israel over the Syrians. His laying his hands upon the king's hands was to represent the power imparted to the bow-shot as coming from the Lord through the medium of the prophet. His shooting the first arrow eastward-to that part of his kingdom which the Syrians had taken, and which were east of Samaria-was a declaration of war against them for the invasion. His shooting the other arrows into the ground was in token of the number of victories be was to gain; but his stopping at the third betrayed the weakness of his faith; for as the discharged arrow signified a victory over the Syrians, it is evident that the more arrows be shot, the more victories he would gain; and as he stopped so soon, his conquests would be incomplete. 

Verses 16-19
And he said to the king of Israel, Put thine hand upon the bow. And he put his hand upon it: and Elisha put his hands upon the king's hands.

No JFB commentary on these verses. 

Verse 20
And Elisha died, and they buried him. And the bands of the Moabites invaded the land at the coming in of the year.

Elisha died. Enjoying a happier life than Elijah, as he possessed a milder character, and bore a less hard commission, his rough garment was honoured even at the court.

The bands of the Moabites invaded the land. The people of Moab and Ammon began at this time to cause constant annoyance to the Israelites: for centuries they made periodical inroads upon the country west of Jordan, devastating the land and driving off the cattle, as the wild Arab tribes do to the peaceful settlers in the present day. The time chosen for these predatory incursions was-

At the coming in of the year - i:e., the spring, the usual season of beginning campaigns in ancient times. Predatory band from Moab generally made incursions at that time on the lands of Israel, because the crops were ripe. The bearers of a corpse, alarmed by the appearance in the distance of one of these bands, hastily deposited, as they passed that way, their load in Elisha's sepulchre, which might be easily done by removing the stone at the mouth of the cave. According to the Jewish and Eastern custom, his body, as well as that of the man who was miraculously restored, was not laid in a coffin, but only swathed, so that the bodies could be brought into contact; and the object of the miracle was to stimulate the king and people of Israel's faith in the still unaccomplished predictions of Elisha respecting the war with the Syrians. Accordingly the historian forthwith records the historical fulfillment of the prediction (2 Kings 13:22-25) in the defeat of the enemy, in the recovery of the cities that had been taken, and their restoration to the kingdom of Israel. 

Verse 21-22
And it came to pass, as they were burying a man, that, behold, they spied a band of men; and they cast the man into the sepulchre of Elisha: and when the man was let down, and touched the bones of Elisha, he revived, and stood up on his feet.

No JFB commentary on these verses. 

Verse 23
And the LORD was gracious unto them, and had compassion on them, and had respect unto them, because of his covenant with Abraham, Isaac, and Jacob, and would not destroy them, neither cast he them from his presence as yet.

The Lord was gracious unto them ... neither cast he them from his presence as yet - from the land of Canaan, where the symbols of His presence and worship were exclusively manifested. 

14 Chapter 14 

Verse 1-2
In the second year of Joash son of Jehoahaz king of Israel reigned Amaziah the son of Joash king of Judah. 

No JFB commentary on these verses. 

Verse 3
And he did that which was right in the sight of the LORD, yet not like David his father: he did according to all things as Joash his father did.

He did that which was right ... yet not like David his father. The beginning of his reign was excellent, for he acted the part of a constitutional king, according to the law of God, yet not with perfect sincerity of heart (cf. 2 Chronicles 25:2); for, as in the case of his father, Joash, the early promise was belied by the devious course he personally followed in later life (see the notes at 2 Chronicles 20:14), as well as by the public irregularities he tolerated in the kingdom. 

Verse 4
Howbeit the high places were not taken away: as yet the people did sacrifice and burnt incense on the high places.

No JFB commentary on this verse. 

Verse 5
And it came to pass, as soon as the kingdom was confirmed in his hand, that he slew his servants which And it came to pass, as soon as the kingdom was confirmed in his hand, that he slew his servants which had slain the king his father.

As soon as the kingdom was confirmed in his hand. This is regarded as implying that Judah had become a tributary dependency of Assyria, and that each prince, at his accession, required to be formally confirmed in his kingdom by his Assyrian suzerain. It was an act of justice, no less than of filial piety, to avenge the murder of his father; but it is evident that the two assassins must have possessed considerable weight and influence, as the king was obliged to retain them in his service, and durst not, for fear of their friends and supporters, institute proceedings against them until his power had been fully consolidated. 

Verse 6
But the children of the murderers he slew not: according unto that which is written in the book of the law of Moses, wherein the LORD commanded, saying, The fathers shall not be put to death for the children, nor the children be put to death for the fathers; but every man shall be put to death for his own sin.

But the children of the murderers he slew not. This moderation, inspired by the Mosaic law (Deuteronomy 24:16), displays the good character of this prince, for the course thus pursued toward the families of the regicides was directly contrary to the prevailing customs of antiquity according to which all connected with the criminals were doomed to unsparing destruction. 

Verse 7
He slew of Edom in the valley of salt ten thousand, and took Selah by war, and called the name of it Joktheel unto this day.

He slew of Edom in the valley of Salt ten thousand. In the reign of Joram the Edomites had revolted (see the notes at 2 Kings 8:20). But Amasiah, determined to reduce them to their former subjection, formed a hostile expedition against them,, in which he routed their army, and made himself master of their capital. "The valley of Salt" is that part of the Ghor which composes the salt and sandy plain to the south of the Dead Sea.

Selah , [ ha-Cela` (Hebrew #5554), the rock] - generally thought to be Petra.

Joktheel - i:e., given or conquered by God. (See the history of this conquest more fully detailed, 2 Chronicles 25:6-16.) 

Verse 8
Then Amaziah sent messengers to Jehoash, the son of Jehoahaz son of Jehu, king of Israel, saying, Come, let us look one another in the face.

Amaziah sent messengers to Jehoash ... king of Israel. This bold and haughty challenge, which was most probably stimulated by a desire of satisfaction for the outrages perpetrated by the discharged auxiliaries of Israel (2 Chronicles 25:13) on the towns that lay on their way home, as well as by revenge for the massacre of his ancestors by Jehu (2 Kings 9:1-37), sprang, there is little doubt, from pride and self-confidence, inspired by his victory over the Edomites.

Let us look one another in the face [ nitraa'eh (Hebrew #7200) paaniym (Hebrew #6440) (Hithpael)] - i:e., in a hostile sense. Gesenius interprets it, 'fighting hand to hand, in close combat,' of course with these respective armies (cf. 2 Kings 14:11; 2 Chronicles 25:17-21). [Septuagint, ofthoomen prosoopois, let us be seen in face.] 

Verse 9
And Jehoash the king of Israel sent to Amaziah king of Judah, saying, The thistle that was in Lebanon sent to the cedar that was in Lebanon, saying, Give thy daughter to my son to wife: and there passed by a wild beast that was in Lebanon, and trode down the thistle.

Jehoash the king of Israel sent to Amaziah. People in the East very often express their sentiments in a parabolic form, especially when they intend to convey unwelcome truths, or a contemptuous sneer. This was the design of the admonitory fable related by Joash in his reply. The thistle, a low shrub, might be chosen to represent Amaziah, a petty prince; the cedar, the powerful sovereign of Israel; and the wild beast that trode down the thistle, the overwhelming army with which Israel could desolate Judah. But, perhaps, without making so minute as application, the parable may be explained generally, as describing, in a striking manner the effects of pride and ambition, towering far beyond their natural sphere, and sure to fall with a sudden and ruinous crash. The moral of the fable is contained in 2 Kings 14:10. 

Verse 10
Thou hast indeed smitten Edom, and thine heart hath lifted thee up: glory of this, and tarry at home: for why shouldest thou meddle to thy hurt, that thou shouldest fall, even thou, and Judah with thee?

No JFB commentary on this verse. 

Verse 11
But Amaziah would not hear. Therefore Jehoash king of Israel went up; and he and Amaziah king of Judah looked one another in the face at Beth-she'mesh, which belongeth to Judah.

But Amaziah would not hear. The sarcastic tenor of this reply incited the king of Judah the more; for, being in a state of judicial blindness and infatuation (2 Chronicles 25:20), he was immovably determined on war. The superior energy of Joash, however, surprised him ere he had completed his military preparations. Pouring a numerous army into the territory of Judah, he encountered Amaziah in a pitched battle, routed his army, took himself prisoner, and having marched to Jerusalem, not only demolished part of the city walls, but plundered the treasures of the palace and temple, and, taking hostages to prevent any further molestation from Judah, terminated the war. Without leaving a garrison in Jerusalem, he returned to his capital with all convenient speed, his presence and whole forces being required to repel the troublesome incursions of the Syrians. 

Verses 12-18
And Judah was put to the worse before Israel; and they fled every man to their tents.

No JFB commentary on these verses. 

Verse 19
Now they made a conspiracy against him in Jerusalem: and he fled to Lachish; but they sent after him to Lachish, and slew him there.

They made a conspiracy against him in Jerusalem. Amaziah's apostasy (2 Chronicles 25:27) was followed by a general mal-administration, especially the disastrous issue of the war with Israel-the ruinous condition of Jerusalem, the plunder of the temple, and the loss of their children, who were taken as hostages-lost him the respect and attachment, not of the grandees only, but of his subjects generally, who were in a state of rebellion. The king fled in terror to Lachish, frontier-town of the Philistines where however, he was traced and murdered. His friends had his corpse brought, without any pomp or ceremony, in a chariot to Jerusalem, where he was interred among his royal ancestors. 

Verse 20
And they brought him on horses: and he was buried at Jerusalem with his fathers in the city of David.

No JFB commentary on this verse. 

Verse 21
And all the people of Judah took Azariah, which was sixteen years old, and made him king instead of his father Amaziah.

All the people of Judah took Azariah - or Uzziah (2 Kings 15:30; 2 Chronicles 26:1). The popular opposition had been personally directed against Amaziah, as the author of their calamities, but it was not extended to his family or heir. 

Verse 22
He built Elath, and restored it to Judah, after that the king slept with his fathers.

He built Elath - fortified that seaport. It had revolted with the rest of Edom, but was now recovered by Uzziah, his father, who did not complete the conquest of Edom, having left him that work to do. 

Verse 23
In the fifteenth year of Amaziah the son of Joash king of Judah Jeroboam the son of Joash king of Israel began to reign in Samaria, and reigned forty and one years.

Jeroboam the son of Joash king of Israel. He had been previously associated with his father for several years in the government.

And reigned forty and one years. Ewald, Thenius, and others, maintain that an error in the Hebrew numeral letters has occurred here-the duration of Jeroboam's reign having been originally stated at 52 or 53 instead of 41 years. But such a supposition is exceedingly improbable, as it implies the mistake to be considered as not limited to one, but to have extended to several letters (see the notes at 2 Kings 15:8). 

Verse 24
And he did that which was evil in the sight of the LORD: he departed not from all the sins of Jeroboam the son of Nebat, who made Israel to sin.

He did that which was evil in the sight of the Lord - by adhering to the favourite religious policy of the Israelite government. 

Verse 25
He restored the coast of Israel from the entering of Hamath unto the sea of the plain, according to the word of the LORD God of Israel, which he spake by the hand of his servant Jonah, the son of Amittai, the prophet, which was of Gath-hepher.

He restored the coast of Israel ... Recovering the territory lost by the successful border incursions of Hazael (see the notes at 2 Kings 10:32), he re-established the ancient boundaries of the ten tribes. This result had been predicted by Jonah, of whom the only account transmitted to us is contained in this passage, and in the book called by his name. The prophecies by which he animated the patriotism of Jerobeam II in his long and severe struggles against the kings of Syria have not been recorded; for, although there was an unbroken series of prophets in Israel, none of them committed their predictions to writing; and Hosea, who lived after Jonah, in the latter end of the reign of this Jeroboam, was the first whose prophecies, receiving a permanent form, were afterward admitted into the sacred canon. As to Jonah's supposed parentage, see the notes at 1 Kings 17:17-23. His father's name was Amittai [ 'Amitay (Hebrew #573), true] - a name given him, according to Jewish tradition, in reference to his mother's saying (2 Kings 14:24), "Now I know that the word of the Lord in thy month is truth;" hence, they say, Jonah was called the son Amittai - i:e., the son of truth. Amittai is supposed to have been a prophet himself. If this Jewish tradition have any foundation, the family must have removed from Zarephath, or, at all events, Jonah himself, to Gath-hepher, a town of Zebulun, in lower Galilee. 

Verse 26
For the LORD saw the affliction of Israel, that it was very bitter: for there was not any shut up, nor any left, nor any helper for Israel.

For the Lord saw the affiction of Israel, that it was very bitter [ `aaniy (Hebrew #6040) Yisraa'eel (Hebrew #3478) moreh (Hebrew #4784) m

Verse 27
And the LORD said not that he would blot out the name of Israel from under heaven: but he saved them by the hand of Jeroboam the son of Joash.

The Lord said not that he would blot out the name of Israel. Since the purposes of the divine covenant forbade as yet the overthrow of the kingdom of the ten tribes (see the notes at 2 Kings 13:23), God was pleased to show a token of mercy to Israel.

He saved them by the hand of Jeroboam the son of Joash. He was the last king by whom Yahweh sent deliverance to Israel; and He granted to this king a remarkable measure of national prosperity, enabling him to extend the borders of his kingdom even to the Euphrates and the Dead Sea (Sea of the Plain [ha-'Araabaah], the Arabah). The reign of this king, which was distinguished by so extraordinary a flow of prosperity, increased the religious apostasy, and by consequence the moral degeneracy of Israel. Under him, the corruption of manners became extreme, and laid the foundation for those public calamities which befell the kingdom soon after his demise, and quickly accomplished the destruction of the nation. In fact, as Hengstenberg well observes, 'the prosperity only confirmed the people still more in their security. Instead of being led to repentance by the unmerited mercy of God, they considered this prosperity as a reward of their apostasy, as the seal by which Yahweh-Baal confirmed the rectitude of their ways. The false prophets, too, did what was in their power to strengthen them in their delusion, while the true prophets preached to deaf ears' ('Christology,' 1:, p. 172). Hengstenberg refers in this last sentence to the emphatic warnings addressed to Jeroboam by Hosea and Amos. Although his whole reign was marked by signal successes, notwithstanding that apostasy, which was usually punished by war and loss of national independence, the wrath of God was denounced against Israel, as well as the future destruction of the house of Jeroboam by the two named prophets, whose writings sufficiently attest the faithful execution of their mission. 

Verse 28
Now the rest of the acts of Jeroboam, and all that he did, and his might, how he warred, and how he recovered Damascus, and Hamath, which belonged to Judah, for Israel, are they not written in the book of the chronicles of the kings of Israel?

The rest of the acts of Jeroboam, and all that he did, and his might ... This is the usual formula, intimating that the chief incidents of his reign were chronicled in the national annals. But particular mention is made of "his might" [ g

15 Chapter 15 

Verse 1
In the twenty and seventh year of Jeroboam king of Israel began Azariah son of Amaziah king of Judah to reign.

In the twenty and seventh year of Jeroboam. Since Amaziah, the father of Azariah, lived only until the fifteenth year of Jeroboam II (cf. 2 Kings 14:17; 2 Kings 14:23), there is a difficulty in reconciling that fact with the chronological statement in the first verse of this chapter. It may be removed, however; and a satisfactory explanation given by assuming, what seems exceedingly probable, that Jeroboam had reigned in conjunction with his father for eleven or twelve years, and on the demise of his father, reigned alone. Thus, his reign would have a double commencement. According to the former view, this would be his 27th year; according to the latter, his 15th year. Or, it is thought that the throne of Judah continued vacant eleven or twelve years, between the death of Amaziah and the inauguration of his son Azariah, who, being a boy four years old when his father was murdered, a regency was, by the popular will, appointed during his minority, for he was not formally inaugurated into the kingdom until he was sixteen. His reign was the longest with the exception of Manasseh's, in the sacred history, extending to 52 years; but chronologists are not agreed as to the period from which this term is to be computed, whether the date of his father's death, or from the time of his actual accession.

Began Azariah ... to reign , [ `Azaryaah (Hebrew #5838) and `Azaryahuw (Hebrew #5838), might of Yahweh; 'Azariyaah is probably a clerical error]. He is called Azariah here, 2 Kings 15:6-8; 2 Kings 15:23; 2 Kings 15:27; but Uzziah, 2 Kings 15:13; 2 Kings 15:32; 2 Kings 15:34, etc. [Septuagint, Ozias]. The character of big reign is described by the brief formula employed by the inspired historian in recording the religious policy of the later kings. But his reign was a very active as well as eventful one, and is fully related, 2 Chronicles 26:1-23. Elated by the possession of great power, and presumptuously arrogating to himself, as the pagan kings, the functions both of the regal and sacerdotal offices, he was punished with leprosy, which, as the offence was capital (Numbers 8:7), was equivalent to death; for this disease excluded him from all society (Leviticus 13:46); and while Jotham, his son, as his viceroy, administered the affairs of the kingdom, devoting fixed portions of his time (like Solomon, 1 Kings 7:7) to the judicial duties-being about 15 years of age (cf. 2 Kings 15:33) - he had to dwell in a place apart by himself (see the notes at 2 Kings 7:3). After a long reign he died, and was buried in the royal burying-field, though not in the royal cemetery of "the city of David" (2 Chr. 26:33 ). 

Verses 2-7
Sixteen years old was he when he began to reign, and he reigned two and fifty years in Jerusalem. And his mother's name was Jecholiah of Jerusalem.

No JFB commentary on these verses. 

Verse 8
In the thirty and eighth year of Azariah king of Judah did Zachariah the son of Jeroboam reign over Israel in Samaria six months.

In the thirty and eighth year of Azariah king of Judah did Zachariah ... reign over Israel. It has been supposed, on the ground of the recorded duration of his father's reign (see the notes at 2 Kings 14:21), where the Hebrew numerals are probably corrupt, that there was an interregnum, from some unknown cause, between the reign of Jeroboam and the accession of his son, which lasted, according to some, for 10 or 12 years, according to others, for 22 years, or more. This prince, who was a weak, facile, grovelling sot (Hosea 5:1-15), pursued the religions policy of the calf-worship, and his reign was short, being abruptly terminated by the hand of violence. There is nothing, however, said in the history as to an interregnum arising from anarchy or faction, and the idea might seem to be improbable after so vigorous a reign as Jeroboam's. But that objection has no weight in the minds of many chronologists, who maintain that on the death of Jeroboam, his kingdom fell rapidly into confusion and decay. The sacred books are exceedingly short as regards the history of the last times of the kingdom of Israel. Sacred historiography has no interest in the details of this process of decay, which began with the death of Jeroboam, and which is represented by Amos as it were the day of Israel's death (Amos 7:11), although a bare existence is still for sometime spared. By the rejection of this interregnum, Hosea's ministry would be shortened by twelve years; but this gain, if gain it be, can be purchased only at the expense of a most improbable extension of the duration of Jeroboam's reign' (Hengstenberg's 'Christology,' 1:, p. 173). 

Verse 9
And he did that which was evil in the sight of the LORD, as his fathers had done: he departed not from the sins of Jeroboam the son of Nebat, who made Israel to sin.

No JFB commentary on this verse. 

Verse 10
And Shallum the son of Jabesh conspired against him, and smote him before the people, and slew him, and reigned in his stead.

Shallum the son of Jabesh conspired against him - one of his generals.

And smote him before the people. He must have been aware of a deep and widespread disaffection before he ventured to perform the daring part of a regicide. In the fate of Zachariah was fulfilled the prophecy addressed to Jehu (2 Kings 10:30; also Hosea 1:4), that his family would possess the throne of Israel for four generations; and accordingly Jehoahaz, Joash, Jehoram, and Zachariah were his successors-but there his dynasty terminated; and perhaps it was the public knowledge of this prediction that prompted the murderous design of Shallum (Hosea 1:4; Amos 7:9). 

Verse 11-12
And the rest of the acts of Zachariah, behold, they are written in the book of the chronicles of the kings of Israel.

No JFB commentary on these verses. 

Verse 13
Shallum the son of Jabesh began to reign in the nine and thirtieth year of Uzziah king of Judah; and he reigned a full month in Samaria.

Shallum ... reigned a full month. This usurper enjoyed a very brief reign, for he occupied the throne only for one month, being opposed and slain by Menahem, who, according to Josephus ('Antiquities,' b. 9:, ch. 2:, sec. 1), was commander of the forces. On the report of the king's murder, he was besieging Tirzah, a town twelve miles east of Samaria, and formerly a seat of the kings of Israel. Raising the siege, he marched directly against the usurper, slew him, and reigned in his stead. 

Verse 14-15
For Menahem the son of Gadi went up from Tirzah, and came to Samaria, and smote Shallum the son of Jabesh in Samaria, and slew him, and reigned in his stead.

No JFB commentary on these verses. 

Verse 16
Then Menahem smote Tiphsah, and all that were therein, and the coasts thereof from Tirzah: because they opened not to him, therefore he smote it; and all the women therein that were with child he ripped up.

Menahem smote Tiphsah. Thapsacus, on the western bank of the Euphrates, formed the border city of Solomon's kingdom (1 Kings 4:24), and having been taken by Hazael, it was regained by the arms of Jeroboam, who justly ranked this important city among his most valuable conquests. The inhabitants refusing to open their gates to him, Menahem took it by storm, and having spoiled it, committed the most barbarous excesses, without regard either to age or sex-excesses, the report of which is supposed to have attracted the notice of the Assyrian monarch, and led to that invasion of Israel which terminated in its destruction. 

Verse 17
In the nine and thirtieth year of Azariah king of Judah began Menahem the son of Gadi to reign over Israel, and reigned ten years in Samaria.

Reigned ten years in Samaria. His government was conducted on the religious policy of his predecessors. 

Verse 18
And he did that which was evil in the sight of the LORD: he departed not all his days from the sins of Jeroboam the son of Nebat, who made Israel to sin.

No JFB commentary on this verse. 

Verse 19
And Pul the king of Assyria came against the land: and Menahem gave Pul a thousand talents of silver, that his hand might be with him to confirm the kingdom in his hand.

Pul the king of Assyria came against the land , [ Puwl (Hebrew #6322); Septuagint, Foua, probably from the error of a copyist in mistaking the final lambda (L) for a capital alpha (A) elsewhere (1 Chronicles 5:26); Vatican, Falooch; Alexandrine, Faloos]. In the passage just cited, it is said, conformably to the statement here, that "the God of Israel stirred up the spirit of Pul king of Assyria." But Hoses (Hosea 5:13) referring to this crisis says, "Ephraim (Israel) went to the Assyrian." These different statements may be reconciled thus-`Pul, of his own motion, resolved to chastise Menahem, induced, perhaps, by the double motive of crushing a bold rebel, whose ambition had led him to usurp the throne of a kingdom which from the time of Jehu had been an Assyrian dependency, and of avenging the expedition of Menahem against Thapsacus. Then Menahem, on his part, sent Pul 1,000 talents, in order not only to divert him from his hostile purpose, but at the same time to purchase his friendship and aid for the establishment of his own precarious sovereignty ("to confirm the kingdom in his hand:" cf. 2 Kings 14:5). According to this view, which seems the proper order of events, Menahem did not make the first overture to Assyria, but on "Pul the king of Assyria coming against the land," he took measures to change the enemy when marching against the country, by the offer of a bribe, into a patron or protector for the security of his usurped dominion, which the prophet Hosea, less concerned about the historical fact than the disposition betrayed therein, might very well censure as a going of Ephraim to the Assyrian (Hosea 5:13; Hosea 7:11; Hosea 8:9), and a covenant-making with Asshur' (2 Kings 12:1).

A thousand talents of silver = œ62,200. This tribute, which Menahem raised by a poll-tax imposed on the wealthier classes of the people in Israel, bribed Pul to return to his own country (1 Chronicles 5:26). It was an oppressive exaction, and seems to form the subject of a strong prophetic interdict, proclaimed at the time of the return from the Babylonian captivity (Ezekiel 45:8; Ezekiel 46:18).-A special interest is attached to Pul as the first mentioned in Scripture of the great northern sovereigns who invaded Palestine, and exercised a political influence in that country. The identification of this conqueror, however, with any of the Assyrian or Babylonian monarchs has not been established; for the various conjectures of Sir H. Rawlinson and the late Dr. Hincks in the early days of cuneiform studies-such as that the native appellation of Pul was Phallukha-that he was identical with Iva-lush-and that he was the last of the old or upper dynasty of Assyria, have been successively abandoned; nay, even the idea of a close connection between Pul and Tiglath-pileser, which the tenor of the sacred narrative appeared to suggest, has been given up since the discovery of the Assyrian canon, which has shown that three reigns, extending over a period of 32 years, intervened between Iva-lush IV and Tiglath-pileser II But what has most of all tended to overthrow the many hypotheses at one time advanced and zealously supported by eminent explorers of cuneiform monuments, is that the name of Pul is not found in the list of Assyrian kings, nor can admit of being identified with that of any sovereign in the catalogue.

The consequence is, that scholars in the present day are now divided in opinion as to whether Pul was not another name of Tiglath-pileser, or whether he was an Assyrian king at all. The grounds on which the supposed identification rests are briefly these. The sacred history records that Menahem paid tribute to Pul, the Ninevite monuments expressly record that he made such payment to Tiglath-pileser in the eighth year of his reign; whence the conclusion is drawn, that, as it is not very likely two Assyrian monarchs would successively undertake so distant an expedition as an invasion of Israel within the short space of ten years-which was the duration of Menahem's reign-the tribute must have been offered to one and the same sovereign. Also, it is alleged that Pul and Tiglath-pileser are spoken of (2 Chr. ) in such a manner as to create an impression that they were identical-an impression which receives additional strength from the circumstance that in the passage just cited the Syriac and Arabic versions have one name only, not two. These arguments, which are all that can be adduced in support of the theory of identification, are far from being satisfactory: for it must appear to the mind of every candid and unbiassed reader that the language of the sacred history, both in this book and in Chronicles, points to two different sovereigns.

The present views entertained upon this obscure point are thus summarized by G. Rawlinson ('Ancient Monarchies,' 2:, p. 388): 'The most probable supposition is, that he was a pretender to the Assyrian crown, never acknowledged at Nineveh, but established in the western southern provinces so firmly that he could venture to conduct an expedition into lower Syria, and to claim there the fealty of Assyria's vassals. Or, possibly, he may have been a Babylonian monarch, who, in the troublous times that had now come upon the northern empire, possessed himself of the Euphrates valley, and thence descended upon Syria and Palestine. Berosus represented Pul as a Chaldean king; and the name itself, which is wholly alien to the ordinary Assyrian type-being all compound words-has at least, one counterpart among known Babylonian names.' 

Verses 20-22
And Menahem exacted the money of Israel, even of all the mighty men of wealth, of each man fifty shekels of silver, to give to the king of Assyria. So the king of Assyria turned back, and stayed not there in the land.

No JFB commentary on these verses. 

Verse 23
In the fiftieth year of Azariah king of Judah Pekahiah the son of Menahem began to reign over Israel in Samaria, and reigned two years.

Pekahiah the son of Menahem began to reign. On comparing the date given with Azariah's reign, it seems that several months had intervened between the death of Menahem and the accession of Pekahiah; probably owing: to a contest about the throne. 

Verse 24
And he did that which was evil in the sight of the LORD: he departed not from the sins of Jeroboam the son of Nebat, who made Israel to sin. 

No JFB commentary on this verse. 

Verse 25
But Pekah the son of Remaliah, a captain of his, conspired against him, and smote him in Samaria, in the palace of the king's house, with Argob and Arieh, and with him fifty men of the Gileadites: and he killed him, and reigned in his room.

With Argob and Arieh ... Many commentators view these as the captain's accomplices. But it is more probable that were influential friends of the king's, who were murdered along with him. 

Verses 26-28
And the rest of the acts of Pekahiah, and all that he did, behold, they are written in the book of the chronicles of the kings of Israel.

No JFB commentary on these verses. 

Verse 29
In the days of Pekah king of Israel came Tiglath-pileser king of Assyria, and took Ijon, and Abel-beth-ma'achah, and Jonoah, and Kedesh, and Hazor, and Gilead, and Galilee, all the land of Naphtali, and carried them captive to Assyria.

In the days of Pekah ... came Tiglath-pileser , [ Tiglat-Pil'ecer (Hebrew #8407) or ( Tilgat-Piln

Verse 30
And Hoshea the son of Elah made a conspiracy against Pekah the son of Remaliah, and smote him, and slew him, and reigned in his stead, in the twentieth year of Jotham the son of Uzziah.

Hoshea the son of Elah made a conspiracy against Pekah the son of Remaliah, and smote him, and slew him. It is highly probable that the discontent and disorders consequent upon the sufferings of the people, through so extensive a portion of the kingdom of Israel, originated the conspiracy by which, in the year following, Pekah's throne became vacant.

And reigned in his stead, in the twentieth year of Jotham the son of Uzziah. The murder of Pekah introduced a period of anarchy, which lasted nine years, and was terminated by Hoshea's success in establishing himself on the throne (see further the note at 2 Kings 17:1). Jotham's reign having lasted only sixteen years, the meaning is, that the reign of Hoshea began in the twentieth year after the beginning of Jotham's reign: the sacred historian, having not yet introduced the name of Ahaz, reckoned the date by Jotham, whom he had already mentioned (see the notes at 2 Chronicles 27:8). 

Verse 31-32
And the rest of the acts of Pekah, and all that he did, behold, they are written in the book of the chronicles of the kings of Israel.

No JFB commentary on these verses. 

Verse 33
Five and twenty years old was he when he began to reign, and he reigned sixteen years in Jerusalem. And his mother's name was Jerusha, the daughter of Zadok.

Five and twenty years old was he when he began to reign - i:e., alone, for he had ruled as his father's viceroy. 

Verse 34
And he did that which was right in the sight of the LORD: he did according to all that his father Uzziah had done.

No JFB commentary on this verse. 

Verse 35
Howbeit the high places were not removed: the people sacrificed and burned incense still in the high places. He built the higher gate of the house of the LORD.

The higher gate of the house of the Lord - not the temple itself, but one of its courts; probably that which led into the palace (2 Chronicles 23:20). 

Verse 36
Now the rest of the acts of Jotham, and all that he did, are they not written in the book of the chronicles of the kings of Judah?

No JFB commentary on this verse. 

Verse 37
In those days the LORD began to send against Judah Rezin the king of Syria, and Pekah the son of Remaliah.

The Lord began to send against Judah ... This is the first intimation of the hostile feelings of the kings of Israel and Syria to Judah, which led them to form an alliance and make joint preparations for war, which, however, was not actually waged until the reign of Ahaz. 

16 Chapter 16 

Verse 1
In the seventeenth year of Pekah the son of Remaliah Ahaz the son of Jotham king of Judah began to reign.

No JFB commentary on this verse. 

Verse 2
Twenty years old was Ahaz when he began to reign, and reigned sixteen years in Jerusalem, and did not that which was right in the sight of the LORD his God, like David his father.

Twenty years old was Ahaz when he began to reign. What kind of education this young king had received, and to what unhappy influences he had been subjected, was soon made apparent after he assumed the sole power of government. At the time of his accession the nation do not seem to have generally apostatized with their king to the worship of false gods. In the whole account given in this chapter of the idolatries of Ahaz, not the slightest hint in thrown out respecting the co-operation of his subjects. But the seeds of corruption were sown, and the baneful influence of royal example rapidly spread the contagion of idolatry.

And did not that which was right in the sight of the Lord. The character of this king's reign, the voluptuousness and religious degeneracy of all classes of the people, are graphically portrayed in the writings of Isaiah, who prophesied at that period. The great increase of worldly wealth and luxury in the reigns of Azariah and Jotham had introduced a host of corruptions, which, during the reign and by the influence of Ahaz, bore fruit in the idolatrous practices of every kind which prevailed in all parts of the kingdom (see the notes at 2 Chronicles 28:24). 

Verse 3
But he walked in the way of the kings of Israel, yea, and made his son to pass through the fire, according to the abominations of the heathen, whom the LORD cast out from before the children of Israel.

Walked in the way of the kings of Israel. This is descriptive of the early part of his reign, when, like the kings of Israel, he patronized the symbolic worship of God by images, but he gradually went further into gross idolatry (2 Chronicles 28:2).

Made his son to pass through the fire (2 Kings 23:10). The hands of the idol Moloch, or Baal, being red hot, the children were passed through between them, which was considered a form of lustration; but there is reason to believe that in certain circumstances the children were burnt to death (Deuteronomy 12:31; Psalms 106:37; Jeremiah 7:31; Ezekiel 16:20-21; Ezekiel 23:37-39). It was the former of these practices Ahaz observed-that of purifying or sanctifying his children, by letting or 'making them pass through the fire,' and thereby dedicating them to that pagan divinity. It was a simple and quick operation, merely placing the child between the glowing arms of the idol; but the rite was considered symbolical of purity. And something like this is observed still in Persia by the king of Persia, who sends his son, seated on black horse, to ride through the flames, in order to prove the sacredness of his character, and to show to the crowd that fire will not hurt him. The practice, however, of making children pass through the fire was strongly prohibited in the law (Leviticus 18:21; Leviticus 20:2-5; Deuteronomy 18:10), although there is no evidence that it was practiced in Israel until the time of Ahaz. 

Verse 4
And he sacrificed and burnt incense in the high places, and on the hills, and under every green tree.

No JFB commentary on this verse. 

Verse 5
Then Rezin king of Syria and Pekah son of Remaliah king of Israel came up to Jerusalem to war: and they besieged Ahaz, but could not overcome him.

Then Rezin ... and Pekah ... came up to Jerusalem to war. Notwithstanding their great efforts and military preparations, they failed to take it, and, being disappointed, raised the siege and returned home (cf. Isaiah 7:1). It appears from Isaiah 7:6 that the invasion of Judah by the confederate kings (confederate in one sense; but Rezin was the superior, and Pekah a tributary vassal, bound to follow his master) was not a mere predatory expedition, but that it was the permanent reduction of the country, the destruction of the whole family of David, and the establishment of another tributary prince, that they had in view. A close examination of the seventh and eighth chapters in the hook of that prophet will furnish clear proof that there was in Jerusalem itself a powerful faction who were actively favouring the designs of the northern allies. [The word qesher (Hebrew #7195), rendered (2 Kings 16:12) a confederacy, is used throughout the history of the kings to signify a conspiracy only (2 Kings 11:14; 2 Kings 12:21; 2 Kings 14:19; 2 Kings 15:30).]

At the head of this conspiracy was the son of Tabeal, whom the invaders intended to set, as their vassal, on the throne of Judah, as the geographical position of Syria excluded the possibility of dividing the former country, and annexing any part of it to the dominions of Rezin. Their ultimate object was to bring Judah as well as Israel under vassalage to Syria, that by the union of the three kingdoms (and it is probable, cf. 2 Kings 17:4, that Egypt secretly favoured this policy) a broad, compact phalanx of opposition might be presented to the overwhelming power of Assyria. The extirpation of whole dynasties was familiar to those who were connected with Oriental courts; and the older a dynasty was, the more venerated and beloved by the people, the more necessary it was that no survivor should be left to claim back the crown from its usurper. But the unconditional promise given to David, that his seed should for ever sit on the throne of Israel, irrespective of the conduct of his descendants (2 Samuel 7:12-16), prevented such dynastic changes in Judah, and occasioned purpose of the allied kings being defeated, in spite of Ahaz. This result was all the more striking, that at another time, and in other circumstances, he was left to himself under incomparably greater calamities, when his kingdom was all but annihilated (see the notes at 2 Chronicles 28:5; 2 Chronicles 28:8; 2 Chronicles 28:17-18) (see 'Jewish Intelligence,' March,

1867.) 

Verse 6
At that time Rezin king of Syria recovered Elath to Syria, and drave the Jews from Elath: and the Syrians came to Elath, and dwelt there unto this day.

Rezin ... recovered Elath - which Azariah had gotten into his possession (2 Kings 14:22).

And drave the Jews from Elath. This is the first passage in which the name has occurred. It was only in an advanced period of their history that the Hebrews were called "Jews," from the tribe of Judah, which was honoured to furnish the name, both because it returned in great prosperity from Babylon, while the other tribes were hopelessly dispersed, and because from it was to spring the king Messiah.

The Syrians ... dwelt there unto this day , ['Arowmiym. It is most improbable that the Syrians came from Elath. The Qeri' and very many ancient manuscripts have 'Edowmiym (Hebrew #130), Edomites. The Septuagint version has 'the Edomites,' which the most judicious commentators and travelers prefer.] 

Verse 7
So Ahaz sent messengers to Tiglath-pileser king of Assyria, saying, I am thy servant and thy son: come up, and save me out of the hand of the king of Syria, and out of the hand of the king of Israel, which rise up against me.

So Ahaz sent messengers to Tiglath-pileser. In spite of the assurance given him by Isaiah by two signs-the one immediate, the other remote (Isaiah 7:14; Isaiah 8:4) - that the confederate kings would not prevail against him, Abaz sought aid from the Assyrian monarch.

Saying, I am thy servant, and thy son. This was a plain acknowledgement of his dependent position upon the Assyrian king (cf. 2 Kings 17:4). The same fact may be inferred from various passages, both in Kings and Chronicles; and it can now be proved from the Assyrian monuments, which record the payment of tribute by the tribes of Israel at a much earlier period than any passage of Scripture intimates (see 'Nineveh and Babylon'). To procure an adequate sum for purchasing the succour of the protector's power, Ahaz ransacked the treasures both of the palace and the temple. 

Verse 8
And Ahaz took the silver and gold that was found in the house of the LORD, and in the treasures of the king's house, and sent it for a present to the king of Assyria. No JFB commentary on this verse. 

Verse 9
And the king of Assyria hearkened unto him: for the king of Assyria went up against Damascus, and took it, and carried the people of it captive to Kir, and slew Rezin.

The king of Assyria hearkened unto him. Thus, Ahaz and his people were delivered from impending danger; but it was at an immense sacrifice, as they found afterward (see the notes at 2 Chronicles 28:20). [The Septuagint, Alexandrine, has Kureeneen; but Cyrene was in Africa.] 

Verse 10
And king Ahaz went to Damascus to meet Tiglath-pileser king of Assyria, and saw an altar that was at Damascus: and king Ahaz sent to Urijah the priest the fashion of the altar, and the pattern of it, according to all the workmanship thereof.

Ahaz went to Damascus to meet Tigiath-pileser. This was a visit of respect, and perhaps of gratitude. It was the first time, in all probability, that Ahaz and his courtiers had come into contact with the mighty lord-paramount, and yet, although many scenes must have been witnessed in the Assyrian camp, betokening the pomp and circumstance of the great conqueror, one incident only has been put on record, evidently from its being regarded by the sacred historian as being of an idolatrous character. This is expressly stated in the parallel passage (2 Chronicles 28:3). Besides, the Assyrian conquerors required all their tributaries to set up in their capitals altars to the great gods, as a token of gratitude, on the part of the victor, to the deities by whose favour he had triumphed, and a badge of subjection to their suzerain on the part of the dependents. During his stay that pagan city, Ahaz saw an altar with which he was greatly captivated. Forthwith a sketch of it was transmitted to Jerusalem, with orders to Urijah the priest to get one constructed according to the Damascus model, and to let this new altar supersede the old one in the temple. 

Verses 11-14
And Urijah the priest built an altar according to all that king Ahaz had sent from Damascus: so Urijah the priest made it against king Ahaz came from Damascus.

No JFB commentary on these verses. 

Verse 15
And king Ahaz commanded Urijah the priest, saying, Upon the great altar burn the morning burnt offering, and the evening meat offering, and the king's burnt sacrifice, and his meat offering, with the burnt offering of all the people of the land, and their meat offering, and their drink offerings; and sprinkle upon it all the blood of the burnt offering, and all the blood of the sacrifice: and the brasen altar shall be for me to inquire by.

The brasen altar shall be for me to inquire by. Urijah, with culpable complaisance, acted according to his instructions (2 Kings 16:16). The sin in this affair consisted in meddling with, and improving, according to human taste and fancy, the altars of the temple, the patterns of which had been furnished by divine authority (Exodus 25:40; Exodus 26:30; Exodus 27:1; 1 Chronicles 28:19). Urijah was one of the witnesses taken by Isaiah to bear his prediction against Syria and Israel (Isaiah 8:2). But neither the king nor Urijah would have dared to commit such gross sacrilege had not a fondness for idolatry prevailed to wide extent in Jerusalem at the time when those incidents occurred (cf. Isaiah 1:1-31 and Isaiah 2:1-22.) [ l

Verse 16
Thus did Urijah the priest, according to all that king Ahaz commanded.

No JFB commentary on this verse. 

Verse 17
And king Ahaz cut off the borders of the bases, and removed the laver from off them; and took down the sea from off the brasen oxen that were under it, and put it upon a pavement of stones.

Cut off the borders of the bases ... It is thought that be did this to employ the elaborate sculpture in adorning his palace. Many writers have supposed that the design of Ahaz in 'cutting off the borders of the bases,' and removing the layer from off them, 'was to melt them down, and apply them to some idolatrous uses; and as the temple was closed, it is highly probable that he did pervert them to such purposes, as we know that he did with the bronze altar (2 Kings 16:15) and many of the vessels abstracted from the Lord's house (see the notes at 2 Chronicles 28:24). But that the brasen oxen were excepted from this process of fusion and transmutation, appears from the record of Jeremiah, who describes them as preserved in their entireness, and enumerates them among other articles removed to Babylon (Jeremiah 52:17-20).' 

Verse 18
And the covert for the sabbath that they had built in the house, and the king's entry without, turned he from the house of the LORD for the king of Assyria.

And the covert for the sabbath that they had built in the house [meeycak), Khethib; muwcak (Hebrew #4329), Qeri'. Gesenius renders it, 'a covered walk, a portico.' The Septuagint has: ton themelion tees kathedras, the base, or foundation of the chair, The Syriac and Arabic versions call it, 'the house of the Sabbath']. Some think it was the bronze scaffold which Solomon erected in the temple, and on which he stood on the Sabbath or festival days (cf. 2 Chronicles 6:13); while others take it to have been a canopy drawn over the courts of the temple, to screen the worshippers. Whatever it was, and it is not easy to attach a definite meaning to the original word, it seems to have been formed of costly materials, and decorated with rich ornaments, from the anxiety of Ahaz to secrete it from the cupidity of the Assyrian monarch.

The king's entry without - a private external entrance for the king into the temple. The change made by Ahaz consisted in removing both of these into the temple, from fear of the king of Assyria, that, in case of a siege, he might secure the entrance of the temple from him. 

17 Chapter 17 

Verse 1
In the twelfth year of Ahaz king of Judah began Hoshea the son of Elah to reign in Samaria over Israel nine years.

In the twelfth year of Ahaz ... began Hoshea ... to reign. The statement in 2 Kings 15:30 may be reconciled with the present passage in the following manner: Hoshea conspired against Pekah in the twentieth year of the latter, which was the eighteenth of Jotham's reign. There was an interregnum or period of anarchy, for it was two years before Hoshea was acknowledged king of Israel - i:e., in the fourth year of Ahaz and twentieth of Jotham. In the twelfth year of Ahaz his reign began to be tranquil and prosperous. This general statement describes the characteristic policy of his reign. 

Verse 2
And he did that which was evil in the sight of the LORD but not as the kings of Israel that were before And he did that which was evil in the sight of the LORD, but not as the kings of Israel that were before him.

He did ... evil ... but not as the kings of Israel - or, as Sir H. Rawlinson expresses it ('Outlines of Assyrian History,' p. 28:), 'the second accession of Hoshea dated from the period when he threw off the yoke of Assyria.' Unlike his predecessors from the time of Jeroboam, he neither established the rites of Baal nor compelled the people to adhere to the symbolic worship of the calves. But although in these respects Hoshea acted as became a constitutional king of Israel, yet, through the influence of the nineteen princes who had swayed the sceptre before him, all of whom had been zealous patrons of idolatry, and many of whom had been also infamous for personal crimes, the whole nation had become so completely demoralized that the righteous judgment of an angry Providence impended over it. This seem to be the just view of the case (Prideaux, 'Connection'). At the same time, Josephus ('Antiquities,' b. 9:, ch. 13:) describes Hoshea as a 'wicked man, and a despiser of the divine worship.' Accordingly many in the present day have taken up the opinion that he who was the last was the worst and most wicked of all the kings. Through his irreligious character and influence the national depravity was consummated; and the covenant having been completely violated, Yahweh permitted the Assyrian conqueror to overthrow the kingdom of the ten tribes. 

Verse 3
Against him came up Shalmaneser king of Assyria; and Hoshea became his servant, and gave him presents.

Shalmaneser - or Shalman (Hosea 10:14) [Septuagint, Salamanassar, the immediate successor of Tiglath-pileser]. The name of this Assyrian king has been traced on the Ninevite monuments as concerned in an expedition against a king of Samaria, whose name, though mutilated, Sir H. Rawlinson reads as Hoshea. It seems to have been soon after he ascended the throne, that, suspecting the fidelity of his Samaritan vassal, he "camp up" against Hoshea, king of Israel, and so terrified him with menaces of summary vengeance that he succumbed, and promised the payment of his customary tribute. Satisfied with the submission and promises of Hoshea, the Assyrian withdrew, in order to chastise the cities of Phoenicia, who had joined in the revolt of Israel, and, overrunning the country, he succeeded in reducing them all to a state of dependence, except the island of Tyre. 

Verse 4
And the king of Assyria found conspiracy in Hoshea: for he had sent messengers to So king of Egypt, and brought no present to the king of Assyria, as he had done year by year: therefore the king of Assyria shut him up, and bound him in prison.

The king of Assyria found conspiracy in Hoshea. Shalmaneser had not been long re-established in his capital when he learned that Hoshea, notwithstanding his assurances of devoted allegiance, was meditating defection, and had actually made overtures to a neighbouring power, which might be called the rival and hereditary enemy of Assyria. This was in the sixth year of Hoshea's reign. Sent messengers to So king of Egypt , [ Cow' (Hebrew #5471); Septuagint, Seegoor], the Sabaco of the classic historians, the Shebek of the monuments, of the 25th dynasty, and the Sevechus of Manetho (Kenrick's 'Egypt,' 2:, p. 369). The figure and name of this monarch, Sebek I (see 'Introduction'), have been discovered on the ancient monuments, and they are accurately represented between the colonnade of Philae and the temple of Abou-Simbel, in the Egyptian court of the Crystal Palace at Sydenham. This famous Ethiopian, having conquered or slain Bocchoris, king of Egypt, of the twenty-fourth dynasty, who was blind, added Upper Egypt to his kingdom of Ethiopia, precisely about that time, as is admitted by all historians. Being a person distinguished for wisdom as well as energy, he for fifty years occupied the Egyptian throne in Memphis; and regarding him as the natural rival and opponent of Assyria, Hoshea cherished the hope that through his aid he might succeed in resisting the threatened attempts of the Assyrian conqueror. To this new sovereign of Egypt Hoshea "sent messengers," with proposals for a friendly alliance between the kingdoms, chiefly with a view to defensive purposes against the grasping despot of the north; and those overtures made to So seem to have been favourably received, since Hoshea raised once more the standard of revolt, and withheld the remittance of his yearly tribute. But Shalmaneser, marching against him in a second expedition, scoured the whole country, and having "shut him up," took the king himself, and imprisoned him for life.

A concurrence of many circumstances at this time had led to frequent and easy communication with Egypt. The relaxation of the laws relating to the admission of foreigners into that country, the sailing of trading vessels from Palestine, which could anchor opposite Zoan and Memphis, and the caravans, by the Gaza route across the desert, kept up a continual contact with Egypt. From these sources Hoshea could obtain accurate intelligence of the temper and views of the Egyptian court; and its rulers, on their part, did not fail to urge upon him the importance, or rather the absolute necessity, of making a vigorous resistance to the grasping policy of Assyria, together with the superior advantages he could derive from a closer connection with his southern neighbour (see this well brought out by Drew, 'Scripture Lands,' p. 197.) 

Verse 5
Then the king of Assyria came up throughout all the land, and went up to Samaria, and besieged it three years.

Then the king of Assyria came up throughout all the land. This was the third and final expedition of Shalmaneser against the whole of Syria, and it seems to have been after the lapse of a year or two from his second expedition. What new offence had excited his wrath has not been recorded; but as a determined resistance was made by his refractory vassal, Shalmaneser prepared for a regular siege of Samaria, which, through the stubborn valour of the Israelites themselves, or with the aid of Egyptian troops, lasted for nearly three years. At length the city capitulated; or, if Josephus is correct ('Antiquities,' b. 9:, ch. 14:), was taken by storm. But the glory of this conquest was not enjoyed by Shalmaneser, who had been suddenly recalled by the outbreak of a domestic revolution, occasioned, or at least encouraged, by his protracted absences from his capital. He was dethroned by the insurrection of an ambitious subject, and he seems to have died also before the fall of Samaria. 

Verse 6
In the ninth year of Hoshea the king of Assyria took Samaria, and carried Israel away into Assyria, and placed them in Halah and in Habor by the river of Gozan, and in the cities of the Medes.

In the ninth year of Hoshea the king of Assyria took Samaria. Shalmaneser is not named as the conqueror (cf. 2 Kings 18:10), for he had compelled to hasten to Assyria on account of a formidable rebellion at home; but he left a portion of his army before the walls of Samaria, intending, as soon as he had suppressed the revolt, to return and prosecute the war in Israel. But these hopes were disappointed by the success of the usurper, who, having by his audacity, vigour, or popular influence, established himself on the Assyrian throne, determined, amount other military expeditions he planned, to employ his turbulent subjects to march into Syria, and complete the siege of Samaria, which Shalmaneser had not been able to accomplish. The event fulfilled the prophecy of Hosea (Hosea 13:16), and terminated the actual existence of Israel as a kingdom. "The king of Assyria," who "took Samaria" was Sargon (Isaiah 20:1), or Sargina, as it stands on the monumental inscriptions-a name which signifies 'king de facto;' and by assuming that title, he virtually and publicly proclaimed himself a usurper.

It was the invariable custom of the Assyrian monarchs at their secession to parade in their annals their name end royal pedigree. But Sargon had no ancestry to boast of; and while of course the absence of any stick customary allusions to his personal descent plainly shows that he possessed no hereditary or legal title to the throne, the small number of monuments relating to his predecessor's reign that have been discovered, furnish an inferential argument to the same purport, having probably been destroyed by Sargon (Oppert, 'Inscriptions,' quoted Rawlinson's 'Ancient Monarchies' 2: p. 408). On the fall of Samaria, which Sargon says he took in his first year, the conqueror adopted a policy which consisted of two very different measures: one was the deportation to Assyria of the major portion of the inhabitants, and the other, the establishment in the depopulated districts of Israel of an Assyrian colony with a deputy governor to rule them, and exact the tribute which had been imposed on that dependent province. Such was the end of the kingdom of Israel. The fall of Samaria and Damascus was, according to the prediction of the prophet, synchronons (Isaiah 7:7-9); and the devastation both of Syria and Israel was foretold at a time and in circumstances when no human sagacity could have anticipated it, (Amos 1:1-15.)

And carried Israel away into Assyria - i:e., the remaining tribes (see the notes at 2 Kings 15:29). From inscriptios in the palace at Khorsabad (Layard's 'Nineveh and Babylon,' p. 618), which record the number of Israelite captives, it appears that 27,280 were transported into Assyria from Samaria and other parts of the kingdom of Israel. The removal of entire populations from vanquished countries to some other portion of the conqueror's dominions had not been adopted, so far as reliable history testifies, as the policy of any ancient sovereigns in the East, until it was introduced and acted upon by the later Assyrian kings. Soldiers when taken captive in battle, women and children belonging to the conquered enemy, it had, indeed, for ages, been the custom to carry into the land of the victor; and even numerous tribes of foreigners, resident within the territory, and reduced to a state of bondage, like the Israelites in Egypt, had frequently, by the arbitrary will of ancient kings, been dragged to different quarters of their kingdom to labour on their public works.

But such removals, compulsory though they were, were totally different in character and design from the wholesale transportations which became the policy of the later Assyrians, the Babylonians, the Persians, and even to some extent the Romans-the policy of refoulement, or deporting en masse the inhabitants of a conquered country. The exhumation of the Ninevite relics, followed by the decipherment of the cuneiform inscriptions, has put us in full possession of the annals of ancient Assyria; and in the minute legends on the walls of the palaces we find details, registered by the authority and under the direction of the conquerors themselves, of the quantity and quality of the spoil-of the amount of oxen and sheep-of the number, rank, and treatment of the captives-with the horrid tortures inflicted upon the fallen chiefs. 

But few traces have been found, though there are some in the times of the old Assyrian empire, of the removal of an entire nation. Tiglath-pileser appears to have been the introducer of this novel experiment for ensuring the submission of a vanquished people (Josephus 'Antiquities,' b. 9:, ch. xii); and as it proved successful, it was followed on a large scale by Sargon, Sennacherib, Esarhaddon in Assyria, as well as by the great despots of the succeeding old-world empires-Nebuchadnezzar in Babylon (cf. Jeremiah 39:8-9; Daniel), Darius, Artaxerxes in Persia (Esther), etc.

This policy of transplanting a conquered people into a foreign land was founded on the idea, that among a mixed multitude, differing in languages and religion, they would be kept in better subjection, and have less opportunity of combining to recover their lost independence. The rulers of those vast empires became convinced from experience, that it was difficult or impossible to keep together the heterogeneous masses of people under their sway, especially the people of newly conquered provinces, while they remained in their own country and amid their old associations; and hence, political expediency suggested the scheme of transporting the vanquished to some remote part of their dominions, and stocking the land thus left vacant by a colony of strangers (see Layard 'Nineveh and its Remains,' 2:, pp. 374, 375; Rawlinson's 'Ancient Monarchies,' 2: pp. 326, 343, 397, 398, 423, 528, 529; Fox Talbot's 'Assyrian Texts,' pp. 3, 4, 7, 11, 17; Rawlinson's 'Herodotus,' 2:, pp. 563, 564). The practice is continued still in the East (Chardin's 'Voyage en Perse,' 3:, p. 292).

And placed them ... This passage should stand thus, omitting the particle by, which is printed in italics, to show it is not in the original-`and placed them in Halah, and on the Chabor, a river of Gozan, and in the cities of the Medes.'

Halah - the same as Calah (Genesis 10:11-12), in the region of the Laycus or Zab river, about a day's journey from the ruins of Nineveh.

Chabor - is a river, and it is remarkable that there is a river rising in the central highlands of Assyria which retains this name, Khabour, unchanged to the present day. Gozan (pasture), or Zozan, are the highlands of Assyria, which afford pasturage. The region in which the Chabour and the Zab rise, and through which they flow, is peculiarly of this character. The Nestorians repair to it with their numerous flocks, spending the summer on the banks or in the highlands of the Chabour or the Zab. Considering the high authority we possess for regarding Gozan and Zozan as one name, there can be no doubt that this is the Gozan referred to in this passage. [The Septuagint makes both of these rivers: en Alae kai en Aboor potamois.]

Cities of the Medes - `villages,' according to the Syriac and Vulgate versions. [The Septuagint has: kai oree Meedoon , and mountains of the Medes.] This was the second and last deportation of the Israelites (cf. 2 Kings 15:29). It was accomplished by Sargon, of course not all at once, but progressively, perhaps extending over weeks; and the conqueror has recorded the event on the walls of his palace at Khorsabad, in the following terms:-`Samaria I looked at, I captured ... 27,280 men who dwelt in it I carried away ... I appointed a governor over the country, and continued upon them the tribute of the former people' (see Rawlinson's 'Herodotus,' 1:, 493). The Medish inhabitants of Gozan having revolted, had been destroyed by the kings of Assyria, and nothing was more natural than that they should wish to place in it an industrious people, like the captive Israelites, while it was well suited to their pastoral life. This is the view that has been generally taken of the geographical position of those localities to which the last portion of the Israelites was transported (Bochart's 'Geog. Sac.,' 3:, 14; Keil, in loco; Kitto's 'Cyclopaedia,' article 'Gozan:' cf. Grant's 'Nestorians').

Rev. G. Rawlinson (in 'Bampton Lectures,' p. 425, and in his article 'Gozan,' Smith's 'Dictionary') advocates the theory that these places were all, excepting those mentioned in the last clause, to be found in Mesopotamia-that Halah was a district called Chalcitis, the modern Gla; Habor, the Aborrhas, or Chaboras; Gozan, which (2 Kings 19:12) is coupled with Haran, stood in a district which was anciently called Gauzanitis, or Gozan (Mygdonia; Ptolemy, 5:, 18). Hara is added, 1 Chronicles 5:26, which is evidently Haran or Charran. 'Undoubtedly,' he adds, 'the bulk of the Israelites were settled in this country (Mesopotamia), while Sargon selected a certain number to colonize his new cities in Media.' 

Verse 7
For so it was, that the children of Israel had sinned against the LORD their God, which had brought them up out of the land of Egypt, from under the hand of Pharaoh king of Egypt, and had feared other gods,

For so it was, that the children of Israel had sinned. There is here given a very full and impressive vindication of the divine procedure in punishing his highly privileged but rebellious and apostate people (Havernick, 'Old Testament,' p. 51; Graves, 2:, p. 171). No wonder that, amid so gross a perversion of the worship of the true God, and the national propensity to do reverence to idols, the divine patience was exhausted, and that the God whom they had forsaken, by violating the national covenant, an adherence to which formed their title to the occupation of Canaan, permitted them to go into captivity, that they might learn the difference between His service and that of their despotic conquerors. 

Verses 8-23
And walked in the statutes of the heathen, whom the LORD cast out from before the children of Israel, and of the kings of Israel, which they had made.

No JFB commentary on these verses. 

Verse 24
And the king of Assyria brought men from Babylon, and from Cuthah, and from Ava, and from Hamath, and from Sepharvaim, and placed them in the cities of Samaria instead of the children of Israel: and they possessed Samaria, and dwelt in the cities thereof.

The King of Assyria brought men from Babylon ... The places vacated by the captive Israelites he ordered to be occupied by several colonies of his own subjects from Babylon an other provinces.

From Cuthah - or Tiggaba, a city about fifteen miles northeast from Babylon, now Ibrahim, specially dedicated to Nergal, deified Nimrod (Rawlinson's 'Herodotus,' 1:, p. 632; also 2:, p. 587), and uniformly designated his city in the ancient inscriptions (see the notes at 2 Kings 17:30); Josephus places Cuthah in Persia ('Antiquities,' b. 9:, ch. 14:; see also 'Journal of Royal Asiatic Society,' vol. 10:, 15, 23, note.

And from Ava - or Ahava (Ezra 8:15; Ezra 8:21), now Hit, situated on the Euphrates, in the northern extremity of Babylon (see Rawlinson's 'Herodotus,' 1:, p. 602).

And from Hamath - the chief city of Upper Syria which, on the conquest and death of Rezin, fell into the hands of the Assyrian conqueror (2 Kings 18:34; 2 Kings 19:13).

And from Sepharvaim. The name has a dual termination, because there were two places so called, on either side of the Euphrates. It is now Sippara, at Sura, near Mosaib, about twenty miles directly above Babylon (see the notes at 2 Kings 19:13) (Rawlinson, 'Bampton Lectures,' pp. 406, 407; and 'Ancient Monarchies,' 1:, pp. 20, 27, 172).

And placed them in the cities of Samaria ... It must not be supposed that the Israelites were universally removed to a man. A remnant was left, chiefly, however, of the poor and lower classes, with whom these foreign colonists mingled, so that the prevailing character of society about Samaria was pagan, not Israelite; for the Assyrian colonists became masters of the land, and forming partial intermarriages with the remnant Jews, the inhabitants became a mongrel race, no longer a people of Ephraim (Isaiah 7:6), who, imperfectly instructed in the creed of the Jews, acquired also a mongrel doctrine. Being too few to replenish the land, lions, by which the land had been infested (Judges 14:5; 1 Samuel 17:34; 1 Kings 13:24; 1 Kings 20:36; Song of Solomon 4:8), multiplied, and committed frequent ravages upon them. Recognizing in these attacks a judgment from the God of the land, whom they had not worshipped, they petitioned the Assyrian court to send them some Jewish priests, who might instruct them in the right way of serving Him. The king, in compliance with their request, sent them one of the exiled priests of Israel, who established his headquarters at Beth-el, and taught them how they should fear the Lord. It is not said that he took a copy of the Pentateuch with him, out of which he might teach them. Oral teaching was much better fitted for the superstitious people than instruction out of a written book. He could teach them more effectually by word of mouth. Believing that he would adopt the best and simplest method for them, it is unlikely that he took the written law with him, and so gave origin to the Samaritan copy of the Pentateuch (Davidson's 'Criticism'). Besides, it is evident from his being one of the exiled priests, and from his settlement at Beth-el, that he was not a Levite, but one of the calf-worshipping priests, and, consequently, that his instructions would be neither sound nor efficient. 

Verses 25-28
And so it was at the beginning of their dwelling there, that they feared not the LORD: therefore the LORD sent lions among them, which slew some of them.

No JFB commentary on these verses. 

Verse 29
Howbeit every nation made gods of their own, and put them in the houses of the high places which the Samaritans had made, every nation in their cities wherein they dwelt.

Howbeit every nation made gods of their own. These Assyrian colonists, however, though instructed in the worship and acknowledging the being of the God of Israel, did not suppose Him to be the only God. Like other pagans, they combined His worship with that of their own gods; and as they formed a promiscuous society from different nations or provinces, a variety of idols were acknowledged among them. 

Verse 30
And the men of Babylon made Succothbenoth, and the men of Cuth made Nergal, and the men of Hamath made Ashima,

Succoth-benoth. - i:e., 'the tents or booths of the daughters,' similar to those in which the Babylonian damsels celebrated impure rites (Amos 2:8). Havernick, however, ('Introduction,' p. 86; cf. Hengstenberg, 'Beitr.,' sec.

160) considers this an anomalous and as yet unexplained form of expression, which must have not a Hebrew, but an Assyrian origin.

Nergal. The Jewish writers say this idol was in the form of a cock; and it is certain that a cock is often seen associated with a priest on the Assyrian monuments (Layard, 'Nineveh and Babylon,' p. 538). But modern critics, looking to the astrological character of Assyrian idolatry, generally consider Nergal as the planet Mars, the god of war. It was most natural that "the men of Cuth," when transplanted to Samaria, should carry the worship of their favourite deity with them into their new country. The name of this idol formed part of the appellation of two of the king of Babylon's princes (Jeremiah 39:3).

Ashima - an idol under the form of an entirely bald he-goat. 

Verse 31
And the Avites made Nibhaz and Tartak, and the Sepharvites burnt their children in fire to Adrammelech and Anammelech, the gods of Sepharvaim.

Nibhaz - under that of a dog; that Egyptian form of animal worship having prevailed in ancient Syria, as is evident from the image of a large dog at the mouth of the Nahr el-Kelb or Dog river.

Tartak - according to the Rabbis, was in the form of an ass; but others understand it as a planet of ill-omen,; probably Saturn. Adrammelech - the 'fire king,' or, it may be, 'the royal arranger,' 'the arranger and benefactor.' The sun-god is not unfrequently mentioned in the Assyrian inscriptions. Although no temple was specially reared to the sun, that deity appears to have been worshipped in Assyria under three different forms-as 'the rising sun,' 'the meridian sun,' and 'the setting sun.' The male and female powers of the sun, whose worship at Shepharvaim (Sippara) was celebrated throughout the East, were identified by the Greeks and Romans with the Apollo and Diana of classical mythology. It was worshipped in the form of a mule; others maintain, in that of a peacock. Sippara is called Tsipar sha Shama, 'Sippara of the sun,' in various inscriptions, and possessed a temple of the god, which was repaired and adorned by many of the ancient Chaldean kings, as well as by Nebuchadnezzar, etc. (Rawlinson, 'Ancient Monarchies,' 1:, p. 161).

Anammelech - worshipped in the form of a hare; others say, in that of a goat. 'No satisfactory explanation has yet been given of this name. If it represents the female power of the sun, we must suppose that Ana is an abbreviated form of Annuit, and that Melek is for Malcah, the Jews, from contempt, not caring to be correct in their names of false gods' (Rawlinson, 'Ancient Monarchies,' 1:, p. 163). 

Verse 32-33
So they feared the LORD, and made unto themselves of the lowest of them priests of the high places, which sacrificed for them in the houses of the high places.

No JFB commentary on these verses. 

Verse 34
Unto this day they do after the former manners: they fear not the LORD, neither do they after their statutes, or after their ordinances, or after the law and commandment which the LORD commanded the children of Jacob, whom he named Israel;

Unto this day - the time of the Babylonian exile, when this book was composed. Their religion was a strange medley or compound of the service of God and the service of idols. Such was the first settlement of the people, afterward called Samaritans, who were sent from Assyria to colonize the land, when the kingdom of Israel, after having continued 256 years, was overthrown. 

18 Chapter 18 

Verse 1
Now it came to pass in the third year of Hoshea son of Elah king of Israel, that Hezekiah the son of Ahaz king of Judah began to reign.

Hezekiah , [ Chizqiyaah (Hebrew #2396) (see 2 Kings 18:9-10), and Y

Verse 2
Twenty and five years old was he when he began to reign; and he reigned twenty and nine years in Jerusalem. His mother's name also was Abi, the daughter of Zachariah.

Twenty and five years old. According to this statement (cf. 2 Kings 16:2), he must have been born when his father Ahaz was no more than eleven years old. Paternity at an age so early is not unprecedented in the warm climates of the south, where the human frame is matured sooner than in our northern regions. But the case admits of solution in a different way. It was customary for the later kings of Israel to assume their son and heir into partnership in the government during their lives; and as Hezekiah began to reign in the third year of Hoshea (2 Kings 18:1), and Hoshea in the twelfth year of Ahaz (2 Kings 17:1), it is evident that Hezekiah began to reign in the fourteenth year of Ahaz his father, and so reigned two or three years before his father's death. So that at the beginning of his reign in conjunction with his father, he might be only 22 or 23, and Ahaz a few years older than the common calculation makes him. Or the case may be solved thus-Since the ancient writers in the computation of time take notice of the year they mention, whether finished or newly begun, so Ahaz might be near 21 years old at the beginning of his reign, and near seventeen years older at his death; while, on the other hand, Hezekiah, when he began to reign, might be just entering into his 25th year, and so Ahaz would be nearly 14 years old when his son Hezekiah was born-no uncommon age for a young man to become a father in southern latitudes.

His mother's name also was Abi , [ 'Abiy (Hebrew #21), and 'Abiyaah (Hebrew #29) (2 Chronicles 29:1), Abijah; Septuagint, Abou].

The daughter of Zachariah [ Z

Verse 3
And he did that which was right in the sight of the LORD, according to all that David his father did. No JFB commentary on this verse. 

Verse 4
He removed the high places, and brake the images, and cut down the groves, and brake in pieces the brasen serpent that Moses had made: for unto those days the children of Israel did burn incense to it: and he called it Nehushtan.

He removed the high places .. ) - i:e., pillars or altars of stone (Deuteronomy 7:5; Deuteronomy 12:3; Deuteronomy 16:22) erected on the summit of hills or any kind of eminence for unlawful and frequently idolatrous purposes (2 Kings 12:3; 2 Kings 14:4; Ezekiel 6:6). There were high places at Beth-el (2 Kings 23:15), Beersheba (Amos 8:14), Moriah (2 Samuel 24:8), Gilead (Hosea 12:11; Hosea 5:1; Hosea 6:8), Ramah, Olivet (2 Kings 23:13), Carmel (1 Kings 18:30), Gibeon (1 Kings 3:4). Although Hezekiah seems to have sent his royal proclamations through the northern kingdom of Israel, now desolate, and retaining but a small remnant of people (see 2 Chronicles 30:1-27), it was only "the high places" in Judah his royal authority could be effective in removing. The great extent to which idolatry on high places was carried in the reign of his father Ahaz appears from 2 Kings 16:4 : cf. Jeremiah 32:35. The methods adopted by this good king for extirpating idolatry, and accomplishing a thorough reformation in religion, are fully detailed, 2 Chronicles 29:3; 2 Chronicles 31:19. But they are here indicated very briefly, and in a sort of passing allusion.

Cut down the groves , [ haa-'Asheeraah (Hebrew #842) (singular)] - the Asherah, probably a wooden statue of Ashtereth, or Astarte. When the image is spoken of as to be destroyed or burned, the word used is always "cut down."
Brake in pieces the brasen serpent. The preservation of this remarkable relic of antiquity (Numbers 21:5-9) might, like the pot of manna and Aaron's rod, have remained an interesting and instructive monument of the divine goodness and mercy to the Israelites in the wilderness; and it must have required the exercise of no small courage and resolution to destroy it. But in the progress of degeneracy it had become an object of idolatrous worship; and as the interests of true religion rendered its demolition necessary, Hezekiah, by taking this bold step, consulted both the glory of God and the good of his country.

Unto those days the children of Israel did burn incense to it. It is not to be supposed that this superstitious reverence had been paid to it ever since the time of Moses-for such idolatry would not have been tolerated either by David or by Solomon in the early part of his reign; by Ass or Jehoshaphat, had they been aware of such a folly. But the probability is, that the introduction of this superstition does not date earlier than the time when the family of Ahab, by their alliance with the throne of Judah, exercised a pernicious influence in paving the way for all kinds of idolatry. Hence, it is said "the children of Israel did burn incense to it" - i:e., the people of the northern as well as the southern kingdom. It is possible, however, as some think, that its origin may have arisen out of a misapprehension of Moses' language (Numbers 21:8).

Serpent-worship, how revolting soever it may appear, was an extensively diffused form of idolatry, and it would obtain an easier reception in Israel, that many of the neighbouring nations, such as the Egyptians and Phoenicians, adored idol gods in the form of serpents as the emblems of health and immortality. Among the numerous hypotheses advanced to account for the origin of this singular reverence, not the least likely is, that it arose from vague and distorted rumours of the miraculous healing of the Israelites in the wilderness; and the image of a serpent became the deified symbol of something good and beneficent.

Thus cerastes (horned snake) was sacred to Ammon, an Egyptian deity; and the venomous naia-haj was regarded as an emblem of Cneph, their good deity. The Phoenicians, too, considered the serpent a good demon; and so did the Romans, among whom the sign of AEsculapius was a serpent. Besides, the tutelary protectors of countries and cities were worshipped under the figure of serpents; and the sculptured representation or picture of two serpents at the entrance was a sign that a place was consecrated (Tit. Livii,`Epitome,' lib. 11:; Ovid, 'Metamorph.,' lib. 15:; 'Fab.,' 50:; Persius, 'Satir.,' 1:, 5: 113; Eusebius, 'De Praep. Evang.,' lib. 1:, cap. 10:; Wilkinson's 'Ancient Egyptians,' 2:, 134; 4:, 395; 5:, 64,238; Marsham. 'Canonical Chronology,' pp. 148, 149; Witsius, 'AEgyptiaca,' 1:, 852).

The prevalence of ophiolatry in Egypt, Phoenicia, Syria, and Assyria, could scarcely fail to arrest the attention and impress the minds of the Hebrew people, until in times of ignorance and idolatry, they adopted the same superstition; and although the brasen serpent in the wilderness had no symbolic import, but was merely an external sign, selected probably for the general ground of removing all ideas of the natural accomplishment of the cure, yet the tradition concerning the animal the sight of which had restored the wounded Hebrews, and the reverence felt for it by the neighbouring nations, naturally produced similar sentiments in the minds of the Israelites, until admiration for a venerable relic of antiquity, combined with the contagion of contemporary usages, had, in the degenerate times of the monarchy, gradually led to the worship of the brasen serpent.

And he called it Nehushtan - i:e., a mere piece of brass [ n

Verse 5
He trusted in the LORD God of Israel; so that after him was none like him among all the kings of Judah, nor any that were before him.

He trusted in the Lord God of Israel - without invoking the aid or purchasing the succour of foreign auxiliaries, like Asa (1 Kings 15:18-19) and Ahaz, (2 Kings 16:17; Isaiah 7:1.)

Was none like him among all the kings of Judah - of course, David and Solomon are excepted, they having had the sovereignty of the whole country. In the petty kingdom of Judah, Josiah alone had a similar testimony borne to him (2 Kings 23:25). But even he was surpassed by Hezekiah, who set about a national reformation at the beginning of his reign, which Josiah did not. The pious character and the excellent course of Hezekiah were prompted, among other secondary influences by a sense of the calamities his father's wicked career had brought on the country, as well as by the counsels of Isaiah. Dean Stanley ('Lectures on the Jewish Church,'

xxxviii.) says (on the authority of Justin, 'Dial. 100: Tryph.;' Tertull, 'Adv. Marc.,' 5:, 9; Pearson, 'On the Creed,'

p. 112) that 'there is a strong Jewish tradition that Hezekiah applied to himself not only the predictions of Isaiah, foretelling the birth of a divine heir to the throne, but the 20th and 110th Psalms.' 

Verse 6
For he clave to the LORD, and departed not from following him, but kept his commandments, which the LORD commanded Moses.

No JFB commentary on this verse. 

Verse 7
And the LORD was with him; and he prospered whithersoever he went forth: and he rebelled against the king of Assyria, and served him not.

The Lord was with him; and he prospered wheresoever he went forth. Since the inglorious reign of Ahaz, Judah had continued to groan under the Assyrian yoke, when, consequent upon the religious reformation Hezekiah inaugurated, the physical as well as the moral energies of the people were roused, and in particular the agricultural prosperity of the country returned (see the notes at 2 Chr. ; 31:511 ), which was only interrupted for a brief space in the 14th year of his reign. His subjects enjoyed undisturbed, the fruit of the vine only excepted (Isaiah 5:11-12), the abundant produce of the country (Isaiah 7:15; Isaiah 7:21-25).

He rebelled against the king of Assyria, and served him not - i:e., the yearly tribute his father had stipulated to pay, he, with imprudent haste withheld. Pursuing the policy of a truly theocratic sovereign, he was, through the divine blessing which rested on his government, raised to a position of great public and national strength. Shalmaneser had withdrawn from Palestine, being engaged in a war with Tyre, or probably was dead; and assuming, consequently, that full independent sovereignty which God had settled on the house of David, he both shook off the Assyrian yoke, and, by an energetic movement against the Philistines, recovered from that people the territory which they had taken from his father Ahaz (2 Chronicles 28:18). Besides the revived activity and moral vigour of the people of Judah, connected with the material prosperity of the country, and the religious reforms carried on by Hezekiah, and which, doubtless, was the primary motive that encouraged him to shake off the Assyrian yoke, it is necessary to take into account the secret influence of Egypt upon the councils of that king. It must have appeared an object of the greatest importance to the Egyptian monarchs to fortify their country against the encroachments of Assyria, by securing the aid of an allied power on their Asiatic frontier; and it must have pressed itself on the mind of the Hebrew ruler as no less desirable for his interests to be supported on the south by the friendly co-operation of so potent and so contiguous a kingdom as Egypt. Since such an alliance seemed, in a political view, subservient to their mutual advantage, there is abundant evidence that the idea was earnestly and repeatedly advocated by the emissaries of Egypt in the court of Hezekiah, and so favourably entertained by a large and influential party of his councillors, that at length the policy was adopted at Jerusalem.

Hezekiah, from the intermediate position of his small kingdom, could not hope, humanly speaking, to maintain an absolute independence; but he resolved to change his master, and on a comparative estimate of the benefits derivable from a connection with one of the great rival powers, expediency dictated a preference of Egypt. It was a hazardous step-one sure to be resented by the haughty despot of Assyria as an insult as well as rebellion, and to be followed by an invasion of Judah, which, as the debatable land between the antagonistic kingdoms of the north and the south would henceforth be the continual scene of war and calamitous desolation. The time appeared favourable, for Sargon, the conqueror of Samaria, was dead, and his son, Sennacherib, a young untried prince, had recently ascended the throne of Assyria. Against this resolution of the king and court of Judah, Isaiah all along raised a decided and earnest protest (Isaiah 30:1-5; Isaiah 31:1-3). 

Whether he doubted that Egypt was capable, in her then distracted state, so soon after the usurpation of the Ethiopian So, or Shebek, to be a useful ally to his country, and was inclined therefore to prefer a continued submission to Assyria, cannot be gathered from his writings. In counseling Hezekiah, he did not advocate either revolt or submission; he proceeded upon a principle entirely different from that of ordinary politics-that of urging an unwavering faith in the protection of the Divine King and Head of the nation, by an immediate and universal reestablishment of the worship and law of God. This step he recommended to the king as in the first instance the most becoming as theocratic ruler, and the most certain of realizing the fulfillment of the promises made to his people. Acting in this way, the prophet assured him he would find that, with the divine favour, "one would chase a thousand, and two put ten thousand to flight;" whereas, without help from above, all his military preparations and strategic manoeuvres would not secure the deliverance of his kingdom. The remonstrances of Isaiah were unavailing; for though Hezekiah was a good and pious, he was a weak man, liable to be swayed by powerful councils, and through their ascendant influence he not only revolted from Assyria, but formed a defensive league with Egypt. All the consequences, which Isaiah had predicted followed, when "he rebelled against the king of Assyria, and served him not." 

Verse 8
He smote the Philistines, even unto Gaza, and the borders thereof, from the tower of the watchmen to the fenced city.

No JFB commentary on this verse. 

Verse 9
And it came to pass in the fourth year of king Hezekiah, which was the seventh year of Hoshea son of Elah king of Israel, that Shalmaneser king of Assyria came up against Samaria, and besieged it.

Shalmaneser king of Assyria came up against Samaria, and besieged it - (see the notes at 2 Kings 17:6.) 

Verse 10
And at the end of three years they took it: even in the sixth year of Hezekiah, that is the ninth year of Hoshea king of Israel, Samaria was taken.

At the end of three years they took it - not Hebrews 1:1-14 :e., Shalmaneser. The change of expression is remarkable, and can only be accounted for by the circumstance that Shalmaneser, having been called to Assyria by a rebellion in his capital, left his army before the walls of Samaria, intending to return; but he having died, the successful usurper, Sargon, who became king, repaired to Syria, and prosecuting the siege of Samaria with new vigour, reduced it at the end of the third year (see the notes at 2 Kings 17:6). Standing on a steep eminence in an extensive plain, environed by hills, it possessed advantages for resisting a siege, and holding out against vigorous assaults three times as long as that which exhausted the resources of Jerusalem (see Stanley, 'Sinai and Palestine,' p. 241; Van de Velde, 1:, pp. 376, 377). 

Verse 11-12
And the king of Assyria did carry away Israel unto Assyria, and put them in Halah and in Habor by the river of Gozan, and in the cities of the Medes:

No JFB commentary on these verses. 

Verse 13
Now in the fourteenth year of king Hezekiah did Sennacherib king of Assyria come up against all the fenced cities of Judah, and took them.

In the fourteenth year of king Hezekiah. The numerals, it is thought, are corrupt in the present Hebrew text. Dr. Hinck's ('Chronological Appendix to his Paper on the Assyrio-Babylonian Characters,' vol. 22:, 'Transactions Royal Irish Academy') proposes to read, 'the fifth,' instead of "the fourteenth year" of Hezekiah as the date of Sennacherib's invasion. G. Rawlinson, on the other hand ('Ancient Monarchies,' 2:, p. 434), is of opinion that if Sargon took Samaria in the sixth year of Hezekiah's reign, he must now have been in his 27th year, and suggests that the verse should run thus-`Now, in the 27th year of king Hezekiah,' instead of, "in the 14th year."

Sennacherib - the son and successor of Shalmaneser. This warlike prince, among the many expeditions in which he engaged, invaded Syria with an immense army, directing his attack in the first instance upon Phoenicia, many of the petty sovereigns of which had revolted at the time of his accession. Having reduced them all in succession, and received tribute from their cities, he pressed southward against Egypt; and the first place at which he stopped in this southern route was the Philistine city of Ekron, the inhabitants of which, having allied themselves with Shebek of Egypt, had expelled their king, Padi, who was rather inclined to lean upon Assyria. The Ekronites invoked the aid of Hezekiah, who, acceding to their request, involved himself in the responsibilities of the revolt, and took Padi a prisoner to Jerusalem. Sennacherib determined to support his faithful dependent; and it was partly to liberate and restore Padi to his royal position in Ekron, partly to punish Hezekiah, that, after having reduced the Ekronite rebels, the Assyrian king prepared to invade Judaea.

All the fenced cities of Judah - not absolutely the whole of them, for besides the capital, some strong fortresses held out against the invader (2 Kings 18:17; 2 Kings 19:8). The following account of Sennacherib's invasion of Judah, and the remarkable destruction of his army, is repeated almost verbatim in 2 Chronicles 32:1-33 and Isa. 36:37 . Whether engrossed by domestic affairs, or influenced by contempt for the ruler of so petty a kingdom as Judah, the king of Assyria bore the revolt of Hezekiah for a long time, all the while, however, nursing his wrath to keep it warm. In the fourteenth year of Hezekiah's reign he resolved to avenge the insult of the rebellious vassal in Judah. The expedition seems to have been directed against Egypt, the conquest of which was long a leading object of ambition with the Assyrian monarchs; but the invasion of Judah necessarily preceded, that country being the key to Egypt, the highway through which the conquerors from Upper Asia had to pass, and having at this time formed a league of mutual defense with Egypt (2 Kings 18:24).

Moreover, it was now laid completely open by the transplantation of Israel to Assyria, the whole of Galilee and Samaria having become provinces of the empire. The names of the principal of these cities are enumerated by Micah (Micah 1:11-16) - namely, Saphir, lying between Ashdod and Eleutheropolis (Eusebius and Jerome, 'Onomast.,' Saphir: cf. Robinson, 'Biblical Researches,' 2:, p. 370); Zaanan, or Zenan (Joshua 15:37) [Septuagint, Sennaar]; Beth-esel, or azel (Zechariah 14:5), near Shaphir and Zaanan; Maroth, or Maarath (Joshua 15:59), between these towns and Jerusalem; Lachish (Um Lakis); Moreshoth, situated in the direction of Gath; Achzib, between Keilah and Mareshah (Joshua 15:44); Mareshah, situated in the low country of Judah (Joshua 15:44); Adullam, near Mareshah (cf. Isaiah 24:1-12).

Overrunning Palestine, Sennacherib laid siege to the fortress of Lachish, which lay seven Roman miles from Eleutheropolis, and therefore southwest of Jerusalem on the way to Egypt. Among the interesting illustrations of sacred history furnished by the recent Assyrian excavations, is a series of bas-reliefs, representing the siege of a town [`a fenced town,' among 'the uttermost cities of Judah' (Joshua 15:39) (Robinson's 'Biblical Researches,' 2:, p. 388; also 'Outlines of Assyrian History,' p. 36). Sir H. Rawlinson there maintains that the Lachish intended was a place called Al...ku in the inscriptions, situated on the shore of the Mediterranean between Gaza and Rhinocolura; but his opinion has no supporters], which the inscription on the sculpture shows to be Lachish, and the figure of a king, whose name is given on the same inscription as Sennacherib, seated on his throne, in royal attire, surrounded by the principal officers of his army, and some prisoners of note before him being tortured; others, according to the barbarous usages of pagandom, being flayed alive. The legend sculptured over the head of the king ran thus: 'Sennacherib, the mighty king, king of the country of Assyria, sitting on the throne of Judgment before the city of Lachish (Lakhisha), I give permission for its slaughter' ('Nineveh and Babylon,' pp. 149, 152, 153). This is Mr. Layard's translation. Dr. Hincks' varies a little from it; and though not essentially different, is considered to express more truly the meaning of the inscription over the king's head-`Sennacherib, king of men, king of Assyria, having sat down on a throne ... the suppliants of Lachish before him.' This minute confirmation of the truth of the Bible narrative is given not only by the name Lachish, which is contained in the inscription, but from the physiognomy of the captives brought before the king, which is unmistakeably Jewish. 

Verse 14
And Hezekiah king of Judah sent to the king of Assyria to Lachish, saying, I have offended; return from me: that which thou puttest on me will I bear. And the king of Assyria appointed unto Hezekiah king of Judah three hundred talents of silver and thirty talents of gold.

Judah sent to ... Lachish, saying ... that which thou puttest on me will I bear. Disappointed in his expectations of aid from Egypt, and feeling himself unable to resist so mighty a conqueror, who was menacing Jerusalem itself, Hezekiah made his submission. The payment of 300 talents of silver and 30 talents of gold (351,000 pounds sterling), brought a temporary respite; but in raising the imposed tribute, which he appears to have been under great pressure to pay at once, he was obliged not only to drain all the treasures of the palace and temple, but even to strip the doors and pillars of the sacred edifice of the gold that adorned them. A most important inscription, being the annals of Sennacherib (Sanki-rib), was discovered by Mr. Layard upon a bull at the grand entrance of the palace of Kouyunjik. Among other military expeditions he undertook, he describes minutely his invasion of Syria, mentioning the towns of Phoenicia and Judah he reduced and made tributary.

Then follows an account of his attack on Hezekiah, which is recorded in the following terms: 'Because Hezekiah, king of Judah, would not submit to my yoke, I came up against him, and by force of arms, and by the might of my power, I took forty-six of his strong fenced cities; and of the smaller towns which were scattered about, I took and plundered a countless number. And from these places I captured and carried off as spoil 200,150 people, old and young, male and female, together with horses and mares, donkeys and camels, oxen and sheep, a countless multitude. And Hezekiah himself I shut up in Jerusalem, his capital city, like a bird in a cage, building towers round the city to hem him in, and raising banks of earth against the gates, so as to prevent escape. Then upon this Hezekiah there fell the fear of the power of my arms, and be sent out to me the chiefs and the elders of Jerusalem, with 30 talents of gold and 800 talents of silver, and various treasures, a rich and immense booty [the treasures of his palace, his sons and daughters, his men-servants and maid-servants, I carried captive].

All these things were brought to me at Nineveh, the seat of my government, Hezekiah having sent them by way of tribute, and as a token of submission to my power.' This is the translation of Sir H. Rawlinson. It had been translated at the same time by other three Assyrian scholars, whose translations, executed independently, were all of them found to be substantially the same. This record, which is written in the boastful style of the Assyrian monarchs, is given in full, in order that it may be compared with the narrative of the sacred historian; and it is interesting, as well as instructive, to observe how closely the register of the conqueror approaches to the account of Scripture; the few points of divergence, which can be satisfactorily accounted for, serving only to increase the weight and value of its testimony. The same amount of gold is stated in both, while that of the silver, as given in Sennacherib's register, exceeds the sum stated in the sacred narrative by five hundred talents. But this difference may be reconciled by supposing that the inspired historian recorded the actual amount of silver coinage, while Sennacherib included the additional weight of silver that Hezekiah gave from 'the house of the Lord, and the treasures of the king's house.'

In the characteristic manner of these royal inscriptions, which were designed for the glorification of the king's military prowess, Sennacherib represents this large amount of treasure as spoil taken from the enemy, instead of tribute received in accordance with a treaty of peace. The mention of 'casting banks and building towers' against the walls of the city; the close imprisonment of the king and his people in the beleaguered city, as birds in a cage; the great and general consternation and tumult of the inhabitants; and the reckless despair of some, together with the misgivings of Hezekiah, and his eventual resolution to send an embassy to the Assyrian monarch at Lachish, suing for terms of submission-these and other points which are specified in Sennacherib's inscription, are all alluded to by Isaiah in his historical account of the crisis (Isaiah 22:1-13; Isaiah 29:1-4; Isaiah 36:2; Isaiah 37:8). As to the sons and daughters of Hezekiah, and the servants of his palace, which are said to have been carried captive to Nineveh, in a clause of the inscription, which, though omitted by Sir H. Rawlinson, is contained in the translation of Mr. Fox Talbot, it may have been a loose statement of the Ninevite historiographer; or, if it have any foundation, it may be accounted for on the supposition that, having been sojourning in some of the fenced cities at the time of the siege, they were involved in the general fate of the inhabitants.

In short, the native annals of Sennacherib, so far as they relate to his famous expedition against Hezekiah, accord in all essential points, even down to the most important of the details, with the Scriptural record of the event. It is impossible to exaggerate the importance of such a discovery, which is not only full of interest, as being, to use the words of Mr. Layard, 'one of the most remarkable coincidences of historic testimony on record,' but which, in this instance, as in several analogous ones, has furnished a most welcome corroborative, because independent, proof of the truth and accuracy of the sacred narrative (see Layard's 'Nineveh and Babylon,' pp. 143-145; Rawlinson's 'Ancient Monarchies,' 2:, p. 434; also his 'Bampton Lectures,' p. 141; Gosse, 'Assyria,' pp. 37, 60, 61; Bonom 'Nineveh and its Palaces,' p. 71). 

Verse 15-16
And Hezekiah gave him all the silver that was found in the house of the LORD, and in the treasures of the king's house.

No JFB commentary on these verses. 

Verse 17
And the king of Assyria sent Tartan and Rabsaris and Rabshakeh from Lachish to king Hezekiah with a great host against Jerusalem. And they went up and came to Jerusalem. And when they were come up, they came and stood by the conduit of the upper pool, which is in the highway of the fuller's field.

And the king of Assyria sent. The Hebrew copulative does not always indicate that the sentence which it commences records events that follow in immediate succession. There is sometimes a long interval of time between the subjects described in verses connected by this conjunction (see the notes at Genesis 1:2; Exodus 3:1, etc.) Here it serves to introduce the expedition of Sennacherib into Syria, which took place some years-two or more-after the first. It is, indeed, denied (Vance Smith, 'Prophecies on Nineveh and the Assyrians,' General Introduction, sec. 4) that there were two invasions; and the theory has been pronounced inconsistent with the sacred narrative. But the first expedition was marked by circumstances special and distinctive.

(1) Hezekiah was sore pressed, and prompted by overwhelming fears to make his submission.

(2) He sent an embassy to Lachish to Sennacherib, to solicit terms of forgiveness; and on promise of paying a largely increased tribute to the Assyrian monarch as his lord-paramount, he was received as a dependent vassal. (3) It cannot be supposed that immediately after having publicly condoned the king of Judah, Sennacherib could be so base and perfidious as to invest Jerusalem with an army.

(4) Sennacherib himself says in his record of this campaign, that the tribute was sent by Hezekiah to him at Nineveh. To that city, therefore, he had returned.

In the second expedition there was no collision between the Assyrians and the Jews. The events related in the following verses took place during Sennacherib's second campaign in Syria. Intelligence having reached him that Hezekiah had negotiated a new league with Egypt, he determined to treat Jerusalem as his father had done to Samaria. But his principal object was to weaken or crush Egypt, as the more formidable enemy (Herodotus, b. 2:, ch. 141:), and therefore he marched directly southward through Palestine, along the coast route, without turning aside to attack Jerusalem, to Lachish and Libnah, which belonged apparently at that time to Egypt.

Lachish - (see the notes at 2 Kings 18:14.) It was a town in Judah (2 Kings 10:3), and strongly fortified (2 Chronicles 11:5-9; Jeremiah 34:7). Its site has not been ascertained; but assuming it to have been near Libnah, it was at the southwestern extremity of Palestine. Sennacherib himself laid siege against Lachish, and all his power with him (2 Chronicles 32:9). He had probably lain encamped there with his army for a considerable time, and had made advanced progress with the works, preparatory to the regular siege of that fortress (see reference to the operations on Ninevite slab, 2 Kings 18:14), when, finding that Hezekiah did not send to tender his homage as formerly, he despatched a large force (cf. Isaiah 36:2), under the command of three superior officers, against Jerusalem and its rebellious sovereign.

Tartan - general (Isaiah 20:1).

Rabsaris - chief of the eunuchs.

Rab-shakeh - chief cup-bearer. The office of cup-bearer is one of great dignity, and according to Oriental usages, has often been held by a person of high military command. [ Rabshaaqeeh (Hebrew #7262), chief butler; Sakas, the Persian name for butler, adopted by Xenophon; Septuagint, Rapsakees. He is the only Assyrian officer mentioned by Isaiah (Isaiah 36:2), because he was the only speaker. So Rab-Maag (Hebrew #7248), chief of the Magi (Jeremiah 39:3).]

These were the great officers employed in delivering Sennacherib's insulting message to Hezekiah. On the walls of the palace of Sennacherib, at Khorsabad, certain figures have been identified with the officers of that sovereign mentioned in Scripture. In particular, the figures of Rab-shakeh, Rabsaris, and Tartan appear as full-length portraits of the persons holding those offices in the reign of Sennacherib, and probably the very individuals sent on this embassy.

With a great host against Jerusalem. Engaged in a campaign of three years in Egypt, Sennacherib was forced by the king of Ethiopia to retreat, and discharging his rage against Jerusalem, sent an immense army to summon it to surrender (see the notes at 2 Chronicles 32:3)).

They went up, and came to Jerusalem. From the southern boundary of the Holy Land the march to Jerusalem must have been a continuous ascent.

They came and stood by the conduit of the upper pool ... - the conduit which went from the reservoir of the Upper Gihon (Birket el-Mamilla) to the lower pool-the Birket es-Sultan.

The high way of the fuller's field - the public road which passed by that district which had been assigned them for carrying on their business without the city, on account of the unpleasant smell. The Assyrian troops, having come from the southwest, would approach Jerusalem by the upper pool (cf. Isaiah 7:3). 

Verse 18
And when they had called to the king, there came out to them Eliakim the son of Hilkiah, which was over the household, and Shebna the scribe, and Joah the son of Asaph the recorder.

When they had called to the king - Hezekiah did not make a personal appearance, but commissioned his three principal ministers to meet the Assyrian deputies at a conference outside the city walls.

Eliakim - lately promoted to be master of the royal household, prefect or chamberlain of the palace (Isaiah 22:20-24). 

Shebna - removed for his pride, presumption, and unconstitutional politics-for a contrast is evidently implied between him and his predecessor, who is called "a servant of Yahweh" (Isaiah 22:15) - through the influence of Isaiah, from that office, though still [ hacopeer (Hebrew #5608)] the private royal secretary.

Joah ... the recorder , [ hamazkiyr (Hebrew #2142)] - i:e., the keeper of the chronicles-an important office in Eastern countries. 

Verse 19
And Rabshakeh said unto them, Speak ye now to Hezekiah, Thus saith the great king, the king of Assyria, What confidence is this wherein thou trustest?

Rab-shakeh said. It appears from 2 Kings 18:26; 2 Kings 18:28 that this man spoke in the Hebrew tongue, whence, as well as from the tenor of some remarks that he made, several eminent writers have supposed that he was a renegade Jew, an apostate captive of Israel. The insolent tone he assumed appears surprising. But this boasting, both as to matter and manner, his highly coloured picture of his master's powers, and the impossibility of Hezekiah making any effective resistance, heightened by all the arguments and figures which an Oriental imagination could suggest, has been paralleled in all, except the blasphemy, by other messages of defiance sent on similar occasions in the history of the East.

Thus saith the great king, the king of Assyria. This title (cf. Isaiah 36:4; also Josephus, 'Antiquities,' b. 10:, ch.

i., sec. 2; Rawlinson's 'Ancient Monarchies,' 2:, p. 328) was given to the king of Assyria not only from the vast extent of his empire, but because he was king of princes or viceroys (Isaiah 10:8; Hosea 8:10), and king of kings (Ezekiel 26:8; Daniel 2:37). "The king of Assyria" [ 'Ashuwr (Hebrew #804)]. Assyria proper was bounded on the north by Armenia, the Gordiaean mountains, and especially by mount Niphates; on the south by Persia; on the east by Media, particularly mount Choatres and Zagros; and on the west by Mesopotamia and the river Tigris. It corresponded nearly to the modern Koordistan. But the Assyrian empire was vastly more extensive; and though its limits varied at different periods, it may be described as embracing all the nations and countries between the Mediterranean on the west and the Indus on the east-between the steppes of Scythia on the north and the Indian Ocean on the south. [The Septuagint has here: Basileus Assurioon, king of the Assyrians; Herodotus styles him, Sanacheribos basileus Arabioon te kai Assurioon, referring to the extensive range of the Assyrian power.]

What confidence is this wherein thou trustest? [ Mah (Hebrew #4100)] - What, used to express contempt (cf. 1 Kings 9:13), 'What is this confidence?' i:e., the ground of confidence, referring tauntingly to the fortifications Hezekiah had erected round Jerusalem (2 Chronicles 32:6), and to his expectations of aid from Egypt (cf. Isaiah 30:7). 

Verse 20
Thou sayest, (but they are but vain words,) I have counsel and strength for the war. Now on whom dost thou trust, that thou rebellest against me?

Thou sayest (but they are ... vain words) , [ d

Verse 21
Now, behold, thou trustest upon the staff of this bruised reed, even upon Egypt, on which if a man lean, it will go into his hand, and pierce it: so is Pharaoh king of Egypt unto all that trust on him.

Now, behold, thou trustest upon the staff of this bruised reed, even upon Egypt , [ haqaaneh (Hebrew #7070) haaraatsuwts (Hebrew #7533), broken papyrus; Septuagint, teen kalamineen teen tethlasmeneen, bruised, shattered reed; Vulgate, quassatus calamus]. The metaphor is founded upon the nature of a reed, which being slender and brittle, is liable to be easily broken, while the sharp jagged point of the stump is apt to pierce the hand of one that leans upon it. The metaphor admirably represents the idea which Rab-shakeh wished to convey, of an ally who was not only weak and unable to contribute much substantial succour, but would prove eventually "a thorn in the flesh" of the king who joined in a friendly league with him; and it was all the more appropriate and significant in this case, as the papyrus reeds, which grew so luxuriantly on the banks of the Nile, formed a characteristic production of Egypt, rendering the reference to that country unmistakeable, even had the name of Pharaoh not been expressly mentioned at the close of the sentence. Moreover, Egypt had been weakened by Sargon, father of Sennacherib, (Isaiah 20:1-6.) 

Verse 22
But if ye say unto me, We trust in the LORD our God: is not that he, whose high places and whose altars Hezekiah hath taken away, and hath said to Judah and Jerusalem, Ye shall worship before this altar in Jerusalem?

But if ye say unto me, We trust in the Lord our God. In the former the address was directed to Hezekiah, through his deputies. Here they or the people generally are spoken to. [But the Septuagint has the singular, hoti eipas pros eme.]

Is not that he whose high places and whose altars Hezekiah hath taken away ... The meaning of the Assyrian diplomatist was, that in carrying out his meditated scheme of rebellion against his liege lord, Hezekiah could not expect any aid or protection from Yahweh, the national Guardian or tutelary Deity of the Hebrews, having forfeited all claims to His favour by the sacrilegious demolition of His sanctuaries. Rabshakeh alluded, in this part of his speech, to the measures of religious reform which Hezekiah had prosecuted, erroneously supposing, however, that these had been designed to exterminate, rather than to promote, the worship of Yahweh (2 Kings 18:4; 2 Chronicles 29:16). 

Verse 23
Now therefore, I pray thee, give pledges to my lord the king of Assyria, and I will deliver thee two thousand horses, if thou be able on thy part to set riders upon them.

Now therefore, I pray thee, give pledges , [ hit`aareb (Hebrew #6148), has, among other significations, that of giving security, or a pledge. But in Hithpael, with 'et (Hebrew #854) following, it denotes-`to enter into a contest,' That is the meaning here-`enter the lists with my lord the king of Assyria;' and so the Septuagint has: michtheete too kurioo mou basilei Assurioon].

And I will deliver thee two thousand horses, if thou be able ... to set riders upon them. The challenge referred to Hezekiah's competency to furnish not two thousand fighting men-that he might readily have done-but two thousand cavalry soldiers. The Jews were deficient in this 'arm,' their mountainous country not being suited to the use of war-chariots, and a constitutional king was bound by the Mosaic law not to multiply horses for himself (Deuteronomy 17:16), nor to traffic with Egypt for the purchase of those animals for war, to which purpose the Jews would have almost exclusively applied them. In Egypt, a flat and fertile country, horses were, we learn from sacred as well as from classical writers, extensively bred and employed in war-chariots (cf. Exodus 14:9; Exodus 15:19; 1 Kings 10:26; 1 Kings 10:28). But they were prohibited to the Jews as symbolical of military prowess and self confidence (Psalms 20:7; Psalms 33:17; Proverbs 21:31). Nevertheless that people frequently evinced a strong desire to obtain horses; perhaps the numerous and influential party in the court of Jerusalem who advocated the Egyptian alliance might have been solicitous at that crisis to procure a stock of them from Egypt, in order to cope on equal terms with an Assyrian army, which was always strong in this department (Isaiah 31:1; Hos. 16:3 ); but the commerce seems to have been discouraged or absolutely prohibited by the good king Hezekiah, thus affording some foundation for the taunt of Rab-shakeh, that the Jews had neither horses nor horsemen. 

Verse 24
How then wilt thou turn away the face of one captain of the least of my master's servants, and put thy trust on Egypt for chariots and for horsemen?

How then wilt thou turn away the face of one captain of the least of my master's servants , [ pachat (Hebrew #6346) 'achad (Hebrew #259)] - one officer or sub-lieutenant (see on this foreign word, pachat], 1 Kings 10:15; 1 Kings 20:24 : cf. 2 Chronicles 9:14; Ezekiel 23:6; Ezekiel 23:12; Ezekiel 23:23). It is difficult to determine whether Pechah here denotes, in its proper Syrian sense, one of the tributary princes who brought his contingent of troops to the immense army of Sennacherib, or it is used in a loose, general way, as a name for a military officer of any grade. Perhaps the latter is the correct view. 

Verse 25
Am I now come up without the LORD against this place to destroy it? The LORD said to me, Go up against this land, and destroy it.

Am I now come up without the Lord against this place to destroy it? ... This particular remark forms the foundation on which the Jewish writers, followed by Procopius, rest their conjecture that Rab-shakeh was a renegade Israelite, as it seems to imply that he was acquainted with the predictions of Isaiah respecting the judgments which God was about to inflict upon the Hebrews through the instrumentality of the Assyrians. But there is no certain evidence of the truth of this hypothesis. The language of Rab-shakeh might have been only bluster. Perhaps he may have been encouraged by some false prophet, who pretended to have had a revelation to him upon this matter; or he might have inferred that he was sent on a mission of judicial punishment to the Hebrews from the successes he had met with. 

Verse 26
Then said Eliakim the son of Hilkiah, and Shebna, and Joah, unto Rabshakeh, Speak, I pray thee, to thy servants in the Syrian language; for we understand it: and talk not with us in the Jews' language in the ears of the people that are on the wall.

Then said Eliakim ... Speak, I pray thee, to thy servants in the Syrian language [ 'Araamiyt (Hebrew #762)] - the Aramaic, the language spoken in the country north and east of Palestine, and also the common dialect of Mesopotamia. It must, therefore, have been known to the Assyrian officers. Besides, it had a close affinity to their own language (cf. 2 Kings 5:5-7), and to the Hebrew also, although it was an unknown tongue to the common people. In the Old Testament, this north Semitic or Aramaean tongue is called in our version Syrian (see the notes at Genesis 31:47), and but rarely Chaldee (2 Kings 1:4). From the narrative before us, it appears that this language was the medium of communication between the Assyrians and the Jews, as in later times the Persians employed it in their public edicts (Ezra 4:7).

Talk not with us in the Jews' language , [ Y

Verse 27
But Rabshakeh said unto them, Hath my master sent me to thy master, and to thee, to speak these words? hath he not sent me to the men which sit on the wall, that they may eat their own dung, and drink their own piss with you?

But Rab-shakeh said unto them, Hath my master sent me to thy master? ... His object was to stir and terrify the populace into immediate submission, and with that view, turning to the crowd which was congregated on the walls, he represented to them, by coarse, but graphic terms, in their own Hebrew tongue, the extreme privations to which, in spite of the delusive assurances of Hezekiah, they would inevitably be reduced by Sennacherib during a protracted siege (2 Chronicles 32:11). The result is mentioned as if it had been the purpose and design of the siege. 

Verse 28-29
Then Rabshakeh stood and cried with a loud voice in the Jews' language, and spake, saying, Hear the word of the great king, the king of Assyria: No JFB commentary on these verses. 

Verse 30
Neither let Hezekiah make you trust in the LORD, saying, The LORD will surely deliver us, and this city shall not be delivered into the hand of the king of Assyria.

Neither let Hezekiah make you trust in the Lord, saying ... - (see the notes at 2 Chronicles 32:3, etc.) The measures adopted to fortify Jerusalem were subsequent to Hezekiah's miraculous recovery, as well as the divine promise of deliverance he then received. Both of these circumstances seem to have been reported to the Assyrians, and there is a direct allusion to them in these words of Rab-shakeh. 

Verse 31
Hearken not to Hezekiah: for thus saith the king of Assyria, Make an agreement with me by a present, and come out to me, and then eat ye every man of his own vine, and every one of his fig tree, and drink ye every one the waters of his cistern:

Make an agreement with me by a present [ `Aasuw (Hebrew #6213) 'itiy (Hebrew #8540) b

Verse 32
Until I come and take you away to a land like your own land, a land of corn and wine, a land of bread and vineyards, a land of oil olive and of honey, that ye may live, and not die: and hearken not unto Hezekiah, when he persuadeth you, saying, The LORD will deliver us.

A land like your own The elevated table lands of Iran the extensive highlands of Western Asia are marked A land like your own. The elevated table-lands of Iran, the extensive highlands of Western Asia, are marked by very different degrees of climate, so that as the soil is naturally rich, the produce is consequently as varied as it is abundant. While in the plains and lowlands, which languish under an almost tropical heat, a vast variety of aromatic herbs are grown, besides the vine, the olive, the fig tree, in the cooler temperature of the hills there is raised grain, and grain of various kinds, with cotton and flax, etc. Accordingly, 'among the objects of tribute brought to the Egyptians from the Naharaina, are represented on the monuments, grain, bread, palm-wine, wine, honey, incense, and conserve of dates' ('Nineveh and its Remains,' 2:, p. 425). Herodotus (b. 1:, ch. cxciii.) says that the fig, the grape, and the olive oil are not produced in Assyria; but his account refers to the plains and low country, which belongs rather to Babylonia than Assyria (Rawlinson, 'Ancient Monarchies,' 2:, pp. 210, 213; Goose, 'Assyria,' pp. 1, 2). Thus it appears that there was a really good ground for likening the climate and produce of Assyria to that of Palestine.

Hearken not unto Hezekiah ... The Lord will deliver us. It is evident from the strain of the following interrogations that Rab-shakeh regarded Yahweh as a mere local deity, possessing no higher title to honour, and no greater extent of power, than the tutelary deities of the countries and cities which had fallen before the victorious sword of the Assyrians. 

Verse 33
Hath any of the gods of the nations delivered at all his land out of the hand of the king of Assyria?

No JFB commentary on this verse. 

Verse 34
Where are the gods of Hamath, and of Arpad? where are the gods of Sepharvaim, Hena, and Ivah? have they delivered Samaria out of mine hand?

Where are the gods of Hamath , [ Ch

Verse 35
Who are they among all the gods of the countries, that have delivered their country out of mine hand, that the LORD should deliver Jerusalem out of mine hand?

Who are they among all the gods ... that have delivered their country. The boastful and blasphemous tone of this caitiff's speech, which, in the concluding part of it, is an artful piece of mob oratory, here reaches its climax. He spoke of Yahweh as a pagan, and as the representative of a despot whose head was turned by his hitherto unbroken course of brilliant conquests. A towering pride exalted him in his own estimation above all other power, divine as well as human.

That the Lord should deliver Jerusalem out of mine hand. If the tutelary deities of those extensive and powerful kingdoms have not been able to defend them from the overwhelming might of my arms, how very improbable is it that Yahweh, the god of so small a state, should deliver his people! It has been pertinently observed that the speaker, in this vaunting conclusion, contradicts what he had said, 2 Kings 18:25, as to his having been commissioned to "go up against the land" of the Hebrews, "and destroy it." 

Verse 36
But the people held their peace, and answered him not a word: for the king's commandment was, saying, Answer him not.

But the people held their peace - i:e., the people on the walls, to whom the speech of Rab-shakeh was addressed.

And answered him not a word - lest they should have been drawn into an altercation, and words or arguments might have been used which would have exasperated the Assyrians and afforded to Sennacherib a pretext, upon which he was too ready to seize, for provoking immediate hostilities.

For the king's commandment was, saying, Answer him not. It was a most prudent counsel; because had they entered into a discussion of the topics embraced in Rab-shakeh's speech, the Jews might have betrayed their fears, or afforded the wily enemy some advantage; while, by their calm and steady obedience to the command of Hezekiah, they would demonstrate, in presence of their Assyrian invaders, their devoted allegiance to their sovereign, and the hopelessness of all attempts to seduce them into defection from the cause of their king and country. 

Verse 37
Then came Eliakim the son of Hilkiah, which was over the household, and Shebna the scribe, and Joah the son of Asaph the recorder, to Hezekiah with their clothes rent, and told him the words of Rabshakeh.

Then came Eliakim ... to Hezekiah, with their clothes rent. The rending of a portion of the outer garment was a common and very significant token of grief and dismay among the Jews, as other Eastern people. On the present occasion the act was expressive of both these emotions-grief at the gravity of the national crisis, dismay at the daring blasphemies of the Assyrian. 

19 Chapter 19 

Verse 1
And it came to pass, when king Hezekiah heard it, that he rent his clothes, and covered himself with sackcloth, and went into the house of the LORD.

Hesekiah ... rent his clothes ... The rending of his clothes was a mode of expressing horror at the daring blasphemy-the assumption of sackcloth, a sign of his mental distress-his entrance into the temple to pray, the refuge of a pious man in affliction-and the forwarding an account of the Assyrian's speech to Isaiah was to obtain the prophet's counsel and comfort. This mission, consisting of some of the most important members of time court and the priesthood, shows the great influence which Isaiah, by his prophetic character and sage counsels, exercised over the proceedings of Hezekiah, and no circumstances could evince that monarch's wisdom and habitual piety more strikingly than his solicitude for Isaiah's advice and aid, as the servant of Yahweh, in that critical juncture. 

Verse 2
And he sent Eliakim, which was over the household, and Shebna the scribe, and the elders of the priests, covered with sackcloth, to Isaiah the prophet the son of Amoz.

No JFB commentary on this verse. 

Verse 3
And they said unto him, Thus saith Hezekiah, This day is a day of trouble, and of rebuke, and blasphemy: for the children are come to the birth, and there is not strength to bring forth.

The children are come to the birth, and there is not strength to bring forth. The image is that of a parturient woman, whose strength is exhausted, whose powers are paralyzed, at the moment when she required to put forth a vigorous effort. The expression in which the message was conveyed to the prophet described, by a strong figure, the desperate condition of the kingdom, together with their own inability to help themselves; and it intimated also a hope that the blasphemous defiance of Yahweh's power by the impious Assyrian might lead to some direct interposition for the vindication of his honour and supremacy to all pagan gods. 

Verse 4
It may be the LORD thy God will hear all the words of Rabshakeh, whom the king of Assyria his master hath sent to reproach the living God; and will reprove the words which the LORD thy God hath heard: wherefore lift up thy prayer for the remnant that are left.

The living God - is a most significant expression, taken in connection with the senseless deities that Rab-shakeh boasted were unable to resist his master's victorious arms.

Wherefore - i:e., on account of Rab-shakeh's blasphemy.

Lift up thy prayer for the remnant that are left (Hebrew, found) - i:e., for the people of Judah, and especially the inhabitants of Jerusalem, placed in imminent jeopardy, and who now form but a small remnant of the chosen people in the land that was given them by "covenant," to which, though they had unhappily broken it, the king of Judah and his subjects faithfully adhere. 

Verse 5
So the servants of king Hezekiah came to Isaiah.

No JFB commentary on this verse. 

Verse 6
And Isaiah said unto them, Thus shall ye say to your master, Thus saith the LORD, Be not afraid of the words which thou hast heard, with which the servants of the king of Assyria have blasphemed me.

Isaiah said ... Be not afraid. The prophet's answer was most cheering, since it held out the prospect of a speedy deliverance from the invader.

Of the words which thou hast heard, with which the servants of the king of Assyria have blasphemed me , [ na`

Verse 7
Behold, I will send a blast upon him, and he shall hear a rumour, and shall return to his own land; and I will cause him to fall by the sword in his own land.

Behold, I will send a blast upon him. The usual way of interpreting this clause is by considering it the first announcement in the series of divine judgments which were to befall the haughty blasphemer. The blast, the rumour, the fall by the sword, contained a brief prediction that was soon fulfilled in all the three particulars-namely, the alarm that hastened his retreat, the destruction that overtook his army, and the violent death that suddenly ended his career. "I will send a blast" [ noteen (Hebrew #5414) bow (H871a) ruwach (Hebrew #7307). The word ruwach does sometimes signify a blast, a violent wind (2 Kings 2:16; Job 1:19; Job 30:15; Isaiah 27:8; Isaiah 40:7; Hosea 13:15; Jonah 1:4); and what is here called a spirit, is called (2 Kings 19:36-37) "an angel," according to Psalms 104:4. But it cannot bear such a meaning in its present connection. The import of this clause, rendered literally, is, 'I will put a spirit in him.' And so also the Septuagint: egoo (Greek #1473) didoomi (Greek #1325) en (Greek #1722) autoo (Greek #846) pneuma (Greek #4151), 'I will infuse a spirit into him;' pneuma (Greek #4151) deilias (Greek #1167), a spirit of timidity, misgiving (Secker, quoted by Lowth). In this sense of imagination, affection, or state of mind, the word occurs frequently-the spirit of jealousy (Numbers 5:14), the spirit of slumber (Romans 11:8), the spirit of fear (2 Timothy 1:7) (Many attach this meaning to it here, thinking the reference in to a sudden panic, which drove the foe hurriedly back to Assyria), and the spirit of courage, energy, fortitude (Joshua 2:11; Joshua 5:1; 1 Kings 10:5). This last view is advocated by Henderson (Isaiah 37:7). Gesenius thinks it denotes the spirit mind, resolution of a person to do a thing, and accordingly translates the clause, 'I will inspire him with a purpose'-namely, to prosecute his expedition into Egypt, instead of coming in person to besiege Jerusalem.]

And he shall hear a rumour - the report of the destruction of a large portion of his army, or the intelligence that Tirhakah, king of Ethiopia, was to join his forces with those of Lower Egypt, in opposing his invasion. This news, immediately consequent upon the awful disaster that had befallen his army, would be sufficient, in his disabled state, to urge upon him the necessity of a hasty retreat. 

Verse 8
So Rabshakeh returned, and found the king of Assyria warring against Libnah: for he had heard that he was departed from Lachish.

Rab-shakeh ... found the king of Assyria warring against Libnah. Whether Lachish had fallen or not, is not said. But Sennacherib had transferred his battering-rams against the apparently neighbouring fortress of Libnah (Joshua 10:29 : cf. 2 Kin. 19:31; 15:42 ); where the chief cup-bearer reported the execution of his mission. 

Verse 9
And when he heard say of Tirhakah king of Ethiopia, Behold, he is come out to fight against thee: he sent messengers again unto Hezekiah, saying,

When he heard say of Tirkakah ... This was the "rumour" to which Isaiah referred. Tirhakah reigned in Upper Egypt, while So, or Sabaco, ruled in Lower Egypt. He was a powerful monarch-another Sesostris; and both he and Sabaco have left many monuments of their greatness. The name and figure of Tirhakah receiving war-captives are still seen in the Egyptian temple of Medinet 'Abou. This was the expected succour which was sneered at (2 Kings 18:21) by Rab-shakeh as a "bruised reed." Rage against Hezekiah for allying himself with Egypt, or the hope of being better able to meet this attack from the south, induced him, after hearing the rumour of Tirhakah's advance, to send a menacing letter to Hezekiah, in order that he might force the king of Judah to an immediate surrender of his capital. This letter, couched in the same vaunting and imperious style us the speech of Rab-shakeh, exceeded it in blasphemy, and contained a larger enumeration of conquered places, with the view of terrifying Hezekiah, and showing him the utter hopelessness of all attempts at resistance. Tirhakah's name appears on the monuments of Egypt (Loftus, p. 336; Rawlinson's 'Herodotus,' 1:,

p. 436; Wilson's 'Lands of the Bible,' 1:, p. 91). 

Verses 10-13
Thus shall ye speak to Hezekiah king of Judah, saying, Let not thy God in whom thou trustest deceive thee, saying, Jerusalem shall not be delivered into the hand of the king of Assyria.

No JFB commentary on these verses. 

Verse 14
And Hezekiah received the letter of the hand of the messengers, and read it: and Hezekiah went up into the house of the LORD, and spread it before the LORD.

Hezekiah received the letter ... and ... went up into the house of the Lord. Hezekiah, after reading it, hastened into the temple, spread it, in the child-like confidence of faith, before the Lord, as containing taunts deeply affecting the divine honour, and implored deliverance from this proud defier of God and man. The devout spirit of this prayer, the recognition of the Divine Being in the plenitude of His Majesty-so strikingly contrasted with the fancy of the Assyrians as to his merely local power; his acknowledgment of the conquests obtained over other lands, and of the destruction of their wooden idols, which, according to the Assyrian practice, were committed to the flames, because their tutelary deities were no gods; and the object for which he supplicated the divine interposition, that all the kingdoms of the earth might know that the Lord was the only God-this was an attitude worthy to be assumed by a pious theocratic king of the chosen people. 

Verses 15-19
And Hezekiah prayed before the LORD, and said, O LORD God of Israel, which dwellest between the cherubims, thou art the God, even thou alone, of all the kingdoms of the earth; thou hast made heaven and earth.

No JFB commentary on these verses. 

Verse 20
Then Isaiah the son of Amoz sent to Hezekiah, saying, Thus saith the LORD God of Israel, That which thou hast prayed to me against Sennacherib king of Assyria I have heard.

Then Isaiah ... sent. A revelation having been made to Isaiah, the prophet announced to the king that his prayer was heard. The prophetic message consisted of three different portions: First, Sennacherib is apostrophized (2 Kings 19:21-28) in a highly poetical strain, admirably descriptive of the turgid vanity, haughty pretensions, and presumptuous impiety of the Assyrian despot. Secondly, Hezekiah is addressed (2 Kings 19:29-31), and a sign given him of the promised deliverance-namely, that for two years the presence of the enemy would interrupt the peaceful pursuits of husbandry, but on the third year the people would be in circumstances to till their fields and vineyards, and reap the fruits as formerly. Thirdly, The issue of Sennacherib's invasion is announced (2 Kings 19:32-34). 

Verse 21
This is the word that the LORD hath spoken concerning him; The virgin the daughter of Zion hath despised thee, and laughed thee to scorn; the daughter of Jerusalem hath shaken her head at thee.

The virgin, the daughter of Zion, hath despised thee - the inhabitants in the upper part of the city, the citadel or fortress of Zion, called a virgin because it had hitherto been inviolate by a foreign enemy.

The daughter of Jerusalem hath shaken her head at thee. This, of course, must denote the people in the lower city. 'Shaking head'-a sign of contempt (Psalms 22:7; Matthew 27:39). 

Verse 22
Whom hast thou reproached and blasphemed? and against whom hast thou exalted thy voice, and lifted up thine eyes on high? even against the Holy One of Israel.

Whom hast thou reproached and blasphemed? ... even against the Holy One of Israel. In the Jewish law he was guilty of blasphemy who applied that fearful and glorious name to an idol; not less was he chargeable with the same crime who would have the boldness to apply it unwarrantably to himself. Of the latter form of blasphemy Sennacherib was guilty, in ascribing to himself powers, and a command over success and victory, such as can belong to none but an omnipotent being. 

Verse 23
By thy messengers thou hast reproached the Lord, and hast said, With the multitude of my chariots I am come up to the height of the mountains, to the sides of Lebanon, and will cut down the tall cedar trees thereof, and the choice fir trees thereof: and I will enter into the lodgings of his borders, and into the forest of his Carmel.

I am come up ... the sides of Lebanon. There is no reason to suppose there was an actual ascent of Lebanon, as Hannibal and Napoleon crossed the Alps. The description is figurative.

I will enter into the lodgings of his borders [ m

Verse 24
I have digged and drunk strange waters, and with the sole of my feet have I dried up all the rivers of besieged places.

I have digged and drunk strange waters. Here is another instance of boasting that he had overcome the greatest difficulties and disadvantages of nature. Though passing through foreign countries, parts of which extended in inhospitable deserts, where it might have been anticipated that his army would have perished of thirst, he had with skillful and well-applied labour digged into the arid soil, and found a sufficient supply of the necessary fluid.

And with the sole of my feet have I dried up all the rivers of besieged places. The metaphor was probably derived from the familiar fact of a gardener opening rills of water by his foot. Assuming that there is some reality, or basis of fact, under this grandiloquent figure, it may be supposed to mean, that the strongest fortresses had been taken by his forces, and that cities defended by the encircling course of broad rivers were successfully stormed, by diverting the currents, so that the assailants, crossing dry-shod the old channels of those streams, had, contrary to human anticipations, effected an easy entrance into the "besieged places." [But maatsowr (Hebrew #4693), rendered "besieged places," is considered by Gesenius (sub voce) and Bochart ('Hierezoicon,' part 2:, lib. 5:, cap. 15) to be here the proper name of Egypt, and apparently of Lower Egypt (so called, probably, from being well fortified. Bochart, 'Phaleg.,' 4:, 34).] In this sense the word occurs in Isaiah 19:6; Micah 7:12.

If Sennacherib made an actual invasion into Lower Egypt, it must have been with the army of his father Sargon. For the Assyrian monuments afford no evidence that he himself proceeded further against the Egyptians than Lachish, which was at that time under their jurisdiction. The language seems to point to the energetic and politic measures which Hezekiah had taken for stopping up the wells, fountains, and reservoirs about Jerusalem (cf. 2 Chronicles 32:3-4; Isaiah 22:9; Isaiah 22:11; Josephus, 'Antiquities,' b. 6:, ch. 14:, sec. 5); notwithstanding which the proud Assyrian boasted that he was under no apprehension of wanting a supply of that essential liquid, or being compelled to fetch it from distant sources, since he had previously overcome the greatest difficulties in that respect. (See Rawlinson's 'Ancient Monarchies,' 2:, p. 437, where that writer states it as his opinion that the blocking up of the fountains at Jerusalem took place on the first expedition of Sennacherib. And, on the nature and extent of the changes made at that time in the water supply, Williams' 'Holy City,' 2:, pp. 472-482; Robinson's 'Biblical Researches,' 1:, p. 513; Stewart's 'Tent and Khan,' p. 271; Barclay's 'City of the Groat King,' ch. 10:, especially p. 307; Wilson's 'Lands of the Bible,' 1:, p. 493; Porter's 'Handbook,' p. 135, sec. 47.) 

Verse 25
Hast thou not heard long ago how I have done it, and of ancient times that I have formed it? now have I brought it to pass, that thou shouldest be to lay waste fenced cities into ruinous heaps.

Hast thou not heard long ago how I have done it. Here comes the prophet's response to the Assyrian's boasting. The purport of it is, that Sennacherib was merely an instrument in the hands of Yahweh, to accomplish His purposes of providential judgment.

Now have I brought it to pass, that thou shouldest be to lay waste fenced cities into ruinous heaps ... 

This divine description of Sennacherib's career receives a striking illustration from that king's own monumental account of his rapid course of conquest, which has rarely been paralleled in history except by Napoleon the Great. 'In my third (i:e., regnal) year, I went up to the country of the Khetta, or Hittites (a name denoting Phoenicia, Palestine, etc.) Euliya, king of Sidon (the Eluloeus of Menander), had thrown off the yoke of allegiance. On my approach from Abiri, he fled to Yetnana which is on the seacoast (the Rhinocolura of the Greeks). I reduced his entire country. The places which submitted to me were Sidon the greater and Sidon the less, Beth-zitta (the city of Olives) - unknown; Saripat (Sarepta), Mahallat (an ascent), Husuva (Tyre), Akzib (Ecdippa), and Akka (Accho, Acre).

I placed a new prince on the throne instead of Euliya, and imposed on him the regulated amount of tribute. The kings of the seacoast all repaired to my presence in the neighbourhood of Husuva (Tyre), and brought me their accustomed tribute.' The names of these kings-all maritime princes-are only found upon Colonel Taylor's cylinder, and same of them are unfortunately illegible. 'Sika of Ascalon, who did not come to pay me homage, the gods of his house and his treasures, his sons and his daughters, and his brothers of the house of his father, I seized, and sent off to Nineveh. I placed another chief on the throne of Ascalon, and I imposed on him the regulated amount of tribute.' All these achievements were performed during the spring and summer. 'In the autumn of that year' he continues, 'certain other cities, among which was Ekron the inhabitants of which were attached to Hezekiah, and which had refused to submit to my authority, I took and plundered.' Then he describes his progress southward, until he reached Al...ku, or Allkahis (Lachish) (Rawlinson's 'Outlines of Assyrian History,' p. 35:) 

Verse 26
Therefore their inhabitants were of small power, they were dismayed and confounded; they were as the grass of the field, and as the green herb, as the grass on the housetops, and as corn blasted before it be grown up.

No JFB commentary on this verse. 

Verse 27
But I know thy abode, and thy going out, and thy coming in, and thy rage against me.

I know thy abode, and thy going out, and thy coming in. All the movements of Sennacherib were well known to Yahweh. His residence in Assyria, his expedition against Judah and Egypt, his return home for a time, his second expedition, his menaces against Judah, and blasphemous defiance of Judah's God-all these were well known and permitted in the course of Divine Providence. 

Verse 28
Because thy rage against me and thy tumult is come up into mine ears, therefore I will put my hook in thy nose, and my bridle in thy lips, and I will turn thee back by the way by which thou camest.

I will put my hook in thy nose - or I have put, etc. People in the East lead their large and turbulent beasts by a bridle fastened to a ring, which is put through the cartilage of the animal's nose (Job 41:1-2). The Assyrians often strung a number of war-captives in that way, with their hands bound behind them, and rings fastened in their nostrils (cf. Ezekiel 19:4; Ezekiel 19:9; Ezekiel 29:3-4) (Rawlinson, 'On the Cuneiform Inscriptions,' p. 76). Sometimes the ring was passed through the lip ('Nineveh and its Remains,' 2:, 376). 

Verse 29
And this shall be a sign unto thee, Ye shall eat this year such things as grow of themselves, and in the second year that which springeth of the same; and in the third year sow ye, and reap, and plant vineyards, and eat the fruits thereof.

This shall be a sign unto thee, Ye shall eat this year such things as grow of themselves ... The "sign" which Isaiah goes on to promise, in terms apparently made obscure in order to excite consideration, seems best explained to mean, that the Assyrian devastations of the open country of the Jews had prevented the regular cropping of the land, and consequently the regular harvest for the current year; and as the enemy was still in occupation of the country, there was no possibility of plowing and sowing, in preparation for the next year either; but the season after that, the prophet confidently asserts that they would be able to sow and reap, and plant vineyards, and eat the fruit thereof.

The promise is thus brought into strict harmony with the previous threat (cf. Isaiah 32:10), that 'the vintage should fail, and the gathering not come' for a time, which we must understand Isaiah thereby to say would be considerable; whether we understand the 'days above a year,' of the original, to mean 'more than full year,' or look only at the general expressions in the following verses of the passage referred to. That what Isaiah said there, he may have meant here, might seem answer enough to the objection, that those who give this explanation of the loss of two harvests, must suppose the prophet to have expected the Assyrian occupation to last much longer than the history shows that it did; but the objection itself vanishes, if we recollect that the movements of great armies against and over a country defended by deserts and mountains and fortified cities, the political negotiations preceding and following these movements, and the recovery of depopulated villages and wasted grain-fields and vineyards, were not events which could begin and end within any such short space as it takes to write or read of them.

'This sign is analogous in character to all other symbols (cf. Genesis 9:1-29; Exodus 3:12; Isaiah 7:14; Isaiah 8:1) of which the purpose is, not to establish faith in a future miracle, because a present one has been performed, but to supply such an outward and visible sign of the accompanying inward spiritual grace as will, from the very constitution of man's being, help him to realize the latter, as he could not do by any naked mental effort. And the thing here signified has itself an inward and an outward part; for as the spontaneously-sowed and multiplied grain and fruit will be the foundation and materials of the regular cultivation of the third year, so will the deserted villages and farms be replenished with the survivors of those who have for the present found refuge within the walls of Jerusalem; and both the one and the other will be the types of "holy seed," the existence of which in the corrupt nation was made know to Isaiah at his first calling to the prophetic office, when he was told that he was to watch and wait with the long patience of the farmer for the growing up of that seed, after the hard ground had been broken up, and the rampant weeds rooted out, by the plowshare of repeated national calamities' (Strachey, 'Hebrew Politics,' p. 280). 

Verse 30
And the remnant that is escaped of the house of Judah shall yet again take root downward, and bear fruit upward.

The remnant ... shall yet again take root downward, and bear fruit upward , [ p

Verse 31-32
For out of Jerusalem shall go forth a remnant, and they that escape out of mount Zion: the zeal of the LORD of hosts shall do this. No JFB commentary on these verses. 

Verse 33
By the way that he came, by the same shall he return, and shall not come into this city, saith the LORD.

Shall not come into this city - nor approach near enough to shoot an arrow, not even from the most powerful engine which throws missiles to the greatest distance; nor shall he occupy any part of the ground before the city by a fence, a mantelet, or covering for men employed in a siege; nor cast (raise) a bank (mound) of earth, overtopping the city walls, whence he may see and command the interior of the city. None of these, which were the principal modes of attack followed in ancient military art, should Sennacherib be permitted to adopt. Though the army under Rab-shakeh marched toward Jerusalem, and encamped at a little distance, with a view to blockade it, they delayed laying siege to it, probably waiting until the king, having taken Lachish and Libnah, should bring up his detachment, that with the whole combined forces of Assyria they might invest the capital. So determined was this invader to conquer Judah and the neighbouring countries (Isaiah 10:7), that nothing but a divine interposition could have saved Jerusalem.-It might be supposed that the powerful monarch who overran Palestine, and carried away the tribes of Israel, would leave memorials of his deeds on sculptured slabs or votive bulls. A long and minute account of this expedition is contained in the annals of Sennacherib, a translation of which has recently been made into English; and in his remarks upon it, Colonel Rawlinson says the Assyrian version confirms the most important features of the Scripture account. The Jewish and the Assyrian narratives of the campaign are, indeed, on the whole, strikingly illustrative of each other. 

Verse 34
For I will defend this city, to save it, for mine own sake, and for my servant David's sake.

For mine own sake - (cf. Isaiah 48:11.)

And for my servant David's sake - i:e., from regard to the promise and solemn covenant established with David, relating to the stability of his kingdom and the perpetuity of his royal line (2 Samuel 7:12-16; 1 Kings 11:12-13). 

Verse 35
And it came to pass that night, that the angel of the LORD went out, and smote in the camp of the Assyrians an hundred fourscore and five thousand: and when they arose early in the morning, behold, they were all dead corpses.

And it came to pass that night. These two last words are not contained in the parallel passages either of Chronicles (2 Chronicles 32:21) or of Isaiah (Isaiah 37:36). The latter passage reads simply, "Then the angel of the Lord went forth;" and as the phrase 'that day' is frequently used in a vague, indefinite sense (cf. Isaiah 4:1; Isaiah 26:1; Isaiah 27:1), so may "that night," meaning only that memorable night on which the destruction took place. Certainly the idea of its immediate occurrence is directly at variance with the limitation of time specified, 2 Kings 19:29. That the catastrophe was completed in one night is confirmed by Psalms 46:1-11 (a psalm which is generally regarded as composed at the time by Isaiah, or some devout inhabitant of Jerusalem), in 2 Kings 19:5 of which the words. "God shall help her, and that right early," are, in the Hebrew original, 'God shall help her at the turning of the morning.' The expression is exceedingly significant and striking, if it be viewed as pointing to that period of the night when the awful overthrow took place, the sight of which was discovered at the break of day (cf. Isaiah 17:14).

`Like the leaves of the forest, when summer is green, That host with their banners at sunset were seen; Like the leaves of the forest, when autumn hath blown, 

That host on the morrow lay withered and strown.'

The angel of the Lord went out, and smote in the camp of the Assyrians an hundred fourscore and five thousand. The representation of an angel smiting the camp of the Assyrians expresses, according to the mental conception of the sacred historian, the suddenness, fatality, and widespread extent of the terrible visitation (cf. Acts 12:23).

And when they arose early in the morning ... they were all dead corpses. It was the miraculous interposition of the Almighty that defended Jerusalem; and, in the despair of help from human counsels or arms, which Hezekiah betrays on receiving the letter, nothing but a divine power could have rescued the kingdom of Hezekiah at that time from an immediate overthrow similar to those of Damascus and Samaria. As to the secondary agent employed in the destruction of the Assyrian army, some think (Berosus, quoted by Josephus, 'Antiquities,' b. 10:, ch. 2:, p. 48) that it was caused by the pestilence, to which may be ascribed the sickness of Hezekiah about the same time; or it might be that it was effected by a hot south wind, the Simoom, such as to this day often envelops and destroys whole caravans.

This conjecture is supported by various reasons: The destruction was during night: the officers and soldiers being in full security, were negligent, their discipline was relaxed, the camp-guards were not alert, or perhaps they themselves were the first taken off, and those who slept, not wrapped up, imbibed the poison plentifully. Others, among whom is Vitringa ('Commentary,' in loco), founding on Isaiah 30:30 (English version), and considering that 'the voice of Yahweh' denotes thunder (Psalms 29:1-11), are of opinion that the destruction was effected by a tempest of extraordinary violence, the hailstones being as destructive as at the battle of Beth-horon (Joshua 10:11).

Furthermore, that it took place in Judah, not in Egypt, appears from Isaiah 14:25. If this had been an evening of dissolute mirth (no uncommon thing in a camp) their joy (perhaps for a victory, or 'the first night of their attacking the city,' says Josephus), became, by its effects, one means of their destruction. This hypothesis proceeds on the assumption, which the text appears to warrant, that the destruction was accomplished in one night. Berosus, the Chaldean historian, and Herodotus (b. 2:, p. 141) agree with the apparent tenor of the sacred record, that the calamity occurred in one night. The former says that it happened on the first night of the siege of Jerusalem. The latter, who drew his account from the Egyptians, attributes it to a singular visitation. His words are, 'Sennacherib came against the Egyptian king, who was the priest of Vulcan, and that as he was besieging Pelusium, he broke up the siege for the following reason: The Egyptian priest prayed to his god, who heard him, and sent a judgment on the Arabian (erroneously for the Assyrian) king. A multitude of mice gnawed to pieces in one night both the bows and the other accoutrements of the Assyrians, and that it was on that account Sennacherib, when he had no armour left, hastily withdrew his army from Pelusium.' Herodotus thus lays the scene of the disaster in Egypt, misled by a national myth, which the vanity of his Egyptian informers, in ascribing it to their god, palmed upon him. But the sacred history, and Berosus along with it, represent the Assyrian soldiers as perishing by an invisible stroke.

As to the number of the slain, immense as the destruction was, there would be no extraordinary difficulty in ascertaining the precise amount. The scene in the morning would exhibit no trace of the wild disorder and universal confusion consequent upon a battle. The camp was in its normal state of orderly disposition, the common soldiers stretched upon their beds, unconscious of what had befallen them, the officers in their splendid tents, and the sentinels at their respective posts of duty, when they were overtaken by the sudden visitation which made them all dead corpses. The Jews, therefore, would soon learn the astounding intelligence; and Hezekiah, who would doubtless regard the dispensation as the accomplishment of Isaiah's prediction, would send out messengers to examine and report. When their first astonishment, mingled with the deepest feelings of reverential awe, and of thanksgiving for what was so unmistakeably a divine interposition in their behalf, had subsided, they would be able with ease, as well as with perfect accuracy in the circumstances, to take the tale of the slaughtered Assyrians, and bring it to Jerusalem. The report of the Jews would spread with the rapidity of lightning through all the cities of Philistia and Phoenicia, Syria, and Chaldea, which had suffered from the ruthless invader, as well as the people of Hezekiah; so that in all likelihood Berosus, in making his numerical statement at 185,000, was giving permanence to the popular tradition universally current among the tributary nations of the Assyrian empire.

No notice, as might be expected, is found in the Ninevite inscriptions of this terrible catastrophe. The Assyrian monarchs were accustomed to record in minute detail the successes of the national arms, but they carefully abstained from the smallest allusion to any reverse. But the omission of a full record of this second expedition, so contrary to the invariable practice, the established usage, of those sovereigns to narrate the transactions of their own reigns, is very significant; and although Sennacherib has not registered the miraculous destruction of his vast army, the abandonment of all further attempts to prosecute his enterprise against Jerusalem is in itself a most intelligible indication that he felt himself no longer in a condition to make an attack on that city. 'The events of the following year of Sennacherib present a marked contrast to the detailed and magniloquent descriptions of the preceding periods. They are confined to a few meagre lines, and refer exclusively to an expedition against the Chaldees, which Sennacherib does not seem even to have conducted in person' (Rawlinson's 'Outlines,' p. 37).

The narrative of this great campaign, so memorable for that miraculous interposition of Yahweh which rescued the kingdom of Judah from otherwise inevitable ruin, and dealt a fatal blow to the Assyrian empire, is, in the chapter before us, scanty and imperfect, being continued, in fact, only so far as was necessary to show the bearing of the expedition upon the interest of Jerusalem and Judah. Some parts of it are involved in considerable obscurity. It is impossible to determined whether Sennacherib had actually taken Lachish, when he despatched Rab-shakeh, Rabsaris, and Tartan, with a large contingent of troops against Jerusalem, to intimidate Hezekiah;-whether Rab-shakeh withdrew these troops from Jerusalem when he returned himself to Sennacherib's headquarters;-whether, if they were left before the walls of Jerusalem, to commence a regular siege of that metropolis, it was this portion of the soldiers which perished so awfully, or the main body of the Assyrian army;-whether Sennacherib, having, as he says in his annals, signally defeated the Egyptians at Lachish, had penetrated into Egypt, and having heard of Tirhakah the Ethiopian's junction of his forces to those of the native king, Sethos (or Zet), he formed the determined purpose to encounter him, but on hearing the report of the sudden and mysterious loss of his army, he was struck with uncontrollable awe, and hastily fled, as Josephus says, out of Egypt, back to his own country; these and other questions of a similar kind, it is impossible, from the succinct account of the sacred historians, to answer with confidence.

But we may learn from it all that it is important and necessary know. 'We see that in the regular advance of the Assyrian power, it had reached the point at which Sennacherib could cease to temporize with Judah, and might proceed completely to absorb the tributary state into the empire. The kingdom of Samaria had already followed the fate of Damascus in this respect; the taking of Ashdod had not only opened the road to Egypt, but also turned the position of Judah; the plunder of No-ammon had sharpened the appetites of the northern invaders for new campaigns and conquests; and if Sennacherib thought it well to try and intimidate Hezekiah and his people into surrendering cities, which even Tartan himself would have had difficulty in taking, until they were starved out, we may infer from the insolent way in which he still avows his ultimate intentions, if they did surrender, that he really had no fear for the result, even though he should be obliged to fight Tirhakah, with Judah unconquered, and assisting the Egyptians.

The justness of the belief, which (as we learn from Herodotus) was held by the Egyptians as well as by the Hebrews, that nothing but an interposition of God's hand could at this moment have broken the great Assyrian power, is confirmed by this conduct of Sennacherib and his messenger, no less than by the despair of help from human counsels, or of arms, which Hezekiah manifests on receiving the report of the message and the letter by which it was afterward followed. The conviction that the Lord of Israel was strong enough, and no less willing, to keep his convenant, by defending the nation against all its enemies, had no doubt supported Hezekiah hitherto; but it would have been insufficient, in this moment, to meet the terrible feeling that he was now in the actual presence and power of the representative of irresistible arbitrary force, unless a higher truth had come to sustain this lower one, and he had realized (as men only do realize in some extremity of their own helplessness) that there was an absolute Will retaining the mastery over that irresistible force, however crushing it might seem; and that the Lord of Israel, who "dwelt between the cherubims," was himself the God, the only God, of all the kingdoms of the earth, and so of this Assyrian kingdom among the rest' (Strachey, 'Hebrew Politics,' p. 274). It was the living power of this truth which supported the heart of Hezekiah himself, and which being communicated through his royal example, together with the exhortations and assurances of Isaiah to the court and inhabitants of Jerusalem, enabled them all to stand still in faith and patience until, like the Israelites pursued by Pharaoh and his host at the Red Sea, they saw the salvation of God. 

Verse 36
So Sennacherib king of Assyria departed, and went and returned, and dwelt at Nineveh.

So Sennacherib ... departed, and went and returned [ wayica` (Hebrew #5265), decamped; Septuagint, apeere, took away by force, departed with the remnant of his army. The redundancy of expression used in this description of Sennacherib's flight from Judah is similar to that of Catiline's from Rome, Abiit, excessit. evasit, erupit]. The early chariot-track near Beirut is on the rocky edge of Lebanon, which is skirted by the ancient Lycus (Nahr el-Kelb). On the perpendicular face of the limestone rock, at different heights, are seen slabs with Assyrian inscriptions, which, having been deciphered, are found to contain the name of Sennacherib. Thus, by the preservation of these tablets, the wrath of the Assyrian invaders is made to praise the Lord.

Dwelt at Nineveh [ yeesheb (Hebrew #3427) Septuagint ookeese] - resided remained in his capital administering Dwelt at Nineveh , [ yeesheb (Hebrew #3427) Septuagint, ookeese] - resided, remained in his capital, administering the internal government of his kingdom, and relinquishing all extensive plans of foreign conquest-particularly against Judah, the king and kingdom of which he had learned by dire experience were under divine protection. Both the Hebrew and Greek verbs imply a considerable period of time, but neither of them determines the question, how long he dwelt at Nineveh, though most readers take up an impression, from the tenor of the context, that so daring a blasphemer would not be permitted to live long. Josephus ('Antiquities,'

b. 10:, ch. 1:, sec. 3) quotes Berosus, who says indefinitely, that 'he had abode there a little while,' when his life was suddenly terminated. The annals of his reign, as read in the inscriptions at Kouyunjik, carry on his history at least five years after his return to Nineveh.

Notices are supposed to have been found which record his conducting a war against the Armenians and Medes in the fifth year, and that, having engaged Phoenician sailors to man a small fleet he had built to put on the navigable rivers the Tigris and Euphrates, he put himself at the head of a naval armament fitted out against some of his revolted subjects along the shores of the Persian Gulf, whom he reduced to submission. This expedition occupied him the whole of the next three years. But from the eighth year after his disastrous retreat from Palestine his annals are missing. Eusebius, quoting Alexander Polyhistor ('Chronica,' b. 1:, ch.

v.), says he reigned for 18 years; but there is monumental evidence that the duration of his reign extended over 22 or 25 years. This statement implies a considerable period of time, and his annals carry on his history at least five years after his disastrous campaign at Jerusalem. No record of his catastrophe can be found, since the Assyrian practice was to record only victories. The sculptures gave only the sunny side of the picture. 

Verse 37
And it came to pass, as he was worshipping in the house of Nisroch his god, that Adrammelech and Sharezer his sons smote him with the sword: and they escaped into the land of Armenia. And Esarhaddon his son reigned in his stead.

As he was worshipping in the house of Nisroch. Nisroch, a great eagle (Gesenius). The eagle was declared to be the form of this Assyrian god long before the discovery of the Ninevite monuments (Selden, 'De Diis Syris. Syntag.,' 2:, cap. 10:; Beyer, 'Addimenta,' p. 325); and conformably to that ancient belief, it was supposed that the eagle, or vulture-headed figure, which so frequently occurs among the sculptured remains, had a reference to some deified hero who was worshipped under that title-either Asshur, the founder and tutelary deity of Assyria (Rawlinson's 'Outlines,' p. 18), or Nimrod, whose personal qualities and pursuits were expressed by that rapacious bird (see 'Nineveh and its Remains,' 2:, p. 459; also 'Nineveh and Babylon,'

p. 637, note).

Asshur, however, the head of the Assyrian Pantheon, is not represented as a vulture headed figure-that is now ascertained to be a priest-but as a winged figure in a circle. No trace of Nisroch is found except in the present passage and the parallel one of Isaiah 37:38, and Sir H. Rawlinson has shown that there was no temple of Asshur in Nineveh. [The name, which does not occur in the Assyrian monuments, is variously given, being called by Josephus ('Antiquities,' b. 10:, ch. 1:, sec. 3) Arascus (Eng., Arask); Septuagint, Vatican, Meserach; Alexandrine, esthrach; but in Isaiah the same version has: Nasarach . These various readings of the Septuagint version,' says Rawlinson ('Ancient Monuments,' 2:, p. 265) 'make it extremely uncertain what was the name actually written in the original Hebrew text.'] Nisroch, which is utterly unlike any divine name hitherto found in the Assyrian records, is most probably a corruption (see also Sir H. Rawlinson's 'Herodotus,'

b. 1:, 590), Josephus ('Antiquities, b. 10:, ch. 1:, sec. 3) says that Sennacherib was slain in his own temple, b. 1:, 590), Josephus ('Antiquities, b. 10:, ch. 1:, sec. 3) says that Sennacherib was slain in his own temple, which was called Araske.

Adrammelech and Sharezer his sons smote him with the sword [ 'Adramelek (Hebrew #152), splendour of the king; Septuagint, Vatican, Adramelech; Alexandrine, Adremelech]. Berosus calls him Ardumusanus, and mentions him alone, doubtless as being the principal assassin. Moses Chorenensis ('Hist. Armen.,' 1:, 22) gives him the name of Adramelus in one passage, and that of Argamozanus in another. Eusebius ('Chr. Can. Pars prima,' cap. 5:, sec. 1), from Alexander Polyhistor, styles him Ardumuzanes, and (in Ditto, cap. 9:) from Abydenus, Adrameles. "Sharezer" [ Sar'etser (Hebrew #8272), prince of fire, according to Gesenius, who derives it from the Persic; Septuagint, Sarasar; Josephus ('Antiquities,' b. 10:, ch. 1:, sec. 3), Seraser].

According to the monuments, the oldest son of Sennacherib was Asshur-inadi-su, the Asordanes of Polyhistor, and the Assaranadius of Ptolemy's canon, who, having been made governor of Babylon, might naturally have been expected, had he survived, to succeed his father on the throne of Assyria. In consequence of his death, the right of succession devolved on Nergilus (Nergal), who is supposed to have been the second son of Sennacherib, but whom Abydenus (Eusebius, 'Chr. Can. Pars,' 9:, already quoted) erroneously considers the father of Adrameles; and the king was slain by him. It appears from the monuments that Sennacherib had other three sons, Adrammelech, Sharezer, and Esarhaddon, the two first being full brothers, the last a half-brother. 'Perhaps,' says Rawlinson ('Ancient Monarchies,' 2:, p. 464), 'upon the death of Asshur-inadi-su, disputes arose about the succession.

Adrammelech and Sharezer, anxious to obtain the throne for themselves, plotted against the life of their father, and having slain him in a temple as he was worshipping, proceeded further to remove their brother Nergilus, who claimed the crown, and wore it for a brief space after Sennacherib's death. Having murdered him, they expected to obtain the throne without further difficulty; but Esarhaddon now came forward, and was favourably received. The murderers finding that they had miscalculated, quitted Assyria, and went into voluntary exile' (see also p. 43). Josephus says that they were expelled by the indignation of the people. This is a historical chain, ingeniously done by connecting the isolated facts recorded on the monuments, and it wears so strong an air of probability that it may be accepted as the true account of the motive and the object of the unnatural parricides. This murder, if a judgment upon Sennacherib personally (cf. 2 Kings 19:7), was at least equally a judgment on the empire over which he reigned. Sennacherib's temper, exasperated, probably by his reverses, displayed itself in the most savage cruelty and intolerable tyranny over his subjects and slaves. He intended to sacrifice his two sons to pacify the gods, and dispose them to grant him a return of prosperity, and that, it has been said, according to a horrid usage of pagan kings when their kingdoms were in desperate circumstances.

And they escaped into the land of Armenia , [ 'AraaraaT (Hebrew #780). The Septuagint in this passage renders eis geen Ararath; but in Isa. , they have eis Armenian]. Jerome ('Commentary' on Isaiah 37:38) says, 'The land of Ararat is a region in the lowlands of Armenia, through which the Araxes flows, and distinguished by its extraordinary fertility. This region probably extended as far north as the river Cyrus, and embraced most of the country lying between the lakes Oormiah and Van (see also Rosenmuller's 'Biblical Geography,' vol. 1:, ch. 4:, sec. 7). Moses Chorenensis says that the two parricides, on their arrival in Armenia, were hospitably received by the sovereign of the country, who gave them possessions, and they became respectively founders of two large and influential families.

And Esarhaddon his son reigned in his stead [ 'Eecar-Chadon (Hebrew #634), gift of fire. Ezer enters largely into the composition of Assyrian proper names, being put sometimes at the beginning, sometimes at the end, of a word. Septuagint, Vatican, Asordan; Alexandrine, aradad; Josephus, Assarachoddas.] His claim to be the successor of his father may have arisen from his being the oldest son at the death of Sennacherib. The rumour that the great king of Assyria had fallen, and in so horrid a manner, would naturally produce a deep and universal sensation throughout contemporary nations. Among the people of Judah, who expected some awful judgment to befall so daring a blasphemer, it would be received with awe, mingled with thanksgiving for their deliverance, now at length complete. And accordingly, various direct references in the writings of contemporary prophets and others attest how intensely the national feelings were excited by the hand of God, so awfully displayed in the fate of Sennacherib.

The magnificent ode of Isaiah (Isaiah 14:1-32), on the fall of the great conqueror, who was called interchangeably 'the king of Assyria,' and "the king of Babylon," is felt to be exceedingly pointed and striking, if it be considered as composed immediately on the intelligence of his assassination reaching Jerusalem. And several psalms, believed to have had their origin at the time of the invasion, abound with facts and allusions which set before the imagination of the reader a vivid picture of the horrors of "that night." These are graphically grouped together by Dean Stanley in the following passage ('Lectures on the Jewish Church,' 38:): The weapons of the great army, such as we see them in the Assyrian monuments, the mighty bow and its lightning arrows, the serried shields (Isaiah 37:33; Psalms 76:3 (Heb.); also Psalms 46:9; Herodotus, 2:, 141; Layard's "Nineveh," 2:, pp. 340, 342) were shattered to pieces; the long array of dead horses (Psalms 76:6; Isaiah 37:36) (the Hebrew word always includes animals); the chariots now useless, left to be burnt (Psalms 46:9 : cf. Isaiah 9:5; Lowth); the trophies carried off from the dead-all rise to view in the recollection of that night.

The proud have slept their sleep, and the mighty soldiers (Psalms 76:5; Psalms 46:10) fling out their hands in vain. The arms have fallen from their grasp. The neigh of the charger, the rattle of the chariot, are alike hushed in the sleep of death. The wild uproar is over; the whole world is silent (Psalms 76:8; Psalms 46:10), and in that awful stillness the people descend from the heights of Jerusalem (Psalms 46:8; Psalms 76:4-5), like their ancestors to the shores of the Red Sea, to see the desolation that had been done upon the earth. As then, they carried away the spoils as trophies. The towers of Jerusalem were brilliant with the shields (Psalms 76:4) of the dead. The fame of the fall of Sennacherib's host struck the surrounding nations with terror far and wide. It was like the knell of the great potentates of the world; and in their fall the God of Israel seemed to rise to a higher and yet higher exaltation (Psalms 46:10; Psalms 76:10-11).' 

20 Chapter 20 

Verse 1
In those days was Hezekiah sick unto death. And the prophet Isaiah the son of Amoz came to him, and said unto him, Thus saith the LORD, Set thine house in order; for thou shalt die, and not live.

In those days was Hezekiah sick. As his reign lasted twenty-nine years (2 Kings 18:2), and his kingdom was invaded in the fourteenth (2 Kings 18:13), it is evident that this sudden and severe illness must have occurred in the very year of the Syrian invasion. Between the threatened attack and the actual appearance of the enemy, this incident in Hezekiah's history must have taken place. But according to the usage of the sacred historian, the story of Sennacherib is completed before entering on what was personal to the king of Judah (see also Isa. 38:39 ). Dean Stanley is of opinion that the king's illness occurred either during Sennacherib's invasion or immediately after his retreat, and was produced by mental excitement as well as bodily exhaustion connected with that crisis.

Set thine house in order. Isaiah, being of the blood-royal, might have access to the king's private house. But since the prophet was commissioned to make this announcement, the message must be considered as referring to matters of higher importance then the settlement of the king's domestic and private affairs. It must have related chiefly to the state of his kingdom, he having not as yet any son (cf. 2 Kings 20:6 with 2 Kings 21:1). For thou shalt die, and not live. The disease was of a malignant character, and would be mortal in its effects, unless the healing power of God should miraculously interpose. 

Verse 2
Then he turned his face to the wall, and prayed unto the LORD, saying,

Turned his face to the wall. Not like Ahab (see the notes at 1 Kings 21:4 for an account of the position of beds), in fretful discontent, but in order to secure a better opportunity for prayer, to conceal his face from the notice of his attendants, that the fervency of his devotion might not be observed. But Lamy thinks that Hezekiah turned his face to the wall because he meant to pray looking in the direction of the temple ('De Tabernaculo,' lib. 7: cap. 1: sec. 5. 

Verse 3
I beseech thee, O LORD, remember now how I have walked before thee in truth and with a perfect heart, and have done that which is good in thy sight. And Hezekiah wept sore.

Remember ... how I have walked ... The course of Hezekiah's thoughts was evidently directed to the promise made to David and his successors on the throne (1 Kings 8:25). He had kept the conditions as faithfully as human infirmity admitted; and as he had been all along free from any of those great crimes by which through the judgment of God, human life was often suddenly cut short, his great grief might arise partly from the love of life, and the promise of long life and temporal prosperity made to the pious and godly, which would not be fulfilled to him if be were cut off in the midst of his days; partly from the obscurity of the Mosaic dispensation, where life and immortality had not been fully brought to light; and partly from his plans for the reformation of his kingdom being frustrated by his death, and from his having as yet, which was most probably the case, no son whom he could leave heir to his work and his throne. He pleaded the fulfillment of the promise. 

Verse 4
And it came to pass, afore Isaiah was gone out into the middle court, that the word of the LORD came to him, saying,

Afore Isaiah was gone out into the middle court - of the royal castle. 

Verse 5
Turn again, and tell Hezekiah the captain of my people, Thus saith the LORD, the God of David thy father, I have heard thy prayer, I have seen thy tears: behold, I will heal thee: on the third day thou shalt go up unto the house of the LORD.

Thus saith ... the God of David thy father. An immediate answer was given to his prayer, containing an assurance that the Lord was mindful of His promise to David, and would accomplish it in Hezekiah's experience, both by the prolongation of his life and his deliverance from the Assyrians.

On the third day. The perfect recovery from a dangerous sickness, within so short a time, shows the miraculous character of the cure (see his thanksgiving song, Isaiah 38:9). The disease cannot be ascertained; but the text gives no hint that the plague was raking then in Jerusalem; and although Arabian as well as Persian (Morier) physicians apply a cataplasm of figs to plague-boils, they also do so in other cases, as figs are considered useful in ripening and soothing inflammatory ulcers. 

Verse 6-7
And I will add unto thy days fifteen years; and I will deliver thee and this city out of the hand of the king of Assyria; and I will defend this city for mine own sake, and for my servant David's sake.

No JFB commentary on these verses. 

Verse 8
And Hezekiah said unto Isaiah, What shall be the sign that the LORD will heal me, and that I shall go up into the house of the LORD the third day?

What shall be the sign that the Lord will heal me. His recovery in the course of nature was so unlooked for, that the king asked for some token to justify his reliance on the truth of the prophet's communication; and the sign he specified was granted to him. The shadow of the sun went back upon the dial of Ahaz the ten degrees it had gone down.

Various conjectures have been formed as to this dial The word in the original [ ma`

Verses 9-11
And Isaiah said, This sign shalt thou have of the LORD, that the LORD will do the thing that he hath spoken: shall the shadow go forward ten degrees, or go back ten degrees? No JFB commentary on these verses. 

Verse 12
At that time Berodachbaladan, the son of Baladan, king of Babylon, sent letters and a present unto Hezekiah: for he had heard that Hezekiah had been sick.

At that time Berodach-baladan, the son of Baladan, king of Babylon , [ B

Verse 13
And Hezekiah hearkened unto them, and shewed them all the house of his precious things, the silver, and the gold, and the spices, and the precious ointment, and all the house of his armour, and all that was found in his treasures: there was nothing in his house, nor in all his dominion, that Hezekiah shewed them not.

Hezekiah hearkened unto them , [ yishma` (Hebrew #8085); but the parallel passage, Isaiah 39:2, has yismach (Hebrew #8055), was glad. The latter must, from the tenor of the context, be regarded as the proper reading, because the Babylonians came not as suppliants for a favour, but as the bearers of a congratulatory message. It is confirmatory of the correctness of this view that the Septuagint has echaree ep' autois in both passages]. The king of Judah, flattered with this honour, showed the ambassadors [ beeyt (Hebrew #1004) keelaayw (Hebrew #3627)

... kaal (Hebrew #3605)] all the house of his precious things-his store-house containing the regalia and hereditary treasures belonging to the crown, his armoury (see 2 Kings 22:8) and warlike stores; and his motive for this was, evidently, that the Babylonian deputies might be the more induced to prize his friendship.

The silver, and the gold. He had paid so much tribute to Sennacherib as exhausted his treasury (2 Kings 18:16). But after the destruction of Sennacherib, presents were brought him from various quarters, out of respect to a king who, by his faith and prayer, saved his country (2 Chronicles 32:23); and, besides, it is by no means improbable that from the corpses in the Assyrian camp, all the gold and silver he had paid might be recovered. The vain display, however, was offensive to his divine liege-lord, who sent Isaiah to reprove him. The answer he gave the prophet (2 Kings 20:14) shows how he was elated by the compliment of their visit; but the display was wrong, as making a vain exhibition, for his own aggrandizement, of what had been offered him from reverence and respect to his God, and at the same time presenting a bait for the cupidity of these rapacious foreigners, who, at no distant period, would return from the same city of Babylon, and pillars his country, and transfer all the possessions he ostentatiously displayed to Babylon, as well as his posterity, to be court attendants in that country (see the notes at 2 Chronicles 32:31). Besides, it was wrong in a higher point of view still, as all alliances with foreign or pagan states were at variance with the fundamental principle of the theocratic kingdom of Judah.

This passage affords a strong argument as to the prophecy respecting the captivity to Babylon, showing that the words must have been spoken very long before the event. 'The folly of the king and the reproof of the prophet must stand or fall together; the one prompts the other; the truth of the one sustains the truth of the other; the date of the one fixes the date of the other. Thus the period of Hezekiah's display of his finances being determined to a period soon after the downfall of the Assyrians, this rebuke of the prophet, which springs out of it, is determined to the same. Then the rebuke was a prophecy; because as yet it remained for Esarhaddon, the son of Sennacherib to annex Babylon to Assyria by conquest; it remained for the two kingdoms to continue united for two generations more; it remained for Nabopolassar, the satrap of Babylon, to revolt from Assyria, and set up that kingdom for itself; and it remained for Nebuchadnezzar his son to succeed him, and by carrying away the Jews to Babylon, accomplish the words of Isaiah. But this interval occupied a hundred years and upwards; and so far therefore, must the spirit of prophecy have carried him forward into futurity, and that, too, contrary to all present appearances. For Babylon was as yet but a name to the people of Jerusalem; it was a far country, and was to be swallowed up in the great Assyrian empire, and recover its independence once more, before it could be brought to act against Judah' (Blunt's 'Undesigned Coincidences,' p. 222) (cf. Micah 2:10; Micah 4:10). 

Verses 14-18
Then came Isaiah the prophet unto king Hezekiah, and said unto him, What said these men? and from whence came they unto thee? And Hezekiah said, They are come from a far country, even from Babylon.

No JFB commentary on these verses. 

Verse 19
Then said Hezekiah unto Isaiah, Good is the word of the LORD which thou hast spoken. And he said, Is it not good, if peace and truth be in my days?

Good is the word of the Lord - indicating a humble and pious resignation to the divine will. The concluding part of his reply was uttered after a pause, and was probably an ejaculation to himself, expressing his thankfulness that, though great afflictions should befall his descendants, the execution of the divine judgment was to be suspended during his own lifetime. 

Verse 20
And the rest of the acts of Hezekiah, and all his might, and how he made a pool, and a conduit, and brought water into the city, are they not written in the book of the chronicles of the kings of Judah?

Pool, and a conduit - (see the notes at 2 Chronicles 32:30.) 

21 Chapter 21 

Verse 1
Manasseh was twelve years old when he began to reign, and reigned fifty and five years in Jerusalem. And his mother's name was Hephzibah.

Manasseh was twelve years old when he began to reign. He must have been born three years after his father's recovery; and his minority, spent under the influence of guardians who were hostile to the religious principles and reforming policy of his father, may account in part for the anti-theocratic principles of his reign. The work of religious reformation which Hezekiah had zealously carried on was but partially accomplished. There was little appearance of its influence on the heart and manners of the people at large. On the contrary, the true fear of God had vanished from the mass of the people; corruption and vice increased, and were openly practiced (Isaiah 28:7, etc.) by the degenerate leaders, who, having gotten the young prince Manasseh into their power, directed his education, trained him up in their views, and seduced him into the open patronage of idolatry. Hence, when he became sovereign, he introduced the worship of idols, the restoration of high places. and the erection of altars or pillars to Baal, and the placing, in the temple of God itself, a graven image of Ashcrah, the sacred or symbolic tree, which represented "all the host of heaven." This was not idolatry, but pure star worship, of Chaldaic and Assyrian origin (Keil, in loco). The sun, as among the Persians, had chariots and horses consecrated to it (2 Kings 23:11), and incense was offered to the stars on the house-tops (2 Kings 23:12; 2 Chronicles 33:5; Jeremiah 19:13; Zephaniah 1:5), and in the temple-area, with the face turned toward the sunrise (Ezekiel 8:16), 

Verses 2-4
And he did that which was evil in the sight of the LORD, after the abominations of the heathen, whom the LORD cast out before the children of Israel.

No JFB commentary on these verses. 

Verse 5
And he built altars for all the host of heaven in the two courts of the house of the LORD.

The two courts of the house of the Lord - the court of the priests and the large court of the people. 

Verse 6
And he made his son pass through the fire, and observed times, and used enchantments, and dealt with familiar spirits and wizards: he wrought much wickedness in the sight of the LORD, to provoke him to anger.

Made his son pass through the fire - (see the notes at 2 Kings 16:3.) observed times-from an observation of the clouds determined the proper season for things, distinguishing lucky from unlucky days. [Septuagint, ekleedonizeto.]

Used enchantments - observed auguries [Septuagint, oioonizeto]; but it is used in a general sense for divining by the cup, etc.

Dealt with familiar spirits [ `aasaah (Hebrew #6213) 'owb (Hebrew #178) (see the notes at Deuteronomy 18:11; 1 Samuel 28:7); Septuagint, generally, engastrimuthos, ventriloquist, who pretended to ask counsel of a familiar spirit, and gave the response received from him to others; but here that version renders the phrase, epoieese temenee, made sanctuaries].

And wizards , [ w

Verse 7
And he set a graven image of the grove that he had made in the house, of which the LORD said to David, and to Solomon his son, In this house, and in Jerusalem, which I have chosen out of all tribes of Israel, will I put my name for ever:

And he set a graven image , [ pecel (Hebrew #6459) haa-'Asheeraah (Hebrew #842)] - a carved image of the Asherah, a statue or relieve figure. The placing of the Asherah within the precincts of the temple, which was dedicated to the worship of the true God, is dwelt upon as the most aggravated outrage of the royal idolater. 

Verse 8
Neither will I make the feet of Israel move any more out of the land which I gave their fathers; only if they will observe to do according to all that I have commanded them, and according to all the law that my servant Moses commanded them.

Neither will I make the feet of Israel move ... out of the land - alluding to the promise, 2 Samuel 7:10.

Only if they will observe ... This condition was expressed from the first plantation of Israel in Canaan. But that people not only did not keep it, but through the pernicious influence of Manasseh were seduced into greater excesses of idolatrous corruption than even the original Canaanites. There was a gradation in the apostasy of Judah similar to that of Israel. Ahaz abandoned the worship of Yahweh, but he did not seduce the generality of his subjects; whereas the height and front of Manasseh's offending was that his pernicious influence carried the whole nation along with him into idolatry (cf. 2 Chronicles 33:9-10). 

Verse 9
But they hearkened not: and Manasseh seduced them to do more evil than did the nations whom the LORD destroyed before the children of Israel.

No JFB commentary on this verse. 

Verse 10
And the LORD spake by his servants the prophets, saying,

The Lord spake by his servants the prophets. These were Hoshea, Joel, Nahum, Habakkuk, and Isaiah. Their counsels, admonitions, and prophetic warnings were put on record in the national chronicles (2 Chronicles 33:18), and now form part of the sacred canon. 

Verse 11
Because Manasseh king of Judah hath done these abominations, and hath done wickedly above all that the Amorites did, which were before him, and hath made Judah also to sin with his idols: No JFB commentary on this verse. 

Verse 12
Therefore thus saith the LORD God of Israel, Behold, I am bringing such evil upon Jerusalem and Judah, that whosoever heareth of it, both his ears shall tingle.

Whosoever heareth of it, both his ears shall tingle - a strong metaphorical form of announcing an extraordinary and appalling event (see 1 Samuel 3:11; Jeremiah 19:3; also Habakkuk 1:5). 

Verse 13
And I will stretch over Jerusalem the line of Samaria, and the plummet of the house of Ahab: and I will wipe Jerusalem as a man wipeth a dish, wiping it, and turning it upside down.

The line of Samaria, and the plummet of the house of Ahab. Captives doomed to destruction were sometimes grouped together, and marked off by means of a measuring line and plummet (2 Samuel 8:2; Isaiah 34:11; Amos 7:7); so that "the line of Samaria" means the line drawn for the destruction of Samaria; "the plummet of the house of Ahab," for exterminating his apostate family; and the import of the threatening declaration here is, that Judah would be overthrown, as Samaria and the dynasty of Ahab had been.

I will wipe Jerusalem ... The same doom is denounced more strongly in a figure unmistakeably significant. This doom of utter and universal extermination, which was threatened against Judah, was averted by repentance, at least to a certain extent, inasmuch as a large portion of Judah was restored from the Babylonian captivity. But it was executed on the kingdom of Israel, which, as the sin of its people had been over a longer duration and of a more aggravated character, was more severely punished. The turning of a disk upside down implies the complete emptying of all its contents; and accordingly many writers maintain that not a single Israelite was left (cf. Jeremiah 7:15), and that the Samaritan colonists were pagan foreigners (see the notes at 2 Kings 17:6-24; also, Winer, 'Realworterbuch,' article, 'Samaritaner'). 

Verse 14
And I will forsake the remnant of mine inheritance, and deliver them into the hand of their enemies; and they shall become a prey and a spoil to all their enemies; I will forsake the remnant of mine inheritance - the people of Judah, who of all the chosen people alone remained. The consequence of the Lord's forsaking them would be their fall into the power of their enemies. 

Verse 15
Because they have done that which was evil in my sight, and have provoked me to anger, since the day their fathers came forth out of Egypt, even unto this day.

No JFB commentary on this verse. 

Verse 16
Moreover Manasseh shed innocent blood very much, till he had filled Jerusalem from one end to another; beside his sin wherewith he made Judah to sin, in doing that which was evil in the sight of the LORD.

Moreover Manasseh shed innocent blood. Not content with the patronage and the practice of idolatrous abominations, he was a cruel persecutor of all who did not conform. The land was deluged with the blood of good men, among whom, it is traditionally said, Isaiah suffered a horrid death, by being sawn asunder (see the notes at Hebrews 11:37). 

Verse 17
Now the rest of the acts of Manasseh, and all that he did, and his sin that he sinned, are they not written in the book of the chronicles of the kings of Judah?

Now the rest of the acts of Mannseh - (see the notes at 2 Chronicles 33:1-25.) 

Verse 18
And Manasseh slept with his fathers, and was buried in the garden of his own house, in the garden of Uzza: and Amon his son reigned in his stead.

No JFB commentary on this verse. 

Verse 19
Amon was twenty and two years old when he began to reign, and he reigned two years in Jerusalem. And his mother's name was Meshullemeth, the daughter of Haruz of Jotbah.

Amon was twenty and two years old when he began to reign. Manasseh, having ascended the throne of Judah at 12 years of age and reigned 55 years in Jerusalem (2 Kings 21:1; cf. 2 Chronicles 33:1), was 67 years old at his death; so that, as Amon, when he succeeded his father, was 22 years of age, his birth must have taken place in his father's 45th year. This circumstance, of a king whose accession to regal power was so early as that; of Manasseh continuing until he reached the age of 45 without an heir to his crown being born, is so rare, or rather unprecedented, in Oriental history, that Niebuhr ('Kleine historische und philologische Schriften') maintains that there is an error in the number of years assigned to Manasseh. But the reasoning of Niebuhr evidently proceeds on the gratuitous and false assumption that Amon was the oldest son of Manasseh; whereas it is clear, from the sacred narrative, that in the early part of his reign, before his captivity in Babylon, he had become a father (2 Kings 21:6 : cf. 2 Chronicles 33:6). What became of that son and of those children we are not informed. They may have all died, or the inheritance to the crown may, from causes unknown, have fallen to Amon. But the fact adverted to, of Manasseh's having a family previous to the birth of Amon, overturns the objection of Niebuhr to the accuracy of the chronological statement. 

Verse 20
And he did that which was evil in the sight of the LORD, as his father Manasseh did.

He did that which was evil in the sight of the Lord. This prince continued the idolatrous policy of his father, and after an inglorious reign of two years, was massacred by some of his own domestics. The people killed the regicide conspirators, and placed his son Josiah on the throne. 

22 Chapter 22 

Verse 1
Josiah was eight years old when he began to reign, and he reigned thirty and one years in Jerusalem. And his mother's name was Jedidah, the daughter of Adaiah of Boscath.

Josiah was eight years old when he began to reign. Happier than his grandfather Manasseh, he seems to have fallen, during his minority, under the care of better guardians, who trained him in the principles and practice of piety; and so strongly had his young affections been enlisted on the side of true and undefiled religion, that he continued to adhere all his life, with undeviating perseverance, to the cause of God and righteousness. 

Verse 2
And he did that which was right in the sight of the LORD, and walked in all the way of David his father, and turned not aside to the right hand or to the left.

No JFB commentary on this verse. 

Verse 3
And it came to pass in the eighteenth year of king Josiah, that the king sent Shaphan the son of Azaliah, the son of Meshullam, the scribe, to the house of the LORD, saying,

In the eighteenth year of king Josiah. Previous to this period he had commenced the work of national reformation. The preliminary steps had been already taken-not only the builders were employed, but money had been brought by all the people, and received by the Levites at the door, and various other preparations had been made. But the course of this narrative turns on one interesting incident, which happened in the 18th year of Josiah's reign, and hence, that date is specified. In fact, the whole land was thoroughly purified from every object and all traces of idolatry. The king now addressed himself to the repair and embellishment of the temple, and gave directions to Hilkiah, the high priest, to take a general survey, in order to ascertain what was necessary be done (see the notes at 2 Chronicles 34:8-15). 

Verses 4-7
Go up to Hilkiah the high priest, that he may sum the silver which is brought into the house of the LORD, which the keepers of the door have gathered of the people: No JFB commentary on these verses. 

Verse 8
And Hilkiah the high priest said unto Shaphan the scribe, I have found the book of the law in the house of the LORD. And Hilkiah gave the book to Shaphan, and he read it.

Hilkiah ... said ... I have found the book of the law ... - i:e., the law of Moses-the Pentateuch. It was the temple copy, which having been laid (Deuteronomy 31:25-26 beside the ark in the most holy place and during the ungodily reins of Manasseh and Amon-perhaps under Ahaz, when the temple itself had been profaned by idols, and the ark also (2 Chronicles 35:3) removed from its site-was somehow lost, and was now found again during the repair of the temple (Keil, in loco). The Gemara says that it had been probably deposited in a secret recess of the house of God, by some faithful priest, in those times of abounding iniquity, when its publicity might have endangered the very existence of that best treasure of the sanctuary. Delivered by Hilkiah, the discoverer to Shaphan, the scribe, it was by the latter shown and read to the king. It is thought, with great probability, that the passage read to the king, and by which the royal mind was so greatly excited, was a portion of Deuteronomy-the 28th, 29th, and 30th chapters-in which is recorded a renewal of the national covenant, and an enumeration of the terrible threats and curses denounced against all who violated the law, whether prince or people.

The impressions of grief and terror which the reading produced on the mind of Josiah have seemed to many unaccountable. And as it is certain, from the extensive and familiar knowledge displayed by the prophets, that there were numbers of other copies in popular circulation, the king must have known its sacred contents in some degree. But he might have been a stranger to the passage read to him; or the reading of it might, in the special circumstances, have found a way to his heart in a manner that he never felt before. His strong faith in the Divine Word, and his painful consciousness that the woeful and long-continued apostasies of the people had exposed them to the infliction of the judgment denounced, must have come with overwhelming force on the heart of so pious a prince. 

Verses 9-12
And Shaphan the scribe came to the king, and brought the king word again, and said, Thy servants have gathered the money that was found in the house, and have delivered it into the hand of them that do the work, that have the oversight of the house of the LORD.

No JFB commentary on these verses. 

Verse 13
Go ye, inquire of the LORD for me, and for the people, and for all Judah, concerning the words of this book that is found: for great is the wrath of the LORD that is kindled against us, because our fathers have not hearkened unto the words of this book, to do according unto all that which is written concerning us.

Go ye, inquire of the Lord for me ... To "inquire of the Lord," through the appointed methods, by Urim and Thummim, or from the prophets, was a phraseology as common amount the Jews as to consult a physician or lawyer is among ourselves. Innumerable instances occur in the Old Testament (Genesis 25:22; Judges 1:1-2; Judges 10:10-14; Judges 20:18; Judges 20:23; 1 Samuel 10:21; 2 Samuel 16:23; 1 Kings 22:5-7; 2 Kings 3:11-12; 1 Chronicles 13:3). The agitated feelings of the king prompted him to ask immediate counsel how to avert those curses under which his kingdom lay; and forthwith a deputation of his principal officers was sent to one endowed with the prophetic spirit. 

Verse 14
So Hilkiah the priest, and Ahikam, and Achbor, and Shaphan, and Asahiah, went unto Huldah the prophetess, the wife of Shallum the son of Tikvah, the son of Harhas, keeper of the wardrobe; (now she dwelt in Jerusalem in the college;) and they communed with her.

Ahikam - a friend of Jeremiah (Jeremiah 26:24).

Achbor - or Abdon (2 Chronicles 34:20), a man of influence at court (Jeremiah 26:22). The occasion was urgent, and therefore they were sent, not to Zephaniah (Zephaniah 1:1), who was perhaps young, nor to Jeremiah, who was probably absent at his house in Anathoth, but to one who was at hand, and known for her prophetic gifts-to Huldah, who was probably at this time a widow. Her husband Shallum, was grandson of one Harhas, "keeper of the wardrobe." If this means the priestly wardrobe, he must have been a Levite. But it probably refers to the royal wardrobe.

She dwelt ... in the college , [ bamishneh (Hebrew #4932)] - in the second part, i:e., the suburb, of the city (cf. Nehemiah 11:9; Zephaniah 1:10). [The Septuagint, taking it as a proper name, retains the original, en tee masena.] It was not a school or college, but a particular suburb of Jerusalem. Huldah was held in such veneration that Jewish writers say she and Jehoiada the priest were the only persons not of the house of David (2 Chronicles 24:16) who were ever buried in Jerusalem. 

Verse 15
And she said unto them, Thus saith the LORD God of Israel, Tell the man that sent you to me, She said ... Tell the man that sent you. On being consulted, she delivered an oracular response in which judgment was blended with mercy; because it announced the impending calamities that at no distant period were to overtake the city and its inhabitants, but at the same time consoled the king with an assurance that this season of punishment and sorrow should not be during his lifetime, on account of the faith, penitence, and pious zeal for the divine glory and worship which, in his public capacity, and with his royal influence, he had displayed. 

23 Chapter 23 

Verse 1
And the king sent, and they gathered unto him all the elders of Judah and of Jerusalem.

The king sent, and ... gathered ... all the elders. This pious and patriotic king, not content with the promise of his own security, felt, after Huldah's response, an increased desire to avert the threatened calamities from his kingdom and people. Knowing the richness of the divine clemency and grace to the penitent, he convened the elders of the people and placing himself at their head, accompanied by the collective body of the inhabitants, went in solemn precession to temple, where he ordered the book of the law to be read the assembled audience, and covenanted, with the unanimous concurrence of his subjects, to adhere stedfastly to all the commandments of the Lord. It was an occasion of solemn interest, closely connected with a great national crisis, and the beautiful example of piety in the highest quarter would exert a salutary influence over all classes of the people, in animating their devotions and encouraging their return to the faith of their fathers. 

Verse 2
And the king went up into the house of the LORD, and all the men of Judah and all the inhabitants of Jerusalem with him, and the priests, and the prophets, and all the people, both small and great: and he read in their ears all the words of the book of the covenant which was found in the house of the LORD.

He read in their ears - i:e caused to be read. 

Verse 3
And the king stood by a pillar, and made a covenant before the LORD, to walk after the LORD, and to keep his commandments and his testimonies and his statutes with all their heart and all their soul, to perform the words of this covenant that were written in this book. And all the people stood to the covenant.

All the people stood to the covenant - i:e., they agreed to the proposals made; they assented to what was All the people stood to the covenant - i:e., they agreed to the proposals made; they assented to what was required of them. 

Verse 4
And the king commanded Hilkiah the high priest, and the priests of the second order, and the keepers of the door, to bring forth out of the temple of the LORD all the vessels that were made for Baal, and for the grove, and for all the host of heaven: and he burned them without Jerusalem in the fields of Kidron, and carried the ashes of them unto Bethel.

The king commanded Hilkiah ... - i:e., the high priest and other priests, because there was no greater variety of official gradations in the temple.

All the vessels ... - the whole apparatus of idol worship.

Burned them without Jerusalem. The law required them to be consigned to the flames (Deuteronomy 7:25).

In the fields of Kidron - most probably that part of the Valley of Kidron where lies Jerusalem and the Mount of Olives. It is a level, spacious basin, abounding at present with plantations (Robinson, 'Biblical Researches,'

i., pp. 342, 396, 402; 2:, p. 249). The brook winds along the east and south of the city, the channel of which is throughout a large portion of the year almost or wholly dry, except after heavy rains, when it suddenly swells and overflows. There was emptied all the impurities of the temple (2 Chronicles 29:15-16) and the city. His reforming predecessors had ordered the mutilated relics of idolatry to be thrown into that place of graves and receptacle of filth (1 Kings 15:13; 2 Chronicles 15:16; 2 Chronicles 30:14); but Josiah, while he imitated their piety, far outstripped them in zeal; because he caused the ashes of the burnt wood and the fragments of the broken metal to be collected and conveyed to Beth-el, in order thenceforth to associate ideas of horror and aversion with that place, as odious for the worst pollutions. 

Verse 5
And he put down the idolatrous priests, whom the kings of Judah had ordained to burn incense in the high places in the cities of Judah, and in the places round about Jerusalem; them also that burned incense unto Baal, to the sun, and to the moon, and to the planets, and to all the host of heaven.

Put down the idolatrous priests , [ hak

Verse 6
And he brought out the grove from the house of the LORD, without Jerusalem, unto the brook Kidron, and burned it at the brook Kidron, and stamped it small to powder, and cast the powder thereof upon the graves of the children of the people.

Brought out the grove - i:e., Asherah the mystic tree, placed by Mannaseh in the temple, removed by him after his conversion, and replaced in the sanctuary by his wicked son Amon. Josiah had it taken to Kidron, burnt the wood ground the metal about it to powder, and strewed the ashes on "the graves of the children of the people." It appears, from this verse recording the action of Josiah, and that of Moses under similar circumstances (Exodus 32:20), that, ordinarily speaking, the Kidron was not a running stream of water; for, lacking water, Josiah cast the powder upon the graves, then, as now, plentiful in that valley. The poor were buried in a common on part of the valley of Kidron. But reference is here made to the graves 'of those that had sacrificed' (2 Chronicles 34:4). 

Verse 7
And he brake down the houses of the sodomites, that were by the house of the LORD, where the women wove hangings for the grove.

Brake down the houses of the sodomites , [ haq

Verse 8
And he brought all the priests out of the cities of Judah, and defiled the high places where the priests had burned incense, from Geba to Beersheba, and brake down the high places of the gates that were in the entering in of the gate of Joshua the governor of the city, which were on a man's left hand at the gate of the city.

He brought all the priests ... and defiled the high places, ... Numbers of the Levitical order, finding in the reigns of Manasseh and Amon the temple worship abolished, and the tithes and other offerings alienated, had been betrayed into the folly of officiating on high places, and presenting such sacrifices as were brought to them. These irregularities, even though the object of that worship was the true God, were prohibited in the law (Deuteronomy 12:11). Those who had been guilty of this sin Josiah brought to Jerusalem, and, regarding them as defiled, debarred them from the service of the temple, but gave them an allowance of the temple revenues, like the lame and disabled members of the priesthood (Leviticus 21:21-22).

From Geba to Beer-sheba - the most northern and the most southern places in Judah; meaning all parts of the kingdom.

The high places ... that were in the entering in of the gate of Joshua. The governor's house and gate were on the left of the city gate, and close by the entrance of that civic mansion-house were public altars, dedicated, it might be, to the true God, but contrary to His own ordinance of worship (Isaiah 57:8). 

Verse 9
Nevertheless the priests of the high places came not up to the altar of the LORD in Jerusalem, but they did eat of the unleavened bread among their brethren.

No JFB commentary on this verse. 

Verse 10
And he defiled Topheth, which is in the valley of the children of Hinnom, that no man might make his son or his daughter to pass through the fire to Molech.

Topbeth - so called from Toph, a drum; the prevailing opinion among Jewish writers being that the cries of the terrified children made to pass through the fire in that place of idolatrous horror were drowned by the sound of that instrument. At the northeast angle of the city, on the slope nearest the city, where there are many Turkish graves, extending beyond the gate of Stephen, this part of the valley was called Hinnom. In it many cruel and idolatrous ceremonies were performed, and children passed through the fire to Moloch by their unnatural parents. The filth of the city was here collected and consumed; and from the fires that were continually kept burning for this purpose, its name was chosen as typical of hell, where "the fire is not quenched." It was defiled by Josiah, that no more human sacrifices might be presented in it to the bloody demon (see Barclay, p. 90). 

Verse 11
And he took away the horses that the kings of Judah had given to the sun, at the entering in of the house of the LORD, by the chamber of Nathanmelech the chamberlain, which was in the suburbs, and burned the chariots of the sun with fire.

He took away the horses that the kings of Judah had given to the sun. Amount the people who anciently worshipped the sun, horses were usually dedicated to that divinity, from the supposed idea that the sun himself was drawn in a chariot by horses. In some cases these horses were sacrificed; but more commonly they were employed either in the sacred processions to carry the images of the sun, or for the worshippers to ride in every morning to welcome his rise. This form of superstition prevailed in Asia long before the Persian domination (Layard, 'Nineveh and its Remains,' 2:, p. 365; see also Drew, 'Scripture Lands,' p. 196, note; Barclay, p. 99). It seems that the idolatrous kings, Ahaz, Manasseh, and Amon, or their great officers, proceeded on these horses early on each day, from the east gate of the temple, to salute and worship the sun at his appearing above the horizon. 

Verse 12
And the altars that were on the top of the upper chamber of Ahaz, which the kings of Judah had made, and the altars which Manasseh had made in the two courts of the house of the LORD, did the king beat down, and brake them down from thence, and cast the dust of them into the brook Kidron.

The altars that were on the top of the upper chamber of Ahaz. Altars were reared on the flat roofs of house, where the worshippers of "the host of heaven" burnt incense (Zephaniah 1:5; Jeremiah 19:13). Ahaz had reared altars for this purpose on the oleah or upper chamber of his palace, and Manasseh on some portion of the roof of the temple. Josiah demolished both of these structures. 

Verse 13
And the high places that were before Jerusalem, which were on the right hand of the mount of corruption, which Solomon the king of Israel had builded for Ashtoreth the abomination of the Zidonians, and for Chemosh the abomination of the Moabites, and for Milcom the abomination of the children of Ammon, did the king defile.

The high places ... the right hand of the mount of Corruption [har hazeeytiym] which Solomon ... had builded - (see the notes at 1 Kings 11:7.) The mount of Olives is a hilly range on the east of Jerusalem. This range has three summits, of which the central one is, by a slight change [ har (Hebrew #2022) ha-Mashchiyt (Hebrew #4889)], the mount of Corruption, so called from the idol temples built there; and of course the hill on the right hand denotes the southernmost peak. (Barclay, p. 65; Osborne, 'Palestine,' p. 107, note; Rosenmuller's 'Geography,' 1:, p. 70). Josiah is said not to have destroyed, but only defiled, 'the high places on the hill of Corruption.' It is most probable that Hezekiah had long before demolished the idolatrous temples erected there by Solomon; but as the superstitious people continued to regard the spot as consecrated ground, Josiah defiled it. 

Verse 14
And he brake in pieces the images, and cut down the groves, and filled their places with the bones of men.

Filled their places with the bones of men. Every monument of idolatry in his dominions he in like manner destroyed, and the places where they stood he defiled by strewing them with dead men's bones. The presence of a dead carcass rendered both persons and places unclean in the eyes both of Jews and pagans. 

Verse 15
Moreover the altar that was at Bethel, and the high place which Jeroboam the son of Nebat, who made Israel to sin, had made, both that altar and the high place he brake down, and burned the high place, and stamped it small to powder, and burned the grove.

Moreover the altar that was at Beth-el ... Not satisfied with the removal of every vestige of idolatry from his own dominions, this zealous iconoclast made a tour of inspection through the cities of Samaria and all the territory formerly occupied by the ten tribes, destroying the altars and temples of the high places, consigning the Asherim to the flames, putting to death [2 Kings 23:20, yizbach (Hebrew #2076), he sacrificed; Septuagint, ethusiase (cf. 1 Kings 13:2)] the priests of the high places, and chewing his horror at idolatry by ransacking the sepulchres of idolatrous priests, and strewing the burnt ashes of their bones upon the altars before he demolished them. In narrating the proceedings of this stern iconoclast in the cities of Samaria, the sacred historian speaks of his destroying 'all the houses of the high places which the kings of Israel had made to provoke the Lord to anger.'

Whether Josiah interfered with the sauctuaries and altars which the pagan colonists had erected to their idols (see the notes at 2 Kings 17:29-31), we are not informed; but it is distinctly affirmed that his zeal as a theocratic sovereign was specially directed against "the high places" reared and consecrated by Israelite monarchs in all the Samaritan cities, as being indications of the same spirit of disloyalty to Yahweh which the policy of Jeroboam had inaugurated at Beth-el and at Dan. But the altar at Beth-el, which had been sumptuously and elaborately fitted up in the Egyptian style of architecture, and at which the worship of the golden calf was performed with a splendour that rivaled or surpassed the purer ritual celebrated at Jerusalem, was the special object of his abhorrence, both on account of its vicinity to his own kingdom and the outrage which its establishment, on a spot hallowed by the memory of the patriarch Jacob, inflicted on the feelings of all the pious in Judah. The royal sanctuary (Amos 7:13), therefore, with its altar, was overturned, and its huge stones scattered along the adjoining ravines (see Stanley, 'Sinai and Palestine,' p. 219).

The question naturally occurs, Did not Josiah, in thus purging the cities of Samaria of all idolatrous relics, transgress the limits of his proper jurisdiction? Was not the kingdom of Israel, since its conquest and the deportation of its people, a tributary province of Assyria? And must not the proceedings of the king of Judah within that territory have tended to provoke the resentment and vengeance of the Assyrian monarch as an insult to his authority, as well as daring sacrilege in his eyes? The answer is, that Assyria had at this time become so greatly reduced by internal commotions at home, and especially by the invasion and ultimate ascendency of the Scythians in the region of the Euphrates and Tigris, as to have neither power nor leisure to maintain an active and vigorous superintendence of its distant colonies.

For twenty-eight years, during which those barbarians maintained their successful usurpation, the political connection between Assyria and Palestine was virtually, though not actually, dissolved; and Josiah was thus left at liberty, without any risk of molestation or challenge from the Assyrian ruler and without any detriment to his possession, to carry out his thorough-going reforms by demolishing the altar at Beth-el, as well as by extending his measures for the extermination of all idolatrous edifices and symbols throughout the whole length and breadth of the land occupied by the tribes of Israel on the western side of the Jordan.

That altar and ... brake down ... and burned the grove. The altar and high place of Jeroboam (1 Kings 12:28; 1 Kings 12:31), with the Asherah and the worship of Astarte that had been gradually clustered around it, he razed, and consumed the fragments in the flames. 

Verse 16
And as Josiah turned himself, he spied the sepulchres that were there in the mount, and sent, and took the bones out of the sepulchres, and burned them upon the altar, and polluted it, according to the word of the LORD which the man of God proclaimed, who proclaimed these words.

And as Josiah turned himself, he spied, the sepulchres that were there in the mount. 'The "mount," doubtless, is the same as the mountain, on the east of Beth-el, described in the history of Abraham. The "sepulchres" must be the numerous rock-hewn tombs still visible in the whole descent from that "mountain" to the Wady Suweinit. In one of these, though we know not which, lay side by side the bones of the two prophets-the aged, prophet of Beth-el and his brother and victim, "the man of God from Judah" - and they were left to repose. From that time the desolation foretold by Amos and Hosea (Hosea 4:15; Hosea 5:8; Hosea 10:5; Hosea 10:8; Amos 5:5) has never been disturbed; and Beth-el, "the house of God," has become literally Beth-aven, "the house of nought"' (Stanley, 'Sinai and Palestine,' p. 220).

According to the word of the Lord ... In carrying on these proceedings, Josiah was prompted by his own intense hatred of idolatry. But it is remarkable that this act was predicted 326 years before his birth, and his name also was expressly mentioned, as well as the very place where it should be done (1 Kings 13:2). 

Verse 17
Then he said, What title is that that I see? And the men of the city told him, It is the sepulchre of the man of God, which came from Judah, and proclaimed these things that thou hast done against the altar of Bethel.

What title is that that I see? The king's attention, it is probable, had been arrested by a tombstone more conspicuous than the rest around it, bearing on an inscription the name of him that lay beneath; and this prompted his curiosity to make the inquiry. It seems probable from this instance that epitaphs were inscribed on the tombs of the ancient Jews, especially those which were placed in proper cemeteries. The title or inscription which caught the eye of the king was, there is reason to believe, on an excavated grave; but from the way in which the circumstance is recorded, it may be inferred that the practice of surmounting a tomb with an epitaph was common and familiar. It was followed by the Jews in the mediaeval times; because Buxtorf has preserved numerous specimens from an old Jewish cemetery of Basle. Here is a sample from his work-`I have set this stone over the head of the venerable Rabbi Eliakim, deceased. God grant that he may rest in the garden of Eden with all the saints. Amen, amen. Selah.'

The men of the city - not the Assyrian colonists, because they could know nothing about the ancient transactions of the place, but some of the old people who had been allowed to remain (Hengstenberg, 'On Daniel,' p. 146, and Trench, 'On the Parables,' p. 311, note, deny that any of the Israelites were left), and perhaps the tomb itself might not then have been discoverable, through, the effects of time and neglect, had not some 'Old Mortality' garnished the grave of the righteous. This is one of the most remarkable prophecies contained fin the Bible. It may appear strange and unaccountable that some pious end devoted king, like Jehoshaphat or Hezekiah, had not, at a much earlier period, bestowed upon his son the name of Josiah [ Yo'shiyaahuw (Hebrew #2977), whom Yahweh heals], and thus taken a step which, to a sovereign of such a character, must have appeared so exceedingly desirable-that of overthrowing the establishment of the calf-worship at Beth-el, and vindicating the honour of Yahweh. Had the prediction referred to the entire suppression of idolatry throughout the kingdom of Israel, and its reunion with that of Judah in the common celebration of national worship at Jerusalem, the spirit of patriotism would assuredly have kept alive the remembrance of the announcement both in the court and throughout the country, making a consummation so devoutly to be wished the favourite and distinguishing policy of the best kings. But the demolition of the single altar at Beth-el was too limited an enterprise, too trivial an act to stimulate the ambition of a Jewish king, or to continue a subject of interest in the councils of his cabinet; and hence, the prophecy seems to have fallen into comparative neglect or oblivion.

But not one jot nor title of the divine word ever fails to be fulfilled. God chooses his own time, as well as his own instrument, for the accomplishment of His providential purposes; and although no king of Judah before Manasseh had an opportunity of passing the confines of his kingdom; although Manasseh, with Amon, had not probably the slightest knowledge of the prophecy, and was influenced solely by motives of humble penitence and devout gratitude for his own temporal and spiritual deliverance in bestowing the name of Josiah upon his grandson; he was unconsciously, but by an unseen, overruling power, led to do what verified 'the word of the Lord which the man of God proclaimed to Jeroboam, regarding the overthrow of the altar at Beth-el.' 

Verses 18-20
And he said, Let him alone; let no man move his bones. So they let his bones alone, with the bones of the prophet that came out of Samaria.

No JFB commentary on these verses. 

Verse 21
And the king commanded all the people, saying, Keep the passover unto the LORD your God, as it is written in the book of this covenant.

The king commanded ... Keep the Passover ... It was observed with great solemnity, and was attended not only by his own subjects, but by the remnant people from Israel (see the notes at 2 Chronicles 35:1-19). Many of the Israelites who were at Jerusalem might have heard of, if they did not hear, the law read by Josiah. It is probable that they might even have gotten a copy of the law, stimulated as they were to the better observance of Yahweh's worship by the unusual sad solemn transactions at Jerusalem. 

Verse 22-23
Surely there was not holden such a passover from the days of the judges that judged Israel, nor in all the days of the kings of Israel, nor of the kings of Judah;

No JFB commentary on these verses. 

Verse 24
Moreover the workers with familiar spirits, and the wizards, and the images, and the idols, and all the abominations that were spied in the land of Judah and in Jerusalem, did Josiah put away, that he might perform the words of the law which were written in the book that Hilkiah the priest found in the house of the LORD.

Moreover the workers with familiar spirits - (see the notes at Deuteronomy 18:11; 1 Samuel 28:7.)

And the wizards - (see the notes at Leviticus 19:31; Leviticus 20:6; Leviticus 20:27; Deuteronomy 18:11.)

And the images , [ hat

Verse 25
And like unto him was there no king before him, that turned to the LORD with all his heart, and with all his soul, and with all his might, according to all the law of Moses; neither after him arose there any like him.

No JFB commentary on this verse. 

Verse 26
Notwithstanding the LORD turned not from the fierceness of his great wrath, wherewith his anger was kindled against Judah, because of all the provocations that Manasseh had provoked him withal.

Notwithstanding the Lord turned ... The national reformation which Josiah carried on was acquiesced in by the people from submission to the royal will; but they entertained a secret and strong hankering after the suppressed idolatries. Though outwardly purified, their hearts were not right toward God, as appears from many passages of the prophetic writings: their thorough reform was hopeless; and God, who saw no sign of genuine repentance, allowed His decree (2 Kings 21:12-15) for the subversion of the kingdom to take fatal effect. 

Verse 27-28
And the LORD said, I will remove Judah also out of my sight, as I have removed Israel, and will cast off this city Jerusalem which I have chosen, and the house of which I said, My name shall be there. No JFB commentary on these verses. 

Verse 29
In his days Pharaoh-nechoh king of Egypt went up against the king of Assyria to the river Euphrates: and king Josiah went against him; and he slew him at Megiddo, when he had seen him.

In his days Pharaoh-nechon - (see 2 Chronicles 35:20-27, and 2 Chron.) 

24 Chapter 24 

Verse 1
In his days Nebuchadnezzar king of Babylon came up, and Jehoiakim became his servant three years: then he turned and rebelled against him.

Nebuchadnezzar. The name as written on the monuments is Nabukudurri-uzur, and signifies, according to Sir H. Rawlinson, 'Nebo protects the youth;' according to Dr. Hincks, 'Nebo has formed a warrior.' He was the son of Nabopolassar, the founder of the Chaldee monarchy. The rulers who are entitled 'kings of Babylon' belong to two different periods, separated by the interval of nearly seven centuries. The first period was coeval with the origin of the Assyrian empire, in the 20th century B.C., and terminated in the middle of the 16th century B.C. After the lapse of two centuries, Nineveh rose to be the metropolis of the great Assyrian empire and Babylon being only a provincial capital, the Assyrian kings never assumed to themselves, nor permitted any one to appropriate, the title of king of Babylon. But on the decline and fall of Nineveh, Babylon recovered its metropolitan pre-eminence, and the kings of Assyria again called themselves 'kings of Babylon.' This invasion took place in the inch year of Jehoiakim's, and the first of Nebuchadnezzar's reign (Jeremiah 25:1 cf. 46:2). The young king of Assyria being probably detained at home on account of his father's demise, despatched, along with the Chaldean troops on his border, an army composed of the tributary nations that were contiguous to Judea, to chastise, Jehoiakim's revolt from his yoke. But this hostile band was only an instrument in saluting the divine judgment (2 Kings 24:2) denounced by the prophets against Judah for the sins of the people; and hence, though marching by the orders of the Assyrian monarch, they are described as sent by the Lord, 2 Kings 24:3. 

Verse 2
And the LORD sent against him bands of the Chaldees, and bands of the Syrians, and bands of the Moabites, and bands of the children of Ammon, and sent them against Judah to destroy it, according to the word of the LORD, which he spake by his servants the prophets.

The Lord sent against him bands of the Chaldees , [ Kasdiym (Hebrew #3778)]. This is either a new race or the same people under a different name who supplanted the Assyrians and Babylonians. They appear in Scripture in three different states-first, as nomad tribes (Job 1:17; Jeremiah 40:10); secondly, as a priestly caste, men of science so-called, such as astrology and divination (Daniel 2:1-49); and thirdly, they appear as a great and powerful nation, under Nebuchadnezzar, who is called "king of the Chaldees," 2 Chronicles 36:17 : cf. Daniel 9:1; Habakkuk 1:6 [Septuagint, chaldaioi]. From other notices in the sacred history (Genesis 11:28; Genesis 15:7), it would appear that they inhabited a district north of Babylon; while several classical writers assign their locality to the southwestern part of the Babylonian empire-a district now known as Irak al Araby. Afterward the name Chaldea was used as synonymous with Mesopotamia. 

Verses 3-5
Surely at the commandment of the LORD came this upon Judah, to remove them out of his sight, for the sins of Manasseh, according to all that he did;

No JFB commentary on these verses. 

Verse 6
So Jehoiakim slept with his fathers: and Jehoiachin his son reigned in his stead.

Jehoiakim slept with his fathers. This phraseology can mean nothing more than that he died, because he was not buried with his royal ancestors; and whether he fell in battle, or his body was subjected to posthumous insults, he was, according to the prediction, Jeremiah 22:19, not honoured with the rites of sepulture (Jeremiah 36:30).

Jehoiachin his son reigned in his stead. The very brief reign of this prince, which lasted only three months, during which be was a humble vassal of the Assyrians, is scarcely deserving to be taken into account, and therefore is no way contradictory to the prophetic menace denounced against his father (Jeremiah 36:30). 

Verse 7
And the king of Egypt came not again any more out of his land: for the king of Babylon had taken from the river of Egypt unto the river Euphrates all that pertained to the king of Egypt.

The king of Egypt - i:e., Pharaoh-nechoh.

For the king of Babylon had taken from the river of Egypt unto the river Euphrates all that pertained to the king of Egypt. He was defeated at Carchemish by the forces of the young king Nebuchadnezzar, who wrested from him all his acquisitions both in Northern, and Southern Syria (see Rawlinson's Herodotus, 2:, p.

247). 

Verse 8
Jehoiachin was eighteen years old when he began to reign, and he reigned in Jerusalem three months. And his mother's name was Nehushta, the daughter of Elnathan of Jerusalem.

Jehoiachin - i:e., God appointed; contracted into Jeconiah and Coniah (Jeremiah 22:24).

Eighteen years old when he began to reign. At the age of eight his father took him into partnership in the government (2 Chronicles 36:9). He began to reign alone at eighteen. 

Verse 9
And he did that which was evil in the sight of the LORD, according to all that his father had done.

He did that which was evil in the sight of the Lord. Untaught by experience, and deaf to the prophetic warnings, he pursued the evil courses which had brought so many disasters upon the royal family as well as the people of Judah. This bad character is figuratively but strongly depicted, Ezekiel 19:5-7. 

Verse 10
At that time the servants of Nebuchadnezzar king of Babylon came up against Jerusalem, and the city was besieged.

At that time - within three months after his accession to the throne; it was the spring of the year (2 Chronicles 36:10): so early did he indicate a feeling hostile to the interests of his Assyrian liege-lord, by forming a league with Egypt. Nebuchadnezzar sent his generals to besiege Jerusalem, as Jeremiah had foretold (Jer. 22:38; 24:30 ), and soon after followed in person. Convinced of the hopelessness of making any effectual resistance, Jehoiachin, going to the Camp of the besiegers, surrendered (2 Kings 24:12), in the expectation, probably, of being allowed to retain his throne as a vassal of the Assyrian empire. But Nebuchadnezzar's clemency toward the kings of Judah was now exhausted; so that Jehoiachin was sent as a captive to Babylon, according to Jeremiah's prediction (Jeremiah 22:24), accompanied by the queen-mother (the same who had held that dignity under Jehoahaz, 2 Kings 23:31), his generals, and officers. This happened in the eighth year of Nebuchaduezzar's reign, computing from the time when he was associated with his father in the government. Those that were left consisted chiefly of the poorer Sort of people and the unskilled workmen. The palace and the temple were ransacked. The smaller golden vessels had been taken on the first capture of Jerusalem, and placed by Nebuchadnezzar in the temple of his god, as tokens of victory, and used by Belshazzar at his impious feast, for the purpose of rewarding his army with these trophies, among which were, probably the golden candlesticks, ark etc. (cf. 2 Chronicles 36:7; Daniel 1:2). Now the gold plating was torn off all the larger temple furniture. 

Verse 11-12
And Nebuchadnezzar king of Babylon came against the city, and his servants did besiege it.

No JFB commentary on these verses. 

Verse 13
And he carried out thence all the treasures of the house of the LORD, and the treasures of the king's house, and cut in pieces all the vessels of gold which Solomon king of Israel had made in the temple of the LORD, as the LORD had said.

As the Lord had said - (cf. 2 Kings 20:17; Isaiah 39:6; Jeremiah 15:13; Jeremiah 17:3.) The elite of the nation for rank, usefulness, and moral worth, all who might be useful in Babylon or dangerous in Palestine, were carried off to Babylon, to the number of 10,000 (2 Kings 24:14). These are specified, 2 Kings 24:15-16 - Warriors, 7,000; craftsmen and smiths, 1,000; kings wives, officers, and princes, also priests and prophets (Jeremiah 29:1; Ezekiel 1:13), 2,000-equal to 10,000 captives in all. This was the second deportation from Jerusalem by Nebuchadnezzar. 

Verse 14
And he carried away all Jerusalem, and all the princes, and all the mighty men of valour, even ten thousand captives, and all the craftsmen and smiths: none remained, save the poorest sort of the people of the land.

All the craftsmen and smiths , [ kaal (Hebrew #3605) hechaaraash (Hebrew #2796) w

Verse 15-16
And he carried away Jehoiachin to Babylon, and the king's mother, and the king's wives, and his officers, and the mighty of the land, those carried he into captivity from Jerusalem to Babylon.

No JFB commentary on these verses. 

Verse 17
And the king of Babylon made Mattaniah his father's brother king in his stead, and changed his name to Zedekiah.

Mattaniah his father's brother king in his stead. Adhering to his former policy of maintaining a show of monarchy, Nebuchadnezzar appointed the third and youngest son of Josiah (1 Chronicles 3:15), full brother of Jehoahaz, and uncle of the captive Jehoiachin. But according to the custom of conquerors, who changed the names of the great men they took captive in war, in token of their supremacy, he gave him the new name of Zedekiah - i:e., 'The righteousness of God.' This being a purely Hebrew name, it seems that he allowed the puppet king to choose his own name, which was confirmed. His heart toward God was the same as that of Jehoiakim impenitent and heedless of Gods word. 

Verse 18-19
Zedekiah was twenty and one years old when he began to reign, and he reigned eleven years in Jerusalem. And his mother's name was Hamutal, the daughter of Jeremiah of Libnah.

No JFB commentary on these verses. 

Verse 20
For through the anger of the LORD it came to pass in Jerusalem and Judah, until he had cast them out from his presence, that Zedekiah rebelled against the king of Babylon.

Through the anger of the Lord ... he ... cast them out from his presence - i e., in the course of God's righteous providence his policy as king would prove ruinous to his country.

Zedekiah rebelled. Instigated by ambassadors from the neighbouring states, who came to congratulate him on his accession to the throne (cf. Jeremiah 17:3 with 28:1), and at the same time get him to join them in a common league to throw off the Assyrian yoke. Though warned by Jeremiah against this step, the infatuated and perjured (Ezekiel 17:13) Zedekiah persisted in his revolt, by forming an alliance with Pharaoh-hophra - i:e., Apries, grandson of Nechoh, king of Egypt, and the most energetic and successful monarch of that kingdom since Psammeticus. 

25 Chapter 25 

Verse 1
And it came to pass in the ninth year of his reign, in the tenth month, in the tenth day of the month, that Nebuchadnezzar king of Babylon came, he, and all his host, against Jerusalem, and pitched against it; and they built forts against it round about.

Nebuchadnezzar ... came ... against Jerusalem, and pitched against it. Incensed by the revolt of Zedekiah, the Assyrian despot determined to put an end to the perfidious and inconstant monarchy of Judah. This chapter narrates his third and last invasion, which he conducted in person at the head of an immense army, levied out of all the tributary nations under his sway. Having overrun the northern parts of the country, and taken almost all the fenced cities (Jeremiah 34:7), he marched direct to Jerusalem to invest it. The date of the beginning as well as of the end of the siege is here carefully marked (cf. Ezekiel 26:1; Jeremiah 39:1; Jeremiah 52:4-6); from which it appears that, with a brief interruption caused by Nebuchadnezzar's marching to oppose the Egyptians who were coming to its relief, but who retreated without fighting (see an account of the war of Nebuchadnezzar against him in revenge for his seducing Zedekiah from his allegiance to, Babylon, Wilkinson in Rawlinson's Herodotus, 2:, p. 386), the siege lasted a year and a half. So long a resistance was owing, not to the superior skill and valour of the Jewish soldiers, but to the strength of the city fortifications, on which the king too confidently relied, (cf. Jeremiah 21:1-14; Jeremiah 37:1-21; Jeremiah 38:1-28.)

Pitched against it; and ... built forts - rather, perhaps, drew lines of circumvallation, with a ditch to prevent any going out of the city. On this rampart was erected his military engines for throwing missiles into the city. 

Verse 2
And the city was besieged unto the eleventh year of king Zedekiah.

No JFB commentary on this verse. 

Verse 3
And on the ninth day of the fourth month the famine prevailed in the city, and there was no bread for the people of the land.

On the ninth day of the fourth month the famine prevailed. In consequence of the close and protracted blockade, the inhabitants were reduced to dreadful extremities; and, under the maddening influence of hunger, the most inhuman atrocities were perpetrated (Lamentations 2:20; Lamentations 2:22; Lamentations 4:9-10; Ezekiel 5:10). This was a fulfillment of the prophetic denunciations threatened on the apostasy of the chosen people (Leviticus 26:29; Deuteronomy 28:53-57; Jeremiah 15:2; Jeremiah 27:13; Ezekiel 4:16). 

Verse 4
And the city was broken up, and all the men of war fled by night by the way of the gate between two walls, which is by the king's garden: (now the Chaldees were against the city round about:) and the king went the way toward the plain.

The city was broken up - i:e., a breach was effected, as we are elsewhere informed, in a part of the wall belonging to the lower city (2 Chronicles 32:5; 2 Chronicles 33:14).

The gate between two walls, which is by the king's garden. The king's garden was (Nehemiah 3:15) at the Pool of Siloam-i e., at the mouth of the Tyropoeon, and extended thence to the defile in which En-rogel is situated. A trace of the outermost of these two walls appears to be still extant in the rude pathway which crosses the mouth of the Tyropoeon, on a mound hard by the old mulberry, tree which marks the traditional spot of Isaiah's martyrdom (Robinson's 'Biblical Researches,' p. 388; Barclay's 'City of the Great King,' p. 92; Porter's 'Handbook,' pp. 94, 95; Stewart's 'Tent and Khan,' p. 271). It is probable that the besiegers had overlooked this pass.

The king went ... toward the plain - i:e., the Ghor, or valley of Jordan, estimated at 5 hours' distance from Jerusalem. The plain near Jericho is about 11 or 12 miles wide. 

Verse 5
And the army of the Chaldees pursued after the king, and overtook him in the plains of Jericho: and all his army were scattered from him.

No JFB commentary on this verse. 

Verse 6
So they took the king, and brought him up to the king of Babylon to Riblah; and they gave judgment upon him.

They took the king, and brought him ... to Riblah. Nebuchadnezzar, having gone from the siege to oppose the auxiliary forces of Pharaoh-hophra, left his generals to carry on the blockade, he himself not returning to the scene of action, but taking up his station at Riblah in the land of Hamath, near the 'entering in of Hamath,' under, the northern, extremity of Anti-Lebanon (Porter's Damascus, 2:, p. 336) (2 Kings 23:33).

Gave judgment upon him - they, i:e., the council (Jeremiah 39:3; Jeremiah 39:13; Daniel 6:7-8; Daniel 6:12), regarding him as a seditious and rebellious vassal, condemned him for violating his oath, and neglecting the announcement of the divine will as made known to him by Jeremiah (cf. Jeremiah 32:5; Jeremiah 34:2; Jeremiah 38:1-7). His sons and the nobles who had joined in his flight were slain before his eyes (Jeremiah 39:6; Jeremiah 52:10). In conformity with Eastern notions, which consider a blind man incapable of ruling, his eyes were put out, an operation frequently performed on young princes whom it is wished to deprive of all pretensions to the throne, and which is done in Persia by a red-hot iron held close to the eyes, so as to dry up the humours, but in Assyria and Babylon by the point of a spear, wielded by the king, on the captive monarch stooping on his knees before his conqueror to be blinded ('Nineveh and its Remains,' 2:, p. 376). It would be in this latter way that Zedekiah's eyes were put out; and afterward being put in chains (cf. Judges 16:21; Psalms 149:8), he was carried to perpetual imprisonment in Babylon (Jeremiah 52:11), which, though he came to it, as Ezekiel had foretold, he did not see (Jeremiah 32:5; Ezekiel 12:13; Ezekiel 17:16). 

Verse 7
And they slew the sons of Zedekiah before his eyes, and put out the eyes of Zedekiah, and bound him with fetters of brass, and carried him to Babylon. No JFB commentary on this verse. 

Verse 8
And in the fifth month, on the seventh day of the month, which is the nineteenth year of king Nebuchadnezzar king of Babylon, came Nebuzaradan, captain of the guard, a servant of the king of Babylon, unto Jerusalem:

On the seventh day of the month ... came Nebuzar-adan - (cf. Jeremiah 52:12.) In attempting to, reconcile these two passages, it must be supposed, either that, though he had set out on the seventh day, he did not arrive in Jerusalem until the tenth day, or that he did not put his orders in execution until that day. 

Verse 9
And he burnt the house of the LORD, and the king's house, and all the houses of Jerusalem, and every great man's house burnt he with fire.

He burnt the house of the Lord. The substructures of Solomon's temple have been discovered. The stones are of large size such as are special to Judea (and Assyria), and have the Jewish style of cut. The masonry is believed to belong to the time of Solomon (Robinson's 'Biblical Researches,' 1:, p. 426; 'Jewish Intelligence,' December, 1857, pp. 373, 374).

And the king's house. On the site afterward occupied by King Herod the Great's palace stood the royal residence of the kings of Judah, which was destroyed when the Jews were driven into captivity. His office as captain of the guard (Genesis 37:36; Genesis 39:1) called him to execute the awards of justice on criminals; and hence, although not engaged in the siege of Jerusalem (Jeremiah 39:13) Nebuzaradan was despatched to raze the city, to plunder the temple, to lay both in ruins, demolish the fortifications, and transport the inhabitants to Babylon. 

Verses 10-12
And all the army of the Chaldees, that were with the captain of the guard, brake down the walls of Jerusalem round about.

No JFB commentary on these verses. 

Verse 13
And the pillars of brass that were in the house of the LORD, and the bases, and the brasen sea that was in the house of the LORD, did the Chaldees break in pieces, and carried the brass of them to Babylon.

The pillars of brass that were in the house of the Lord - (cf. Jeremiah 52:19-20.) The large bronze altar is not mentioned. Whether the gold used in overlaying the house, and in making up the furniture of the temple, was all removed previous to this, is not certain; but from what is stated, it would appear that much gold remained. The removing of such a vast quantity of metal to Babylon must have been a formidable undertaking, and it is exceedingly interesting thus to trace great and precious relies. The sacred vessels of gold and silver were preserved from destruction, and carried by the Assyrians to Babylon, who placed them in the temple of their idols. But in a very few years after the removal of the gold, silver, and brass from the temple in Jerusalem, Nebuchadnezzar the king made an image of gold in the plain of Dura (Daniel 3:1). This took place in so short a time after the fall of Jerusalem as to suggest that the image was likely to have been made from the metal removed from the city. The siege had been a formidable undertaking, and of sufficient importance to warrant a memorial being erected. And this image set up in Dura was in all probability in commemoration of the fall of Jerusalem-the defeat of the Jews (Napier's 'Ancient Workers in Metal,' p. 120).

We have no information given us respecting the fate of the tabernacle or of the ark. Supposing the latter to have been captured and transported to Babylon along with the other appurtenances of the sacred place, some surprise may be felt that, while detained in a pagan country, its stay was not marked by Babylonian emerods or by, some, Chaldean stricken for laying hands on it, or by the undirected march of milch-kine conveying it back to the holy land. The circumstances were different then from what they were at the time of the captivity. In the early period, the national covenant was in force, and Yahweh honoured the symbols of His presence placed among His people. In the latter, the national covenant had been completely broken by the apostasy of successive kings and the vast majority of their subjects in Judah, and the Lord was no longer bound to preserve or to honour the symbolic pledge of it. But the truth is, there is reason to believe that the ark was not among the spoils of the temple carried to Babylon; because undoubtedly the removal or destruction of an object so profoundly venerated would have been duly chronicled in the annals of the sacred historians. Perhaps it may have been hid by some pious priests, in anticipation of a disastrous outrage on the temple, as was done with other sacred treasures of that edifice. For Jewish tradition reports, with much probability, that Jeremiah, who had long before predicted that catastrophe, who was always distinguished for his attachment to the law, and who, as a priest and a prophet, lay under double responsibility to watch over its safety, had taken the precaution of removing the standard copy of the sacred books belonging to the temple beyond the reach of the flame which consumed holy house. 

Verses 14-17
And the pots, and the shovels, and the snuffers, and the spoons, and all the vessels of brass wherewith they ministered, took they away. No JFB commentary on these verses. 

Verse 18
And the captain of the guard took Seraiah the chief priest, and Zephaniah the second priest, and the three keepers of the door:

The captain of the guard took Seraiah the chief priest, and Zephaniah the second priest. The most eminent inhabitants were taken to the king at Riblah (2 Kings 25:21), and executed, as instigators and abettors of the rebellion, or otherwise obnoxious to the Assyrian government. In their number were Seraiah, the high priest, grandfather of Ezra (Ezra 7:1), his sagan or deputy a priest of the second order (Jeremiah 21:2; Jeremiah 29:25; Jeremiah 29:29; Jeremiah 37:3).

The three keepers of the door - not mere porters, but officers of high trust among the Levites (2 Kings 22:4; 1 Chronicles 9:26). 

Verse 19
And out of the city he took an officer that was set over the men of war, and five men of them that were in the king's presence, which were found in the city, and the principal scribe of the host, which mustered the people of the land, and threescore men of the people of the land that were found in the city:

Five men of them that were in the king's presence - i:e., who belonged to the royal retinue: it is probable that there were five at first, and that other two were found afterward (Jeremiah 52:25).

And the principal scribe of the host. There were two army registrars, whose figures are seen in almost every bas-relief, writing down the various objects brought to them by the victorious warriors-the heads of the slain, the prisoners, cattle, sheep. furniture, and vessels of metal ('Nineveh and Babylon,' p. 633). 

Verse 20
And Nebuzaradan captain of the guard took these, and brought them to the king of Babylon to Riblah: No JFB commentary on this verse. 

Verse 21
And the king of Babylon smote them, and slew them at Riblah in the land of Hamath. So Judah was carried away out of their land.

So Judah was carried away out of their land. 'In the history of the Jewish state, this great truth is clearly and powerfully impressed, that as "righteousness exalteth a nation, so sin is the reproach of any people" (Proverbs 14:34) - a lesson which, but for the immediate and extraordinary providence displayed in this awful dispensation, could never have been so forcibly inculcated, or so clearly understood' (Graves, 'Lectures on the Four Last Books of the Pentateuch,' 2:, p. 230). 

Verse 22
And as for the people that remained in the land of Judah, whom Nebuchadnezzar king of Babylon had left, even over them he made Gedaliah the son of Ahikam, the son of Shaphan, ruler.

No JFB commentary on this verse. 

Verse 23
And when all the captains of the armies, they and their men, heard that the king of Babylon had made Gedaliah governor, there came to Gedaliah to Mizpah, even Ishmael the son of Nethaniah, and Johanan the son of Careah, and Seraiah the son of Tanhumeth the Netophathite, and Jaazaniah the son of a Maachathite, they and their men.

Nebuchadnezzar ... made Gedaliah ... ruler. The people permitted to remain were, besides the king's daughters, a few court attendants and others (Jeremiah 40:7), too insignificant to be removed-only the peasantry who could till the land and dress the vineyards. Gedaliah was Jeremiah's friend (Jeremiah 26:24), and having, by the prophet's counsel, probably fled from the city as abandoned of God, he surrendered himself to the conqueror (Jeremiah 38:2; Jeremiah 38:17), and being promoted to the government of Judea, fixed bit provincial court at Mizpah. He was well qualified to surmount the difficulties of ruling at each a crisis. Many of the fugitive Jews, as well as the soldiers of Zedekiah who had accompanied the king in his flight to the plains of Jericho, left their retreats (Jeremiah 40:11-12), and flocked around the governor, who, having counseled them to submit, promised them, on complying with this condition, security on oath, that they would retain their possessions and enjoy the produce of their land (Jeremiah 40:9). 

Verse 24
And Gedaliah sware to them, and to their men, and said unto them, Fear not to be the servants of the Chaldees: dwell in the land, and serve the king of Babylon; and it shall be well with you.

No JFB commentary on this verse. 

Verse 25
But it came to pass in the seventh month, that Ishmael the son of Nethaniah, the son of Elishama, of the seed royal, came, and ten men with him, and smote Gedaliah, that he died, and the Jews and the Chaldees that were with him at Mizpah.

Ishmael ... of the seed royal, came. He had found refuge with Baalis, king of the Ammonites, and he returned with a bad design, being either instigated by envy of a governor not descended from the house of David, or bribed by Baalis to murder (Gedaliah. The generous governor, though apprised of his intentions, refused to credit the report, much less to sanction the proposal made by an attached friend to cut off Ishmael. The cousequence was, that he was murdered by this same Ishmael when entertaining him in his own house (Jeremiah 41:1). 

Verse 26
And all the people, both small and great, and the captains of the armies, arose, and came to Egypt: for they were afraid of the Chaldees.

Came to Egypt - in spite of Jeremiah's dissuasions (Jeremiah 43:7-8), and settled in various cities of that country (Jeremiah 44:1). 

Verse 27
And it came to pass in the seven and thirtieth year of the captivity of Jehoiachin king of Judah, in the twelfth month, on the seven and twentieth day of the month, that Evilmerodach king of Babylon in the year that he began to reign did lift up the head of Jehoiachin king of Judah out of prison;

Seven and thirtieth year of the captivity of Jehoiachin - corresponding with the year of Nebuchadnezzar's death, and his son Evil-merodach's ascension to the throne.

Evil-merodach ... did lift up the head of Jehoiachin. 

Verse 28
And he spake kindly to him, and set his throne above the throne of the kings that were with him in Babylon;

And he spake kindly - gave him liberty upon parole. Jehoiachin had continued a state-prisoner for 37 years during the whole reign of Nebuchadnezzar, and among the many causes of grief and of mortification to the feelings of the captive Jews, perhaps there was no circumstance more humiliating than the fact, conscious to all of them, that one native sovereign was a miserable tenant, in prison garments, in one of the dungeons of Babylon, and that there, too, their last sovereign was immured so long as he lived-the eyeless Zedekiah in chains (cf. Jeremiah 39:7). The kindly feeling which subsisted between the young king of Babylon and Jehoiachin is said to have originated in a familiar acquaintance formed in prison in which Evil-merodach had lain until his father's death, on account of some malversation while acting as regent during Nebuchadnezzar's seven years' illness (Daniel 4:32-33); But doubtless the improvement in Jehoiachin's condition is to be traced to the overruling providence and grace of Him who still cherished purposes of love to the house of David (2 Samuel 7:14-15). 

Verse 29
And changed his prison garments: and he did eat bread continually before him all the days of his life.

He did eat bread continually before him - i:e., according to an ancient usage in Eastern courts, had a seat at the royal table on great days, and had a stated provision granted him for the maintenance of his exiled court. 

